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PINOCODIA AK ATOPA KY/ZIbTYPHOIO AIANOrY: 3yCTPI4 MAPTUHA
FTAMOEITEPA TA NAYNA LENAHA

PosrnaHyTta ¢inocodia AK noesuc i npaKkcuc, AK aropa KyAbTypHoro pgianory. Ha ocHoBi
repmeHeBTUYHOro aHanisy ogHoro Bipwa Mayns UenaHa («ToaTHaybepr») BCTaHOB/EHA MOMKIUBICTb gianory
MiX dinocodieto XX ctonitta (MapTuH lMangerrep) Ta noesieto XX cronitra (Maynb LienaH) B aropi ny6aiuHoro
dinocodysaHHA. Maynb LlenaH oTpumas BTiwaHHA (euphrasia) dinocodieto. [osoautbes, wo dinocoodis
3aBXAmM binblwe, HiXX OKpemi ¢inocodun, TAKMI FONOBHUIM YPOK, 3aCBOEHWI aBTOpomM «ToaTHaybepray.
MoKasaHo, WO aHTPOMOJ/IOFiYHA NpobiemMaTMKa 3aBXAM LUMPLLE, HiXXK OKpemi OMUCKYpCM, Xo4ya HaBiTb B
OKpeMMX TBOpax (TPaKTaT, BipLl) MU MOXKEMO BUABUTM LI CNEKTP TaKMUX AUCKYPCIB.

MoeT npucBAYYE LbOMY MOBOPOTHOMY MOMEHTY B MOFO XMUTTI i po3BUTKY dinocodii XX cronitta
(3ycTpivi 3 HaiBigoMilMM Ta HalBnMBOBIWMM dinocodom XX cTonitta MapTuHom Maligerrepom) BipL
«ToaTHabepr», NuLLe KOro HiIMeLUbKOK MOBOID, TUM CaMMM FOBOPAYM NPO CBOE MaKCMMasibHe HaNalUTyBaHHA
Ha Ajianor i KoOMyHiKauijto.

dinocodia po3rnafaeTbCA AK CKAagHE NOEAHAHHA NOE3UCY i NPAKCUCY, PIBHOMAHITHUX AUCKYPCIB, AK
Micle KynbTYpHOro Aianory i AK Tepanis Ky/AbTypHUX TpaBm. Takoro BTiwaHHA (euphrasia) dinocodieto i
notpebysas Maynb LlenaH, i BiH Moro otpumas Big, dinocoodii Ta dpinocopcbKoi KOMyHiKaLT 3aranom, a He Big,
MapTuHa Mangerrepa (po3rAaHyTi NPUYMHM CNOTBOPEHHA KOMYHIKaLi Ta LiNiCHICTb gianoriuHoro guckypcy).

Ha »kanb, cam M. Farigerrep He 3aBXAau 6yB roToBUI A0 TaKoro gianory, ane noro ¢inocoodisa aie sig,
MOro iMmeHi, LONOBHIOKYM C/1I0Ba NOE3ii, CaMa CUTyaLLiA aropy 3aKNafa€eTbCA BiNbHICTIO $iN0COPCHKOT AYMKU..
Ha sikmx BepxiBkax 6u He nepebysann ntogn — yum MNoesii, yun dinocoodii, Ha BepxisLi Mopi Mepuis uM YapisHoi
ropu — ronosHe, Wo6 BoHM 36epirann ryMmaHHiCTb i BigKpUTICTb 40 IHLWOro ronocy, Wo YyTHUM 3 byab-aKoi
BEPLUMHMN.

MoBa Haga€e MOXKAMBICTb He TiIbKM BUC/IOBNIOBATUCH, @ 1 CTBOPIOBATU — BiATBOPIOBATM EAHICTb CBITY,
€AHICTb CBAWEHHOro Ta 6yTTA, 3HayeHHA Jlorocy 3HayHO norambnie sk dinocodito mosMu, Tak i Teopito
nep$opMaTMBHOCTI Y KpeaTuBHIl, TepaneBTUYHIA OyHKLii Cnosa. Jloroc Hafa€e iCTUHHOCTI Ta BCEOXOMHOCTI
BMC/IOB/IIOBaHHIO. Lle Hagae MOMKNUBICTb He 06’€KTMBHOI, @ OHTO/IOFYHOI iAEHTUYHOCTI, AKa Yepes C/N0BO
PO3KpMBAE EAHICTL BYTTA, [,ONAE NOrO PO3iPBaHICTb | TPDAaBMOBAHICTb.

Kntouyosi cnosa: repmeHeBTMMHUIA aHani3, AUCKYPC, TpaBMa, meTadopa, aropa, KyibTypHUI Aianor

SAx uuryBaru: Tutap, O., Kocrenko, I'., OBuapenko, H. (2021). ®inocodis sik aropa KyJIbTypHOTO
mianory: 3yctpia Maprina [aiinerrepa ta Ilayns Llenana. Bicuuk Xapxiecvkoeo HayioHanwHo20
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IlocTanoBka mpodjsemMu. Aropa nepenadayae MOXIUBICTh Jalory, HaWBETUYHIIITUHI
mucaurens XX cromitrs Maptus [aiinerrep ta HafiBuToHueHimmii moet XX cromitTs [layns Lenan
3ycTpinuck y micueBocti llIBapuBaansa, y cemmini ToaraayOepr, Ha OCHOBI L€l 3ycTpiyi MOET MULIe
OJIHOIMEHHHMH BipIIl.

Toar-nayoepr (Tod —cmepts, Berg — ropa) [Llenan, 2018].— mociiBHO 3 HIMELBKOIO ropa
MEPTBUX — CTa€ IEBHUM BUIIPOOYBAILHHMM MOMEHTOM Yy jiano3i Mixk [laynmem Ilemanom Ta
Maprunom [aiinerrepom (nesiki JOCTiTHHKH 3BEpTalOTh yBary Ha Te, mo Organisation Todt —
HIMEIBKHIA MIAPO3Iia, MO PO3NOAUIAB TabipHUKIB, B ToMmy umchi OarbkiB [layns Ilemana, Ha
JIOPOXKHI poOOTH, CKpuTe TpOTUCTOsSHHS-MeTadopa «[opa meprBux» — «YapiBHa ropa» Tomaca
Manna, aBropa, 1m0 MaB Hairmubmmii BrumB Ha llemana [Kosambs, Kprokosa, 2020]., Takox
MPOYUTYEThCS Yy ik Ha3Bi). Tomac MaHH pO3MiIpKOBYBaB Mpo elb(piuHe HAyajo y MUCIEHHI U
noesii, 3arouarkopane . [ere, XX CTOMNITTS CTae HEBHUM 3apydHHKOM I[bOTO €/I6(IYHOr0 HAYANIA.

AHaJMi3 CTynmeHsl [AOCTIIKeHHSI Ta OCTaHHIX nyOJikauiii 3 TeMH I0CTiIKEeHHS.
®dinocodebki Ta ciTormsimHi ocHoBH moesii [Naymns [enana nocmimkyBama X.I'. Tanamep [[Camamep,
2007], XK. Bomak [Bollak, 2006], O.A. Koams, E.b. Kptokosa [Kosanb, Kptokosa, 2020], ®. Jlaky-
Jlabapr [Jlaky-JIabapt, 2015], A. Jlemxe [Lemke, 2002].

[Ipo dinocodito sk MoeAHAHHS TOSTHYHOrO 1 MPAKTHYHOT'O PO3MIPKOBYBAIM ApiCTOTEIb,
X.I'. Tapamep [T"agamep, 2007], @. Jlaky-JIabapt [Jlaky-Jlabaprt, 2015], A. Jlemke [Lemke, 2002],
I1. Pikep [Pukep, 1996], M. Xaiinerrep [Xaiinerrep, 2003; Xatinerrep, 1993; Xatiaerrep, M. 1991],
M. Hlapn [Sharpe, 2021]. OcHOBH T'epMEHEBTUYHOTO aHAN3y 3aKIaJaloThCs Yy  Mpamsx
X.I'. Tagamepa [['amamep, 2007], I1. Pikepa [Pukep, 1996], M. Xaiinerrepa [Xaiimerrep, 2003;
Xaitnerrep, 2006; Xaiimerrep, 1993; Xaiigerrep, 1991], ®inmocodcbke OCMHCICHHS TpaBMU
npeactaBieHo |y poborax K. Kapyr [Caruth, 2016], X.I'.Tamamepa [[lanamep, 2007],
I1. Pikepa [Pukep, 1996], T.Y. I'ymbpexrta [['ym6pexr, 2020]. Ilpo B3aeMoOmit0 €THYHOrO Ta
JTEpaTypHOTO JHCKYPCY, JTEpaTypy sk (imocodito KylbTypH, KOHTEKCTYaJbHICTh MOE3ii 11010
AHTPOIIOJNIOTIYHMX Ta OHTOJIOTIYHMX mpoOsneM roBopsATh M. bemnapck [Bednarsk, 2020],
P. Binoypu [Wilburn, 2021], I'. lanakya [Dalaqua, 2020], @. Jlaky-Jlabapt [Jlaky-JlaGapr, 2015],
A. Jlemke [Lemke, 2002], I1. Pikep [Puxep, 1996], M. Illapn [Sharpe, 2021].

Mera pocaigskeHHss — Ha OCHOBI TrepMeHeBTHKM oaHoro Bipma Ilaynms Ilenana
(«TonTHayOepry»), IPUCBSYCHOTO 3yCcTpivi rmoera i (isocoda, BCTAHOBUTH MOXKJIMBICTH J1aJIOTy MiXK
¢inocodiero XX cromitrs (Maprun [afizerrep) ta moesziero XX cromitrs ([layne Lenan), a Takox
poub ¢inocodii y onaHHI TPaBMAaTUYHOTO KOJIOHIATBHOTO JOCBIAY.

BuxJiag oCHOBHOro Marepiajly Ta OTPMMAHHX HAYKOBUX pPe3yJIbTATIB JOCJTiIKEeHHs.
[oet mpucBsYye 1IbOMY TTOBOPOTHOMY MOMEHTY B HOTO KHUTTI 1 po3BUTKY (inocodii XX cTomiTrs
(3ycTpivi 3 HAWBIJOMIIINM Ta HAUBIMBOBIINM ¢inocodom XX cromitrs MaptuHom [aiinerrepom)
Bipm «Toaraabepr», muiie Horo HIMEIbKOI MOBOIO, THM CAMUM T'OBOPSIYHM IIPO CBOE MaKCUMaJIbHE
HaJNalITyBaHHs Ha Aiajior i komyHikaiito. Ock 1iei BipIil.

Arnika, Augentrost, der / Trunk aus den Brunnes mit den / Sternwirfel drauf, / in der /
Biitte, / die in das Buch / — vessen Namen nahms auf / vor den meinen? — / die in dies Buch /
geschriebene Zeile von / einer Boffhung, heute, / auf eines Denkenden / kommendes / Wort / in
Berzen,

Waldvasen, uneingeeboet, / Orchis und Orchis, einzeln, / Krudes, spater, in Fhren / deutlich,
/ der uns fahrt, der Mensch, / der’s mit anhort, / die halb — / beschrittenen Knlippel — / pfade in
Bochmoor, / Feuchtes, / viel [Ilenan, 2018, c. 54-56].

[ToeT roToBmii 10 Aianory, 10 CBOEPIHOI aropH, aje BHUSBISETHCS, 10 HOTO MOXE TOYYTH
nvie BeeBumHiN, y oMy 1 Tossirae 3aBnaHHs (iocogii — moyaTtd Jianor HaBiTh TOMAI, KOJH
CHiBOECITHUK CBIZIOMO IrHOPYE Ba)JIMBY )KUTTEBO BU3HAYAJIBHY IpoOsieMaTuky — «der uns fahrt, der
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Mensch,/ der’s mit anhdrt,» («40J0BiK, O Be3e HAc,/ pociyxaerbes, (Bin uye mie)») [Llenan,
2018, c. 55] [In Ukr].

Anenrom [aiinerrepa y milt 3yctpivi Bucrynae ymie X.-I'. Tanamep — «JIumie miznime, Ha
nuaxy goaomy Homy (Ilaymo Lenmany — mpum. O. T, I'. K., H. O.) crano sicHo Te, mo [aiigerrep
OypMOTiB 0Ol TiJT HIC 1 IO CIIEePITy 37aBCs HOMY HEOTECAaHUM 1 TpyOUM — BiH MTOYaB HOro po3yMiTH.
Bin 3po3ymiB pH3MKOBaHICTb MHCIEHHS, CBIKOM SIKOTO I1HIIMH («JIIOAMHA») MOXE CTaTH
MHMOBUTBHO, CaM TOTO HE YCBIIOMITIOIOUH, BiH 3pO3yMIB PH3MKOBAHICTH NMPOCYBAHHS HEHAIITHIM
IPYHTOM, HIOMTO 3a >XEPAWMHOI0 MEpPeCyBalOYHMCh CTE3€l0, KOTPOK HE MOXHA [UTH 10
kinis» [[amamep, 2007, c. 137] [In Ukr].

Jonent dakynbTery HiMerbkoi MoBH 1 JiTeparypu CopOonnu Ilayns Llenan mpie 3qaBanock
PO HEMOXXJIMBE — KOJIM HE BHOAQUEHHS, TO BU3HAHHS 3J0YMHHOCTI (hallMCTCBKOIO PEKHUMY, IO
3HMIIMB 0araTboX €BpeiB Ha MiJACTaBi HENIOACHKUX PACOBHX TEOpii, HE3BaXKAlOUM Ha Hajli, moer
BUXOUTH Bij (inocoda po3uapoBaHuil, MaJICHbKY HaJIiI0 3MYIIYE KEBPITH HOro HACTYMHHN Jiaor
3 [aiinerrepom y MalmHi, ajie BUSBISIETHCS, IO i HaJil MPUMapHi 1 He CIIPaBAATHCS, IPOTE MOPYY 3
KO)KHAM Ha Il TOpi MEpPTBUX 3aBXIH € bor, 10 J0CIyXaeThes O KEPTB TaKk caMo SIK i JI0
3JI0YMHIIIB, BUCTYIAE TApaHTOM Oyb-sikoro aianory i CiioBa sk ocHoBu Dinocodii 1 [Toesii.

[oer mpie mpokiacTh HUIAX y Jici (e «HEmXO-TOPEHHBIE, JIECOM IOBAJICHHBIE TPOIBI B
TOIISAX», «IIPOTOUCHHHN JKYpHAJ — CTEXKKH Ha BUCOKOMY 00J0Ti», «beschrittenen Kniippel — pfade in
Bochmoor» [Ienan, 2018, ¢.55] [In Ukr]) — Toii, mo Hac Bexme, Bese, BceBuiuHiii, BiH uye i
CIBUYBAE, iajor BigOyBa€ETHCS TO/I, KON € JIBa yJacHUKA 1 00M/Ba YYIOTh — JIiaJior MaB BiJI0YTHCh
3 ["aifizerrepom, a BinmOyBaerhcs 3 borom, Bce ogHo bor Hamae 110 cuTyario aropu, mo NpUcyTHS Yy
Bimymanenomy Yopuomy Jlici Ha T'opi Mepiis, ge Bce «CHpO 1 Cipo», TOOTO MO-CUPITCHKH TEMSHO
(«Feuchtes,// viel», «humidity, // much» [Ilenan, 2018], y nepexnaai Maiikia ["amOyprepa —
«BOTKICTb, OaraTo»).

Onua 3 BimoMux jgochiaHukiB crnammuan [enana @imn Jlaky-Jlabapr chpaBeauBo
Bigmiuae, mo «ToarHayOepr» BiplleM «MOYKHa Ha3BaTH YMOBHO: Ile OJIHa-€/MHa ¢pasa, MOAiNICHa,
aJeropuvHa, TpaMaTUYHO HempaBuibHa. He kapkac, a 3aIuIIoK — ocaj] — OMOBiAl, 10 HE BiAOyach,
sIKich MOMITKH 1 3apyOku» [Jlaky-JIabapr, 2015, c. 47] [In Ukr], gacto Taiinerrep oTOTOKHIOBaB
cebe 3 JepeBOM («aepeBo — Mill Ipyr»), a JepeBO HEIOYyBa€e 3BEPHEHB JI0 ceOe, BOHO MillHE, aje
TIIyXe.

Onpa3y Bipll MOYMHAETHCS 3 HEOJHO3HAUYHOI OOpa3HOCTI — TpaBH 1 KBITH 3yCTpi4aloTh
rmoeTa, Aajli Ma€ MOsSBUTHCH Tocnonap. Ilepekmamadi mpistmu, mo cam Ou Llenan namwmcas Bipmr abo
MEepeKJIaB YKPaiHCHKOI0 MOBOIO, SIKy na00pe 3HaB. Bipm BBiOpaB y ceOe 3HaHHS (inonorii,
miteparypu, dinocodii, Gionorii, MHCTEIITBO3HABCTBA, KyJIbTypoJiorii, 30kpeMa llenan OyB TpaBHHUK
1 3HaBcs Ha KBiTax. ¥ mepmiit crpouni Iloeta 3ycrpivators aphika [Llenan, 2018, c. 55].— uimroma
KBiTKa 1 ouaHka — eydpa3zis (euphrasia) — inocodcrka KBiTKa, IO BiAMOBIAE 32 MIJIO3BYYHICTh Ta
Mae 3LUTOBATH 3ip, BTIIIATH, nMoOaunBiH, (igocod Mae MPOMOBIATH, HA 1€ CHOAIBAETHCS MOET
(mock MOXKe BiHIMATH MOBY, IIIOCh MOXKE BiIHIMATH 3ip, MIOCh PaHWUTh, PaHU Ta TPABMHU MAae€
JiKyBaTy apHiKa, HEpeTBOPIOBATH 10OaUYeHe Ha IPOMOBY MA€ OYaHKa).

OO6pa3HicTh IMX KBITIB AyKe CKJIaJHa — apHiKa Ta o4yaHka («eyebright») cympoBomKyBanu
noera y Tabopi y PymyHii, BogHO4ac 00pa3 oyaHKH — IIe TaKOXK 00pa3 >KOBTOI 3ipKH — 3ipKH, 110 SIK
TaBpO IMO3HaYaja MpHHAICKHICTh €BpeiB («Arnika, Augentrost, der / Trunk aus den Brunnes mit
den» [Ilenan, 2018], y nepekiani Maiikia 'amOyprepa — « ApHika, 3ipka, / Tsira 3 KpuHHI 3 / 3ipKOFO
OMepJMX HaJl Hetoy», y Mapka benopyciia — «apHuKa, 04el O4aHKa).

VY nwmcti no npyxunu Ilayns [lenan 3ranye, mo y Tabopi BiH 3ycTpiuaB o4aHKY «Augentrost,
Euphrasia, — kBiTKa, Ipo sIKy s TOBOpHB TO0I, 31a€Thes, ayske yacto. Ilin vac BiliHu y Momaasii,
HaBaHTAKEHUH JIBOMA BiJjpaMu (3 BOZOIO Y cyrmoM?), 3 KOTPUMH sl XOAWB OIIB/HI B OIHE MaJeHbKe
ceJmine, Mmoo MOTIM i MPUHECTH Ha «OyIMaiJaHdKy», s 3yCTpivaB ii, 11e «BTiMaHHI o4yei» — Augen-
Trost» [Llenan, 2006, c. 555-556].

Opanny3pkuit mocmigauk JXan bomnak Bkasye: «KBITKAa apHIKH Haragye »OBTY 3ipKy —
BIZIpI3HIO BaJIbHUI 3HAK, SKMA Malld HOCUTH €Bpei B TiTiepiBebkii  Himeuuwnni» [Bollak,
2006, c. 378]. BomHouac peajbHHI KOJOASI3b Tepen goMoM [ aiimerrepa OyB MpUKpaIIeHHUI
JiepeB’ THUM KyOoM 3 BupizaHoro 3ipkoro [Lleman, 2018, €.55], XTO KOpHCTYBaBCS TOCTHHHICTIO
lafinerrepa, HamyBaBcs 3 KOJOJ3S, 1€ TOCTHHHICTH «IOJ. KPOBOM XIKWHBD (Biitte — xarmHka,
Hiitte — mokpoB, «y xaTuHI» B yKpaiHcbkoMy nepeksiazi) [Lemke, 2002].

ITicas moeroi mogopoxi [Toet Ta dinocod BuiiayTh Ha «BUCOKI O0ONOTa» («MOYApW»), aje A0
LBOT0 IM Tpeba MPONTH CTEPTHH JTICOBUN IIJISIX.
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Jlo moera IPOMOBJISIIOTh 1 JIICOBUIA JIepeH, 1 303yJIMHENb — KBITKa, TOMIMpeHa B YKpaiHi,
Kapnarax, ta B Himeuunni. 3o03ynauHens Hajexkuth 10 OpXigHUX, € €BPONECHCHKUM aHAIOTOM
eK30THYHHNX opXijei, [lapainenbc BHKOPUCTOBYBAaB 303yJIMHEIh JIIS BapiHHS IIJIFOMIOTO 1
MPUBOPOTHOTO 3ULIA, T€, IO MA€ CTATH LUTIOMIUM 31LISIM, CTa€ ISl TOeTa OTPYTOK, TAKHUH MiTEKCT
TpaBuuk [layns [lenan 3aknanae y cBidf BipIil, OTpyTa MOJISTAE Y MAJIOAYIITHOCT] 1 HIMOTHOCTI IIIOJIO
37I0YMHIB (amm3My, HeloTpuMmanHi obinsHok. CBorto kpainy [layne lleman HaszuBae «kpaiHOrO
KOJIO/ISI31BY», 37aBalioch OM TOCTMHHHMU KONoms3b y YopHomy Jlici cTae mimcTymHWMM, OTpYHHHM
KoomsizeM. Lleman Ha3wmBae BipII «IUISAIIKOBOIO MOIMITOIO» («bpeMeHChKa MpOMOBay), M0 3aBXKIH
Ha NUISIXY JI0 YOr0Ch, IIEH NIUISIX caMOMY MOETOBI Ta YMUTauy Ma€e JOMOMOITH poiTu bor.

Bizur B lBapuBaansn 25 munHs 1967 poky (IpoaoBXKeHHS MOCTHYHUX 4nTaHb Llenana y
Opaiibypspkomy yHiBepcuteTi, Ae 3 1929 poky kadenapa Mapruna [aiinerrepa) MaB cTaTé KpOKOM
nopo3yminHa He Tibku Iloesii Ta ®inocodii, ane XKepreu i Karta, Hackinbku xepTBa 1 37I0YHH
MOXYTh OYTH O3BY4Y€Hi, CTaTH CHAJIIMHOK KOMYHIKaTUBHOTO TPOCTOPY, a HE HIMOTHOCTI, a
3HAYUTh HEICHYBaHHS, 1 moe3is , 1 pisocodist He TOBUHHI MOBUYATH — iX 3aBAAHHS CTBOPIOBATH aropy
BHCOKHX CMUCIIIB, Yepe3 HU3MHHU 1 TOMI MOA0POKi BUXOSATHh HA BHUCOKI 0OJIOTA Ta KUTTEBUU TPYHT,
HE3Ba)Kal0UM Ha BOTKICTh Ta HETIEBHICTbH, MOET IIe Ma€ HaJil0 1 CIOAIBAE€ThCS HA Kpaiie, B TOMY
yucini Ha CrpaBxae [Ipobymxenns ®inocodii uepe3 Croo. Haiibinbin TouHO 1151 HaAis QikcyeTbes
y nepekiami [Tepa XKopica — «wis mucnurens / crnoBo / mpuxomutu, / B cepii», «auf eines
Denkenden / kommendes / Wort / in Berzen» [Lleman, 2018]. — «for a thinker’s / word / to come, / in
the heart», B ykpaiHCbKOMY TepeKiaii — «Ipo CIOMIBaHHS, HUHI / Ha MuCIUTENsS / BH3BOJIbHE
(mpuiigenne) / cioBo / y cepui». Dinocodist 3aKIMKaE 10 BOPABISHAS Y MyApOCTi, 1o aii, Lleman
HACITiZIy€ TYT CTOIYHE PO3yMiHHS (piocodii sk aKTHBHOI CYCHUTBHOI CIIpaBH, 1110 BiJIKPUBAE CEPIIE,
€ BIIPaBISIHHSAM Yy MPUPOJHOMY (inocodyBaHHS, Take BIIKPUTTS aHTUYHOI MYIPOCTI SK BIIPaBH
BimOysock y mpansx [’epa Ao i cTae myke akTyaJlbHUM JUIS Cy9acHOro (iiocoChKOro MUCKypCy.
Hanpuknan, cyvacuuit nocmigauk M. [llapn 3a3Haqae: «Came B IIbOMY aKTHBHHH «CIIOBECHUID CEHC
¢inocodii sk BIpaBH, sika ByKe 3BUYHO BiuyTHA AJisl yuTadiB TBOpiB I1’epa Ao, mo 31a€Thest HaM
BUPIMAIGHAM, SKI0O MH XO4eMO Kpallle 3pO3yMITH po3yMHicTh Myapers. OCKiIbKH MYAPICTb €
TEXHIKOIO, sIKa MOKe OyTH BUKOpucTaHa y (inmocodii sk BIpasa, 1€ cTae OifblI 3pO3YyMiJIHM Ta
iHQOpMATUBHUM JUIS Kpalloro CXOIJICHHS JyMKH HaMHW, HDXK paHilie Ie OyJio MpeicTaBieHe Y
pPaHHBOMY CTOTYHOMY PO3yMiHHI TeXHE sIK pemicHuiTBa» [Sharpe, 2021, c. 37].

Maprun Tafinerrep cBOro 4yacy 3a3Hauae HACKUIbKM BiH IiHye llemaHa sk BTUIGHHS
CydJacHOi moe3ii, CBITOTISIIHOTO PO3BUTKY Ta OCMHCIICHOI TYMKH — «S JaBHO X04y TTO3HAOMUTHCH
3 Ilaynem llenanom. BiH croiTh momepeay BeiX, ajie YacTillle TPUMAEThCs OKpeMo» [Xakjerrep,
1991] [In Ukr]. @. Jlaky-JIaGapt dikcye Taky OyMKy, 10 B MalOyTHIN 3ycTpidi Llenan xoTiB, 100
e ¢inocod, KOTpUH Uye IMOE3it0, ajie KOTPUM CKOMIIPOMETYBaB ceOe, BIIKPHB XO04 4YacTKy
npaeau — «llenman, moeT, mpuuoMy moeT-eBpel, npuiimos jgo [aiaerrepa, ¢inocoda, dimocoda-
HIMIS, 3 €IUHAM, ajieé BUPa3HUM IMpoxaHHsM: mob el ¢dimocod, KOTpwil uyye Mmoesito, aje
ckomripomeryBaB cebe (Y 1933 pomi 3a waciB ¢ammcrcbkoro pexumy Maprun [aiinerrep Oys
pexTopom PpaitOyp3pKOoro yHiBEpCHUTETY 1 3aKpHBaB 04l Ha 3JI0YMHHI Aii (ammcTiB. — mpumitka O.
T., I'. K, H. O.)... noTu4HicTIO 10 TOTO, IO TPU3BENO 0 AYIIBila, a Mi3HIIIE HE CKa3aB IMPO
AymBin pinry4eHiqoro, mob ueit ¢isocod BUMOBUB X0U CIOBO, XOU CJIOBOM 3rajiaB Mpo ToH Oinb. |
TOJI, MicJIst Horo cloBa, Bce Oyio O me MmoxkimBe. He «KuTTSI», a icHyBaHHSI, 1oe3isi, MoBay [Jlaky-
JlaGapr, 2015, c. 50] [In Ukr].

HesBaxxaroun Ha Hamii [Toera ®inmocod 3anuImmBCs OCTOPOHB, XOJNOAHWHA SK IEPEBO UH
6onoro (meiizax Xopbaxcekux 6onot [Llenan, 2018], sikumu niporymoBamick Llenan Ta [aiinerrep),
enemenT nanmamadgry Yopaoro Jlicy, KOnoasi3p 3aMiCTh IUIIOIIOTO CTaB OTPYHHUM, TaK MOKJIMBO
BiJl TIOYATKY BiH i OyB OTpYWHHM, Ha II¢ HATSIKA€E TIOST: J)KOBTA 3ipKa 1 3ipKa OYaHKH MMO3HAYAIOTh
foro («3 »xepeOoM 3IpKH Ha HHOMY» B YKpaiHCHKOMY TEpeKIaji, me OUIbII TOCTPO y TepeKiaii
IT’epa XKopica — konos3b, Ha IKOMY «30psSiHA CMEPTH 3BEPXY»)

303ynuHeIb, 303yJIUHI CIhO3U (3 POy OpXijiel, B JaBHBOTPEIbKIH «OpXic» — s€4Ka, Mae
napHi OynbOM, TapHe MOBTOPEHHsSI LHOTO 00pa3y y Bipul Ie Hajae BiAYYTTS KOIIIOBAaHHS,
OJIM3HIOKIB y MEBHUX pHUCaX, POCIMHA JIOBTe HE B’SHE JIO 3alMJICHHS, B POCIHCHKOMY TIepeKiai
«SITPUIIHUK» — TOH, IO PO3’ATPIOE PaHM) BUKOPHUCTOBYBaBCs [lapamenbcom Uit MPHBOPOTHOTO
3uptst (Trunk — Harmii 118t iHiHiaIii a00 CBAMICHHOTO PUTYAITy), aje JyXKe JISTKO MepeOibIIUTH 03y,
oTpyiTH (3araJioM Mae MPOTHOTPYTHY, MMPOTU3ANIAIBHY [Iif0, aje MmoTpedye myxe n0ailmBoro
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craByienHs). [aiimerrep He 3Mir Berymute Jo mianory («Opxumen uw OpXujen MOpPO3HbBY,
«303yIIMHEIb, 3HOBY 303YJIMHEID, mooauHiiy [Lleman, 2018, ¢. 55]), poyis ciBpO3MOBHUKA 3aliMae
Bor, BiH HaMu kepye, Be3e, IMiJ] Yac I311 JOPOTaMH JKUTTS KOKHHIA Bi3HUK MOXKE CTATH MTPOBICHUKOM
nianory, 3agymanoro borom, xou cupo, cipo, CnoBo noera mouyre. A. Jlemke 3BepTae yBary Ha Te,
0 303yJIMHEIb — POCIHHA-TIApA3uT, BIH Ma€ KOPIHHA, alie Ii¢ KOPIHHS CIOKHUBA€ >KUBHIIBHI
peuoBunu cyciai [Lemke, 2002, c. 330].

[Tix wac 3ycTpiui mianory He BifOyJOCh, JIMIIEC B JIOPO3i, AOBIpUBIIMCH BOMit0, [ aliaerrep
cTae 31atHUM J10 mianory. [lenan sragye: «IloTim, B MaliiHi, Mi>k HAMHU BiIOYBCS CEpHO3HMIA Jialior,
3 Moro OoKy BUTOJOIIIEHI sicHI cioBa. [lan Holiman, sikuii OyB TaM CBiJKOM, Ii3HIIllE CKa3aB MEHI,
oo, SK WOMy 34alioch, Oecia L Mana enoxanbHuil xapakrep. CropmiBatoch, [aiimerrep temep
Bi3bMETHCH 3a TIePO, HAMMIIE JICKIIbKa CTOPIHOK BiATYKY, IPOTE i MONEPePKEHHS TAKOXK, 3 TPUBOILY
Hau3My, mo Bigpomxyerscs» [Llenan, 2006] [In Ukr]. Bogiit Hoiiman BucTymae i B poii cBizKa, i B
poni BceBuiHbOro, i B poiii mpoBoJaps y LapcTBa MEPTBHX, CBOEpigHOro Beprimis ajis HOBOTro
Hanre. Hanpuknaa, XK. bonnak inTeprnperye cam BizuT Ao ['aiigerrepa sik HOBe BigBigyBaHHA Ainy,
ne meniaropom Bucrynae Hoiiman, Bin HoBuid Bepriniii, Bepriniit 6e3 bearpiui, i, ik BUsBUIOCH, 0€3
csoro ciosa [Bollak, 2006].

Ioer i ®inocod, Keprra i Kar, Ilpupona i Lusimizauis, TpaBmoBanuii i TpaBma — nmoety
Tpeba BU3HAYUTUCH 3 MAapKEepaMH, ajieé HOMY BAAETHCS BUMTH 3 IIbOTO IIPUPEUYEHOro Koja Ha aropy,
aropy IyOJIiYHOTO JIiajory 1 3arajbHOI CBITOBOT KOMYHIKAITil.

12 ciuns 1968 poky Ilayme Lenan simnpaBu Bipm [aiimerrepy [Xaiimerrep, 2003;
Xaiinerrep, 2006; Xaiinerrep, 1993]. BignoBins 3uanoro ¢inocoda pozuaporye Ilayns. CioBo
moera, o 3By4uTh B «ToaTrHayOep3i» Ha3BaHO MiCLleM, JIe «MHCIICHHS HAMarajaoch 3poOUTH KPOK
Hazaj, B MaJly MaJlicTh». Jle cIoBO mmoeTa BOJHOUYAC «3a0X0UEHHS 1 3aKIHK, 110 30epirae nmam'sitb mpo
JieHb, poBeiennii B [1IBamBaanbai B pisHoMy HacTpoi» [Bollak, 2006] [In Ukr]. To6To 11e IOpOXKH1
cioBa Tpo 3a0aBKU IO€Ta, IO MAacye HaBITh NEpes Pi3HUMH HACTPOSIMH, HE TO IO CYBOPHMU
peatisiMH KHUTTSI.

Jns mo3HavueHHS OCOOJMBOTO MOBYA3HOrO Jiajory, IO BHHHK MiX MapruHoM
laiinerrepom 1 Ilaynem Ilemanom, Tlaiimerrep BBOIUTH JBa OKa3iOHANGHUX HOBOTBOPH —
zuschweigen — mieciioBo, L0 MO3HAYa€ CITIB-MOBYAHHS, a/pecaT HAJCHJIAE CBOE MOBYAHHS
CriBOCCITHUKY, MOBYAHHS TYT Oubllle, HiX BepOanbHHN BUpa3, erschweigen — miecioBo, IO
BiJINIOBi/]a€ CYTHOCTI MOBHU SIK MOBYAHHS, 0 B TJMOMHI 30epirae MOMHUCICHHE: «IIPOMOBa JTYMKH €
npomoBisiroud HiMoTHE (Erschweigen). Lls mpomoBa BimoBigae HATMOLIii CyTHOCTI MOBH, KOTpa
MOXOAMUTH 3 MOBYAHHS. 1K IPOMOBJISIFOUMIA HIMOTHUH, MUCIIMTENb Y CBOEMY AiSIHHS 1 MEPEICTOSHHI
CTa€ CIIOPIIHECHUM IOETOB1 1 BCE OJTHO 3aJMINAETHCSA BIYHO BiJ €HAHMM BiJl HHOT'O, TaK CaMO SK 1
noet Bij muciurensy» [Xaitnerrep, 2006, c. 407].

3aIMmIaeTbCa «CMYTHICTEY, «0o0MiHu cupoBuamy (Krudes) [Lleman, 2018], «imicoBa kpuBay,
IO TaK 1 He BUBEJa Ha MPaB/IBY JOPOTY.

Le «cmytricTe» (Krudes) roBoputs mpo HEJOMOBIIEHICTh, IepepBaHicTh. Krudes — «rpybe,
HeoOpoOJieHe, HelepeTpaBiIeHe», CyOCTaHTMHOBAaHMI NPUKMETHHK, HENepeTpaBieHa ixa MOXKe
CTaTH OTPYTOIO, HEBHKPHCTAJII30BAaHE CJIOBO ((HECTPAaBHE») PaHUTH ILe INIMOIIe, Hi’K MOBYaHKa. B
yepHerni llenana cama po3MoBa Tak XapakTepU3YETHCS — I1€ IOCh, YUM «MH JaBUMOCH/ KOTPUM S
JIaBIIIOCh, / Tak 10 MeHe / i3 meHe ButHckye» [Lleman, 2006] [In Ukr], mera 3yctpiui llemana 3
¢inocopoM B ToMy umcHi Oyjia TepaneBTHYHA — JIKYBaHHS TPaBM 1 MCUXIYHUX PO3JIaliB Bij HUX,
HATOMICTh 0a4nMO Iie Oibllle MOTJIMOJICHHS CHTYaIlil — 337yXy BiJl MOBYaHKH Ta HEOKOBHUPHOTO
CJIOBA.

[MocrdpetiucTchki Ta  (QEHOMEHONOTIYHI  i1€1  TPOMOBXKYIOTBCS Y TEPMEHEBTHII.
I'epMeHeBTHYHI KOHIEMIT BiIIUIAIOTH CJIOBO Ta MOBY, PO3Iy4aroTh iX. OO0’ €KTHUBHICTH MOBHU
MIATPAMYETHCS  TIOTEOHIAHISIMY, CTpyKTypalicramu, QeHomeHonoramu (Ppere, [yccepis),
00’ €KTUBHICTh CJIOBA EK3UCTCHIIIANbHOW (inocodiero, repMeHeBTHKOO bynprmana, Pikepa.
Cropony cinoBa tpumae Bymbtman [Puxep, 1996, c. 133], cioBo crae Jlorocom, Mmofmi€r, 10
JI03BOJISIE «3HAWTH OYTTS SIK JIOTOC, 10 MOEAHYE yci pedi» [Pukep, 1996, c. 197] [In Ukr].

Tyt noemanyrothess koHuenuii M. Tlaiinerrepa [Xaiimerrep, 2003; Xaiimerrep, 2006;
Xaiinerrep, 1993] ta II. Pikepa MoBa Hajga€ MOXJIMBICTh HE TIJbKA BHCJIOBIIIOBATHCH, a W
CTBOPIOBAaTH — BIJITBOPIOBAaTH €JHICTH CBITY, €HICTh CBSILIEHHOrO Ta OyTTs, 3HaueHHs Jlorocy
3HAYHO TOrIMONI0E sk (inocodiro MOBH, Tak 1 Teopito NephOPMATHBHOCTI Yy KpEaTHBHIH,
tepaneBTH4Hil (yHkuii Ciosa:
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Jloroc Hajga€ iCTMHHOCTI Ta BCEOXOITHOCTI BHUCJIOBJIOBaHHIO. lle Hamae MOMKIMBICTH HE
00’ EKTUBHO1, a OHTOJIOT1YHOI IGHTHYHOCTI, sIKa Yepe3 CIIOBO PO3KPHUBAE €AHICTH OYTTsI, A0Nae Horo
PO3ipBaHICTh 1 TPaBMOBaHICTh, sIK omucye 1ei nponec [1. Pikep: «Komu moanHa QyHaaMeHTaIbHO
«3aCHOBYETHCSD SIK JIFOIMHA TUTBKM TOJII, KOJIM BOHA «IOETHAHA» JIOTOCOM, KOTPHUH CaM «IOETHYE
yci pedi», TO BTIIIAHHS CTAa€ MOMXJIMBUM, 1 BOHO Oy/ie HE YMMOChH 1HIIIMM, K CaMme IIACTsIM HaJexaTH
jgorocy i OyTTio B podi jorocy. lle 1macts BUHUKAae B TeEpIly Yepry B «HAYaJIbHIA MOETH3AIiD»
(Urdichtung), i motim — y mucnenHi. [aiimerrep roBOpuTh B OJHOMY MICIIi, IO MOET Oa4YHTh
CBSIIIIEHHE, a MICIUTENb — OYTTS; Xail IMOeT 1 MUCIMTENh Tepe0yBaloTh Ha PI3HUX BEPXIBKaX, alie X
TOJIOCH JIONOBHIOIOTH OIMH oHoro» [Pukep, 1996, c. 198] [In Ukr].

BuchoBku. 1. Ha ocHoBi repmeHeBruuHoro ananmizy oaHoro Bipma Ilayns ILlenana
(«ToarHayOepr») BCTaHOBJIEHA MOXJMBICTH Jianory MiK Qinocodietro XX cromitrs (Maptun
laiigerrep) ta mnoesiero XX cromirrs (Ilayns Lleman) B aropi myOmiunoro ¢inocodyBaHHS.
distocodist po3rIATAETHCS SIK CKIIAIHE TTOETHAHHS TIOE3UCY 1 TIPaKCHCy, PI3HOMAHITHUX JMCKYPCIB,
SIK MiCLI€ KyJIbTYPHOTI'O J1aJiory 1 SIK Tepartisi KyJIbTyPHUX TPaBM.

2. Takoro Brimanus (euphrasia) ¢inocodiero i morpedyas Ilayms llenman, 1 BiH #oro
orpumaB Bin Qinocodii Ta ¢inocodchkoi KoMyHikarii 3aranoM, a He Big Mapruna [aiigerrepa
(pO3MIIIHYTI MPUYMHUA CIIOTBOPEHHS! KOMYHIKAL[i] Ta IUTICHICTh iaJIOTI4HOTO AUCKYPCY).

3. HoBomutbes, 1mo Qinocodis 3aBxau Oinblie, HIXK OkpeMi ¢iiocou, Takuii TOIOBHHUN
YPOK, 3acBeHHH aBTOpoM «ToarHayOepra», aHTPOIIOJIOTiYHA MPOOJIEMATHKa 3aBXKIU LIHPIIE, HiK
OKpeMi JIMCKYpPCH, XOuYa HaBiTh B OKPEMHX TBOpax (TpakTaTrax, MPO30BHX TBOPAxX, BIpIIaX) MU
MOYKEMO BUSBUTH LU CHEKTP TAKUX JUCKYPCIB.

4. Ha xanp, cam M. laiimerrep He 3aBkmu OyB TOTOBHH JO TaKOro Jialiory, aje HOoro
¢inocodis nie Biag WOTo iMeHi, JTOTMIOBHIOIOUM CJIOBa TOE3ii, caMa CHTYyaIlis aropu 3aKJIaJdaeThCs
BUTBHICTIO dinocodcebkoi AyMkH.. Ha sikux BepxiBkax Ou He mepeOyBanu moad — uu [loesii, un
®dinocodii, Ha BepxiBii ['opi MepiiiB un YapiBHOT TOpu — TOJIOBHE, 1100 BOHU 30€piraii ryMaHHiCTh
1 BIAKpUTICTh 110 [HIIOT0 roocy, Mo YyTHHHA 3 Oy Ib-sKOi BEPIIMHH.

CNMNCOK BUKOPUCTAHUX A KEPEN

1. T'apamep X.-I. Mapruny Xaiigerrepy-85 / mep nem. A. JlaBpyxun. Ilyru Xaiinerrepa:
UCCIieI0BaHMe MO31HeTo TBopuecTBa. MuHck [lpomunen, 2007. C.122-138.

2. Tym6pexr IY. TlpoxykyBauust mnpucyrHocti. 1[0 3Ha4YeHHs He MOKe mepenat / Tep. 3 aHr.
L. Isamenko. Xapkis: IST Publising, 2020. 186 c.

3. Kosanp O.A., Kprokosa E.b. «Toarnay6epr» Llenana: mombiTka pasroBopa Mexnay (unocodueii
u no3suen. Becmuux Tomckozo eocyoapcmeennoco yrusepcumema. Dunonoeus. 2020. Ne 64. C.
196-219.

4. Jlaky-JIabapt ®. [lo33us kak omwit / mep. ¢ ¢p. H. MapneBuu. MockBa: Tpu kBagpara, 2015.
192 ¢

5. Pukep II. l'epmeneBTrka W micuxoananu3. Pemurust u Bepa / mep. ¢ ¢p., TOCIECH., MPHUMEY.
N.C. Bnouna. Mocksa: HckyccrBo, 1996. 270 ¢

6. Xaiinerrep M. Bpems u Obitue. CtaThu U BRICTYILICHHS / TIep. ¢ HeM. Mocksa: PecriyOnuxka, 1993.
447 c.

7. Xaiinerrep M. Tenpaepiaud u cymHocTs nod3uu / mep. ¢ Hem. I'. Hortkuna. Xaiioeeeep M.
Pasvsacuenue x nossuu I'envoepiuna. Cankr-IlerepOypr: Akagemudeckuii mpoekt, 2003. C.63-98.

8. Xatinerrep M. Hummie. T.1. Canxr-IlerepOypr: Braguvup [lans, 2006. 608 c.

9. Xatinerrep M. PasroBop Ha mpocenodHoi jopore / mep. ¢ HeM. MockBa: Beicmas mkomna, 1991.
192 c.

10. Heman I1. Ceitnonpumyc. Iloesii. Celan Paul. Lichtzwang / nep. 3 miM., nepenmosa I1. Puxio.
Yepnibmi: Bua-so XXI, 2018. 228 c.

11. Ienan II. CruxorBopenus. Ilposa. ITucema / mox. obmr. pea. M. Bemopycna. MockBa: An
Maprenem IIpecc, 2008. C.236-706.

12. Bednarsk M. Moral of the Novel: Rorty and Nussbaum on the Ethical Role of Literature. Eidos.
A Journal for Philosophy of Culture. 2020, Vol. 4. no4. Pp.l175-189, DOIL:
https://doi.org/10.14394/eidos.jpc.2020.0046

~11~


https://doi.org/10.14394/eidos.jpc.2020.0046

ISSN 2306-6687 BicHuk XapKiecbko20 HaUioHanbHO20 yHisepcumemy imeHi B.H.KapasiHa
Cepia «Teopisa Kynemypu i pinocogpia HayKku», 2021, Bunyck 64

13. Bollak J. Dichtung wider Dichtung: Paul Celan und die Literatur. Gottingen: Wallstein, 2006.
535s.

14. Caruth C. Unclaimed Experience: Trauma, Narrative and History. Baltimore: John Hopkins
University Press, 2016. 208 p.

15. Dalaqua G. H. Aesthetic injustice. Journal of aesthetics and culture. 2020, Vol. 12. Pp.1-2, DOI:
https://doi.org/10.1080/20004214.2020.1712183

16. Lemke A. Konstellation ohne Sterne: zur poetischen und geschichtlichen Zasur bei Martin
Heidegger und Paul Celan. Munchen: Fink, 2002. 596 s.

17. Sharpe M. A. Good Person for a Crisis? On the Wisdom of the Stoic Sage (in Himself&for Us).
Eidos. A Journal for Philosophy of Culture, 2021, Vol. 5. no.l. Pp. 32-49, DOI:
https://doi.org/10.14394/eidos.jpc.2021.0003

18. Wilburn R. What is the Relation between Semantic and Substantive Epistemic Contextualism?

Logos&Episteme, 2021, Vol. XlI, no.3. Pp. 344-366.

Crarrs Hagiiinuia 1o penakiii 28.10.2021
Crarrs pekoMenioBana 1o qpyky 10.11.2021

Olena V. Tytar, Dr. Sc in Philosophy, professor of the Department of Theory of Culture and
Philosophy of Science V. N. Karazin Kharkiv National University, 4 Svobody sq., Kharkiv, 61022,
Ukraine, https://orcid.org/0000-0002-1951-7830

Ganna K. Kostenko, postgraduate of the Department of Theory of Culture and Philosophy of
Science V. N. Karazin Kharkiv National University, 4 Svobody sq., Kharkiv, 61022, Ukraine,
https://orcid.org/0000-0002-2731-5251

Nataliia M. Ovcharenko, senior teacher of the Department of Theory of Culture and Philosophy of
Science V. N. Karazin Kharkiv National University, 4 Svobody sq., Kharkiv, 61022, Ukraine,
https://orcid.org/0000-0002-1243-8988

PHILOSOPHY AS AN AGORA OF CULTURAL DIALOGUE: MEETING OF MARTIN HEIDEGGER
AND PAUL CELAN

Philosophy as poetry and praxis, as agora of cultural dialogue is considered. Based on hermeneutic
analysis of one of Paul Celan’s poems (“Todtnaubeg”), the possibity of a dialogue between twentieth-century
philosophy (Martin Heidegger) and twentieth-century poetry (Paul Celan) in the agora of public
philosophizing has been established. Paul Celan was comforted by philosophy (euphrasia). It turns out that
philosophy is always more than philosophers, this is the main lesson learnt by the author of the poem
“Todtnaubeg”. It is shown that anthropological issues are always broader than individual discourses,
although even in individual works (treatise, poem) we can find a whole rang of such discourses.

The poet dedicates poem "Todtnaberg" to the turning point in his life and development of
twentieth-century philosophy (meeting with the most famous and influential twentieth-century philosopher
Martin Heidegger).

Philosophy is seen as a complex combination of poetry and praxis, diverse discourses, as a place of
cultural dialogue and a therapy for cultural trauma. Paul Celan needed such consolation (euphrasia) by
philosophy, and he received it from philosophy and philosophical communication in general, and not from
Martin Heidegger (the reasons for distortion of communication and integrity of dialogical discourse are
considered).

Unfortunately, Heidegger himself was not always ready for such a dialogue, but his philosophy acts
on his behalf, complementing the words of poetry, the very situation of an agora is based on freedom of
philosophical thought, at the top of Mountain of the Dead or the Magic Mountain, the main thing is that they
maintain humanity and openness to the Other Voice which can be heard from any top.

Language provides an opportunity not only to express but also to create - to reproduce the unity of
the world, unity of the sacred and being, meaning of the Logos significantly deepens both the philosophy of
language and the theory of performativity in the creative, therapeutic function of the Word. Logos imparts
truth and comprehensiveness to the statement. This provides an opportunity for not an objective but an
ontological identity which through the word reveals the unity of being, overcomes its rupture and trauma.

Keywords: hermeneutic analysis, discourse, trauma, metaphor, agora, cultural dialogue
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kaHuaaT hinocodchKuX HAYK, TONIEHT Kadenpu Teopii KyasTypH i pinocodii HayKu
XapKiBCHKOI'0 HalliOHAJILHOTO yHiBepcuTeTy iMeHi B. H. Kapasina,

Maiinan CBobomu 4, 61022, m. XapkiB, YkpaiHa,
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[10 MPOBJ/IEM NMOCTKO/IOHIANIbHOTO ®EMIHI3MY
(HA MPUKNAZI ®ININMIH)

CTatTa npuceAYeHa A[OCAIAMKEHHIO npobaem MOCTKOMOHIanbHOro demiHismy Ha ®ininniHax i
OKPEC/IEHHIO MWUTaHb, AKI MOTPebYyIOTb CTBOPEHHS OKPemoi Mporpamu, WO PO3XOAMUTbCA 3 MPOrpamotro
TEOPETUKIB-NepLIONPOXiALiB NOCTKONOHIanbHOI KpuTuKK (E. Caiga, T. Brabru, I'. Cnisak iH.). MpobnemaTuka
CTaTTi NONATaE y ManoAO0C/iAKEHOCTI NOCTKONOHIanbHOro demiHismy. Ha npuknagi ®ininniH nokasaHa
HayKoBa OBMEKEeHiCTb NOKaNbHUMW CTaTTAMM, NPOTe, iCHYE HarajJbHa HEOBXiAHICTb aKTyanisyBaTW LinicHe
noJie rocTpUX NUTaHb Yy }KUTTI GininniHuiB i GininniHOK, Ha AKi cboroAHi Halbinble chokycoBaHa pemiHicTCbKa
KPUTUKA. AKTYaNbHiCTb CTaTTi 0OyMOBNEHA iHTepecom A0 po3BUTKY ¢emiHismy Ha PininniHax — y
NOCTKO/IOHIaNIbHIM KpaiHi, AKa MNoABIMHO NOCTpa)kaana Bif, KONOHiIaNbHOI MOANITWMKM 3axoady i MaHyBaHHA
AMepUKM, | AKa Mana maTtpiapxanbHy KyabTypy Yy AOKOJIOHiIanbHi Yacu. MeTa cTaTTi nonAarae B aHanisi
npobnem, igen i cTpaterin NocTkonoHianbHoro ¢emiHiamy Ha dininniHax 3 TOYKM 30pPy MOCTKO/OHIANbHOI
dinocodii i reHaepHoi Teopii. ABTOPKM aHani3ytoTb coujanbHi npobaemun y XuTTi ¢ininniHyis i ¢ininniHok,
cepef, AKUX: HEBUPIWEHICTb KiHOYMX npobnem ycix couianbHux naHok i JITBTIK-cninbHOTK, ceKc-Typusm i
NPOCTUTYLIA Towo. TaKoX MNpPOaHani3oBaHO KyAbTypHe NIArPYHTA reHAepHuxX yasaeHb Ha PininniHax i
BigHalAeHO NpUYMHM HedoBipu ininniHUiB A0 3axigHOi KPUTMKKM NaTpiapxaTy y LWTYYHOMY HaB'A3yBaHHI
natpiapxaTy iCMaHCbKMMM 33aBOMOBHMKaAMM 33 4aciB KoJioHianiamy. Po3rnsHyTo napafoKcanbHIiCTb
npobnemHoro craHosuwa JIFBTIK-cninbHOTM Ha ®ininniHax, OCKiNbKM dininniHcbKe cycninbcTBO Mae
HEeHaCUNbHULBKUIA | HeromodobHMI XxapaKTep, Wo nosAcHioe dirypa 6abainaHa — TpaHCreHaepHoOT *KiHKM abo
demiHHOro 4osoBiKa-llamaHa, BigOMOro LlWe y [AOKONOHiIanbHi Yacu. OKpiMm LbOro aBTOPKWU AOKNALHO
po36u1paloTb NPObAeMU CEKC-TYPU3MY, NPOCTUTYLT, MOKUHYTUX AiTel Big, «Binnx YonoBikiB», AKi He TiNbKK €
36epexkeHMn Gopmamm KONOHIaNismy Ha CxoZi, WO BTiNOIOTb MOAENb CUMBOJIIYHUX BIZHOCUH MiXK 3ax040M
i CX04,0M AK BIAHOCUH MiXK LOMIHYHOYMM i NiANOPALKOBAaHUM, a | BXXe NepeTBOPUANCA Yy coLianbHi npobaemu,
Wwo notpebytoTb yperynioBaHHA 3 OOKy Braan. HoBu3Ha JocnigsKeHHA nonsrae y cnpobi BigHanTm
B33aEMOODOYMOBNEHOCTI MiXK ICTOPUKO-KYNbTYPHUMU 0COBANBOCTAMMU, FTEHAEPHUMMU YABAEHHAMM i CTpaTeriamm
NOCTKOJIOHIa/IbHOro demiHismy Ha PininniHax.

Kntouosi cnosa: ¢pemiHiam, nocTtkonoHianiam, ®ininninu, rengep, IFGTIK, Kynbtypa.

Sx uuryBaru: [logonbceka, T., @icyn, K. (2021). lo nmpobiieM MOCTKONOHIAILHOTO (eMiHI3MY
(na mpukiami diminmin). Bicnux Xapriecvkoeo HayionanvHo2o yHisepcumemy imeni B.H. Kapasina,
cepin «Teopis kynemypu i ¢pinocois naykuy, (64), 14-24. https://doi.org/10.26565/2306-6687-
2021-64-02

In cites: Podolska, T., Fisun,. K. (2021). To the problems of postcolonial feminism (on the example
of the Philippines). The Journal of V. N. Karazin Kharkiv National University, Series "The Theory of
Culture and Philosophy of Science”, (64), 14-24. https://doi.org/10.26565/2306-6687-2021-64-02 [In
Ukr]
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Ilpobnemamuxa crarTi TonArae y HEOOXITHOCTI OKpECJIEHHsS KIFOUYOBHX TNpoOyieM i
MPUHIMITB TIOCTKOJOHIaNbHOrO ¢emMiHizMy Ha DiminmiHax, SKAH HE BIUCYETbCS B 3arajibHY
KPUTHKY IMITEpializMy B TIOCTKOJOHIANBHUX CTYIisX, 110 BUHUKIM Ha TMEPETHHI ITOCTMOJIEPHOT
¢inocodii, reHIepHOi KPUTHKH, Teopii MeHIINH. He3Baxkaroun Ha MOMYyJSPHICTh TOCTKOJIOHIANBHOT
Teopii, B TOMY YMCII TOCTKOJOHIANBHOTO ()eMiHI3MY, SIKHI JIOTTYHMM YMHOM PO3BHHYBCS 3 HEi Ha
3axoni (E. Caina, I'. CmiBak, Y. MoranTi, I'. bradru, f. CtaBpakakica) moo apaOChKOTO CBITY
(kpaiH «TpPEThOTO CBITY»), MOCIHIKEHHS IOCTKOJIOHIaNbHUX inelt Ha DimmnmiHax, B KpaiHi, fKa
TAKOX CTajla JKePTBOIO KOJIOHIaJ3My, OOMEXKYIOTBCS JIOKQJbHHUMHU CTaTTSIMU. AKmyanvbHicmo
JTOCITIJKCHHST TIOJISITa€ Y HEOKPECIECHOCTI CTpaTerii MOCTKONIOHIapHOro (heMiHi3My Ha DiminmiHax,
B KpaiHi, ika MOCTpak/aja BiJ KOJIOHIANbHOI MONITHKK 3aX0/y 1 HAaHYBaHHSA AMEPUKH.

IMocTkomnoHianpHa (imocodis 3apoKyBanacs K KPUTHKa €BPOIEHCHKOro KOJIOHIam3My Ha
bmmxnpomy Cxoni. JKiHka 1 TeHzep BiJirpaBajii Ba)KIMBY POJIb B KOHLEMLI] Opi€HTai3My, SIKY
chopmymopae E. Cainm (y poborax «KynbTypa Ta iMmepianmizm», «OpieHTami3M»): KO 3axif
yoco0utoBaB 00pa3 «4UOJIOBiKa», IEHTPY», «TereMoHii», To CXxiJ JOTriYHUM YMHOM BiOTBOPIOBAB
MeTaQopu «KIHOUOr0», «BTOPHHHOTO», «HEHOPMATHUBHOTO» 1 «mimjermoroy». LleHTpanbHa ITymKa
E. Caina monsirana y Tomy, 1mo crocynku 3axoay i Cxomy GopMyIOThes y Mexax OlHapHOI OMO3HILii
«eHTp — nepudepis», siKa KyJIbTUBYETHCS B CYCHUIBCTBI Ta MOJITHL, 1 PENPE3CHTYETHCS B
mitepatypi ta wmwucteuri [Caumn, 2005, 2012]. Boke Oinbliie TPUAISTH POKIB aKTyaJbHUM
3aJMIIAETHCS THUTAHHS PO HPUHHSATTS B CYCHUIBCTBO THX CYO €KTIB, SIKI HPOTSTOM CTOJITh
nepedyBaimm y craryci «lHakmmx», i Ternep MaroTh MPaBO Ha MOBHOIIHHY BKJIFOYEHICTH Y KHTTS
OimpIIOCTI, CBOT'O HAPOAY 200 KpaiHH.

Mema nocnmimkeHHS TONATAE B OKPECICHHI KIIOUOBUX TIPOOJIEM 1 OCOONMBOCTEH
¢ininmiacekoro deminizmy. Cepen 3as0aus NOCTIIKEHHS: 1) pO3TISIHYTH i€l MOCTKOIOHIATEHOTO
deMiHi3My sK HampsMKy; 2) mpoaHaiidyBaTh imei came (ifinmiHCHKOrO MOCTKOJOHIAIBHOTO
¢deminiaMy; 3) naTtd BU3HAYCHHS (UIIMITIHCHKOMY IMOCTKOJIOHIAJTBHOMY ()EeMiHI3MY B CYKYITHOCTI
foro imeiiHOl HampaBiIeHOCTI. MeToMONOrYHO MU 0a3yeMOCsl Ha TEOPETHYIHI POOOTH, MPHUCBIYCHI
Teopii (demiHI3My, TIOCTKOJOHIampHIA  ¢imocodii Ta  MOCTKONOHIANBHOMY  (eMiHI3MY
(E. Caipa [Camn, 2005, 2012], TI.Cnisak |[CuouBak, 2001], I brabru [bxaoxa, 2005],

4. CraBpakakica [CTaBpakakuc, 2008], P. Bepucraiina [bepHcraiis, 2015],
T. Maprientok [Mapiieniok, 2018]), diminmiacekomy deminiamy (K. Apaano [Arnado, 2008],
JI. Arimap [Aguilar, 1995], Misen [1. Xerw, Bepowniku K. Ansmopxu i

Merran C. €panrenictu [Hega, 2017], C. JIxeiixobcena 1 JI. Ximr [Jacobsen, 2019],
k. Ymam [Umali, 2021] in.), Ky/JbTypHii i TeHAEpHIi MOMITHI, IIO0AJBHUM MpoOIeMaM Ha
®ininminax (JI. Icrakio, Jx. Icrakio, P. Anmibanoana [Estacio, 2021], I1. Jlanpumo [Ladrido, 2017],
. Arimap [Aguilar, 1995], II. Cix Im Xo 1 C. JIxekcon [Sik Ying Ho, 2021]. ¥V mocmimxeHH1
BHKOPHUCTOBYIOTBCSI  T€HACPHHM, IOCTKOJOHIAJIbHUM, 1CTOPUKO-KYJIBTYpHHH,  (dinocodchko-
AHTPOIIONOTTYHUHA TiAXOAH.

Ozns0 mpayv 3 Oanoi npobnemamuxy. TIpUHIMIN TMOCTKOJOHIAIBHOTO (EeMiHIZMYy Ha
Oininminax QopmyBanMcs SK YacTHHA 3arajbHOI mporpamu  (iminmiHChKOro ¢emiHizmy, sKi
Hamarajmcsl pestomyBatu B psmi  crareit  JK. ApHamo [Arnado, 2008], Minen /1. Xera,
Beponika K. Anpnopxa i Merran C. €Banrenicra [Hega, 2017] ta in. JInst Toro, mo6 OKpeciuTu
KJIFOUOBI MUTaHHS MOCTKOJIOHiasIbHOTO (pemiHi3mMy Ha DininmiHax, BapTO 3BEpPHYTHUCS IO MIpalb, B
SKUX PO3KPHBAETHCS KPUTHKA MATpiapxary, SKOro He iICHYBaJIO B TIEPEIKOJIOHIABHI YacH, a came JI0
cratrti C. [xetikoocena i JI, Ximn [Jacobsen, 2019]. CaMocTiliHICTh TTOCTKOJOHIATEHOTO (heMiHi3MY
Ha @imnmiHax 1 ¥#oro BimipBaHICTH BiJ 3arajpHOi MporpaMud (EMIiHI3MY «TPETHOTO CBITY»
OO0YMOBJIIOIOTBCSI KPHUTUKOIO Tarpiapxary, IO 3’sIBUBCS y KOJIOHIQJIBHUH 4Yac, a TaKOX PSAIOM
comianbHUX TpobieM, crernudiuauX i OONFOUMX Yy JKUTTI (INIMIMIHIIB: HEBUPINICHICTh JKIHOYHX
npobnem ycix comianpaux JaHok 1 JIUBTIK-cmimeHOTH, cexc-Typu3M 1 mpoctutymis. Ha
JIOKJIQJIHOMY PO3IJISill O3HaYeHHX NpobieM MU (POKyCcyemMocs y IbOMY JOCHIIKEHHI 3 METOI0
chopMyBaTH 3arajgbHE KOJIO MPOOIIeM MOCTKONOHIaBHOTO (heMini3mMy Ha Dinminminax. Ha cborojHi
i mpobaeMu MatoTh mictie B okpemux crartsx (. B. A. Mapka [2019], JI. Ictakio, [[x. Ictakio i
P. Anibanbana [Estacio, 2021], TI. Heinma [Neil, 2004], II. Jlagpumo [Ladrido, 2017],
K. Pendepn [Redfern, 2019], JI. Takona [Tacon, 2015], K. addr i C. Tinbon [Zafft, 2010]).
BaximBe 3HaueHHS TaKOXK Ma€ BHUBUYCHHS PO3BUTKY KiHOUOro pyxy Ha OimmmiHax, crnpodu
BHJIIJIUTH H1OT0 TIEPiO/N, a TAKOXK JIOCIIIUTH PO3BUTOK JKIHOUMX OpraHizallii, sSKi Cpusu 00poThOi
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3 CEKCHU3MOM, PacH3MOM i T'eHJICPHOIO HepiBHICTIO B KpaiHi. JKiHouomy pyxy Ha DiminmiHax, sSKi
PO3BHBaBCA 3 MOYATKy XX CT., 1 3 SIKOTO B MOAANBIIOMY PO3BUHYJIHCS (PEMiHICTCHKHM, IeCOIACHKHIA,
TpaHCTeH/IepHUN pyxu, npucBsTiii cBoi npani E. Hame [Nads, 2019], k. Ymam [Umali, 2021],
Minen [I. Xera, Beponika K. Ansriopxa i Merran C. €sanrernicra [Hega, 2017].

Hayxoea nosusna poboTu monsrae y crpodi OKpeclMTH iCTOPUKO-KYJIBTYpHI Ta 11€0I0TiuH1
0c00JIMBOCTI TOCTKOJNOHIabHOTO (peMiHizmy Ha DiminmiHax.

®demiHI3M K 1e0Jorisl, CYyCHITPHUNA PyX 1 CBITOIJIS, SK HOTO KJIACHYHO TEOPETHU3YIOThH
nociigauku (Hanpukian, 1. XKepeokina [XKepeOkuna, 2001], T. Mapuentok [Mapuentok, 2018])
MPOUIIIOB TpU (200 BUALISAIOTH YOTHPH) XBHUIL, 1 32 Maike TPH CTOINITTS PO3Taily3WBCS Ha TIOHAT
JiecsiTh HampsMKiB. [lepmmM HampsMKoM, SIKMH pO3BHHYBcsl 3a 4aciB Benumkoi ®paHiry3pkoi
peBodrorii, ctaB midepanpHuit deminizMm. Lleit HampsiM deminismy OyB HampaBieHH Ha OOPOTHOY
MPOTH HEPIBHOCTEH 1 MUCKpUMIHALI] KIHOK y COLIANbHOMY 1 MOJITHYHOMY XHTTi. JliGepanbHuit
deminizMm, skuii npeactasismm O. ne 'y, M. Boncrorkpadr Ta iHII aKTHBICTKH, 30CE€pPEIKyBaB
yBary Ha BUMOTaxX HaJaTW >KIHKaM LUBUIBHI 1 BUOOpYl mpaBa, MpaBO Ha BHILY OCBITY 1 Kap’epy.
[ligrpuMka 1mx igedd B piBHIA Mipi 3pocTania i 3 4OJNOBidYOi iHiiatuBu. Hampukias, aHrmidChKuUit
¢inocop C. Mimte npencrasuB kaury «IIpo cBoOomy», OOTpYHTYBaBIIM BaXKIHMBICTH BHOOpPUMX
npaB Ui JKIHOK, MpaBo Ha 1X ydacth y rosocyBanui [Mill, 2011]. Ha wiit ocHoBi B AHTIIi
PO3BHHYBCSI PyX Cy(pakucTOK, Tpami SIKMX JOMOBHHUIM 3HAUEHHS KIHOYOI eMaHCHMalii sK
YTBEpIKCHHS MpaB IHOK Ha 3BUIBHEHHS BiJ «MAacKyliHHOI TereMoHii», Bil 11€0JOriyHoi
MPUB’S3aHOCTI JKIHKKM 70 00pa3y MacWBHOI TEHJEPHOI TMOBEJIHKM B KyinbTypi. JlibepanbHuii
(deMiHI3M JOCSITHYB 3HAaYHHMX pe3ynbTariB y 3axigHid €Bpomi, 1 «Oimi >KIHKH» OTPUMAaId MPaBO
BUNTHCS Yy BHIMX HABYAJBHUX 3aKJIaaxX, OTPUMAIIH IIPABO TOJOCY B MOJITUYHOMY IIPOCTOPI Ta P
1HIIMX COLiaJIbHUX MPaB, K POMIMPHI MOKIMBOCTI COLIai3aIlil >KiHKH.

Ane mibepanbHHN (eMiHI3M 30cepe/KyBaB yBary Ha mpobieMax came «OUTMX >KIHOK»
3axigHoi €Bpomnu, B 4OMY BiH HE 3a/I0BOJIbHSIB «YOPHUX KIHOK» 1 KIHOK apaOCBKOrO «TPETHOrO
cBiTy». lle HeBhoBosieHHS Oysi0 OOIPYHTOBaHO THM, IO JiOepambHUA (eMiHI3M (OKyCYEThCS
BHKITIOYHO Ha THX, MEHII 3HAYYIIUX MPOOJIeMaXx, sIKi He € MPIOPUTETHUMH Y OOPOTHO1 32 BHXKHMBAHHS
JKIHOK B KpaiHax 3 MOCTKOJIOHIaJIBHOIO TpaBMoIo. el mocTkomoHiansHOro GeMiHi3My SIK HalpsIMKY,
aJbTEPHATHBHOTO JIi0epalibHOMY (DEMIHI3MY, B CBOKO Yepry, 0a3ylOThCsl Ha TAKHX TPUHIIMIAX, SK:
BHU3HAHHS KyJbTYPHUX BIIMIHHOCTEH 1 pacOBOr0 Pi3HOMaHITTsI, KYJIbTUBYBAaHHI HEETHOIEHTPOBAHOI
CBIIOMOCTi, yBa3i 10 MapriHaJBbHUX IMEHTHYHOCTEH, pIBHOCTI BCIX JIOAEH, IEKOHCTPYKIi
KyJIBTYpHUX Mi()iB, CTEpPEOTHIIB Ta NUCKYPCHBHUX MPAKTHK, CIPSIMOBaHMX Ha JUCKPUMIHAIIO
TeHJIEPHOT0, HAIIOHAJILHOTO 1 pacoBOro IHIOro 3 MpocTopy KyJAbTYpU SIK Ha PiBHI CyCHiTbHOL
CBIZIOMOCTI, TaK 1 Ha piBHI Xy/0KHBOI CBIIOMOCTI, B IPAaKTUKaX KOMYHiKallii, MUCTELITBA, TIOJTITHKH.

LleHTpasibHOIO TEMOIO TEOPETHKIB IOCTKOJOHIANI3MY CTaja KpUTHKA KOJOHIAJIBHOIO
npoekty (E. Cainma, I'. CmiBak, I'. bradoru, P. Moxanpam). OpientamnizamoM E. Cain [Caun, 2005]
no3HayuB TUMN reremMoHii 3axony (€Bpomu) Hajgy CxomoMm (HEE€BPONEHCHKUMH TEPHUTOPISMH) SIK
[HIIMM, 0 TIPOSIBIISIETHCS SIK HA PIBHI MOJITUYHOTO 1 COIIABHOTO KUTTS, TaK 1 HA PiBHI JIITEeparypu
i mucrenra. B 06pa3orBOpyOMy MHCTENTBI MPUKIAI0OM Bi3yaulizalii reHAepHOI TereMOHIi MOXKYTh
ciayryBatu o0Opa3u  cekcyamizoBaHoro CXxoJy Ha TMOJOTHAaX €BPONEHCHKUX  XYJOXHHUKIB-
opienranictiB (E. Henakpya, XK.-JI. Kepoma iH.). Barome 3HaueHHst B HaOyTTi crarycy «lHakmoroy,
3a M. @dyko [Dyko, 1997], Mae morisi akTHBHOTO Cy0’€KTa, CriocTepirayua, sskii 4yepe3 KOHTPOIb i
NWIBHAN TIOTJISA]] TIEPETBOPIOE BHAMMOTO Ha 00’ €KT BHBUCHHS 1 JAMCKpUMiHAIi. BaskimmBoro s
PO3yMiHHA MOCTKOJNIOHIanpHOrO (peminizmy € pobora I'. bradru «Jlokamizamis kyneTypu» [bxabxa,
2005], B sKiii akT OMOPY KOJOHI30BAaHOTO BHCTYNa€ OOOB’S3KOBOIO BIAMOBIAMIO Ha BIady,
MaHyBaHHS KOJIOHi3aTopa. BiH cTBepmKye, IO HEMOXIHMBO [IOCATHYTH PAacoBOi, HalliOHaJbHOL
ABTEHTUYHOCTI KYJIBTYPU B CHIy TOTO, IO ii KOPJOHW 3aBXIH PYXJIHBI, a caM il IpocCTip
«riOpuIHMID», pi3HOpiAHWEI, auHamiuyHuid. Y cBoro uepry, S. CraBpakakic i H. Xpicomnopac
BBA)KAIOTh, 1[0 y €BPONEHUCHKHUX KYJIBTYPHHX MpakTHKax CXiJ 3aBXKIU perpe3eHTyeThes sk Bopor,
MiCIle HAacOJOA, EPOTHKH 1 PO3MYCTH, 10, y TaKWi CIocid, JAEMOHCTPYE «HAIliOHAJICTUYHY
HEHaBHCTHY 3axoay 10 Cxo/y, MoIIyku 3aco0iB 3incyBaru ioro penyrariito [CraBpakakuc, 2008].

Inei E. Caina, I'. brabru, 5. CraBpakakica 3HalIIIM IPOAOBXKEHHS Y AOCHIIKEHH]I BITOMOIO
KypHaiicra, kopecronnenta «New York Times» P. Beprcraiina [Bepucraitn, 2015], skwii
posrisgae aKTyaslbHy npodsiemy cekc-rypusmy Ha Cxoni (y Tainannai, nHa TaiiBani, Ha DiminmiHax)
SIK HACJIJIOK BIUJIMBY XHMOHHX YSIBJIEHBb MPO «iHAKIIICTHY CXomy, siki popMyBana iMmepis; MouryKu
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«EK30TUYHOT0» CEKCYallbHOr0 00’ €KTY, SIK 3 iHINIATUBU 3aXiJHUX YOJOBIKIB, TaK 1 CXIHUX XKiHOK;
KOJIOHIaJIbHOI 1JICOJIOTIi, SIKa CHOTOJIHI IPOSBIIIETHCS Yepe3 3aJOBOJICHHS CEKCYaJbHUX IOTpPed
3axiJIHAX 4YOJIOBIKIB-TypHCTiB Ha Cxomi. «OjHi€0 3 THIIOBHX pPHC IIi€l HOBOi €IOXH CTaja
KOMepIiam3alisi CXilHOi CeKCyalbHOCTI — SIBWIIE, IO IiCHYe MO Ied [IeHb...» — 3a3Hayae
P. Bepucraiin (mepeknax 3 poc. moBu — T. IL i K. ®.) [Bepucraitn, 2015, c. 167]. Tob6ro
KOJIOHIaJIi3M SIK i7Ie0oNioriuHa CHCTeMa IMPOAOBXKYE pealizoByBaTHCS depe3 TeHAepHE MapKyBaHHS
3axomy 1 Cxomy, Komn CXif| sIK IPOCTIP «KIHOYOTO» 1 «ITiJIETIOT0» i IMOPSAKOBYETHCS 3aX0ay SIK
«JONOBIKY» 1 «moMmiHaHTy». Hes3Baxkaroum Ha TPUAUATHPIYHY OOpPOTHOY 3 TEHASPHUMH 1
HAI[IOHAILBHAMH CTEPEOTHNaMH, SKiil CHpHUSIOTH 3YCHJUIA aKTUBICTIB, HAyKOBIIB, (inocodis,
npobiemMa HEpIBHOLIHHOIO MAapKyBaHHS 1 penpe3eHTalii pi3HUX HaliOHAIBHUX, PAacoBHX,
TeH/ICPHUX, KYJIbTYPHUX CIIJIBHOT MPOJOBXKYeE icHyBarh. OCOOJMBO 1€ CTOCYETHCS PACOBHX 1
HaIl[lOHAJIBHUX BIIMIHHOCTEH MiX >KIHKaMH, Ha SIKi 3B€PTalOTh yBary TEOPETUKU IOCTKOJIOHIaJIbHOTO
beminizMy.

CekcyajbHe TOHEBOJICHHS, OOMEKECHHSI TeHICPHUX 1 COLIaJIbHUX IIPaB CXITHUX JKIHOK CTaJId
MpeaIMeToM yBaru B poOoTi «Yn MOXyTh MPUTHOOJIEHI TOBOPUTH?) BiAOMOro MOCTKOJOHIAIBHOTO
teoperuka ['. CmiBak [CrimBak, 2001], mo Bke craja KIACHKOIO MOCTKOJIOHIaJbHOTO (QeMiHiZMY.
Kputukyroun iHAiMCBbKI Tpaguiii, 1 3Bepraloud yBary Ha MPOOJIEMH CEKCYaJbHOI'O HACHILI,
MOBYAHHSI J)KIHOK, B TOMY YHCIIi KOPCTOKICTh 0OpsSay «cari» (camocHayieHHs iHJIHCHKUX YiB),
I'. CniBak BU3HAYMJIA, IO IPHYHHOIO MTPUTHIYEHOTO TTOJIOKEHHSI )KIHKH «TPETHOTO CBITY» BHCTYIA€E
€BPOIMEHCHLKUI KOJIOHIaJi3M, KaIiTallicCTHYHA CHCTeMa 1 iMIepchka ineonorisa. Posrisparoun
nonoxkeHus kinok B Imaii, I'. CmiBak BHM3HAYMIIa, IO CaM€ 3axiMHUN CTHJIb MHCJIEHHS I03BOJIIC
Oauntn CXi 1 CXIHUX JXKIHOK B SIKOCTI «03Hauaro4yoro [HIoro», ToMy «Oimi» BiTHOCSTBCA [0
MPeJICTABHUIIb 1HIUX pac 3 Mi03p0r0, HEXTYIOUH T'yMaHHICTIO, ITOBArok0 JI0 HUX 1 IXHIMHU MpaBaMu.
B Takiii cutyariii HeOOXiIHO «ITOYYTH» TOJIOCH 1 PO3MI3HATH KECTH THX KIHOK, sIKi OyJIHM HpupedeHi
MoBuard. [likpecauMo, 1110 MTUTaHHS TeHJIEPHOI Ta PacoBOl IICHTUYHOCTI OB’ sI3aHI B KOHIICTITIsAX
MTOCTKOJIOHIaJ3My 3 JACKOHCTPYIOBaHHSAM o0pasy Cxomy, abo oOpa3y HeE-€BpONMEHCHKOI XKIHKH 5K
TeHJIEPHOTO 1 pacoBOro [HIIOro B KyJLTYpi, SIK HIIOrO THITY CYCHIUJILHOTO 1 KYJILTYPHOTO JTOCBiTY, a
TaKOX 13 KPUTHKOIO Narpiapxaty sk (opMHU BN,

Axmo marpiapxar sk ¢opma Biaau OiNbIl OpPraHiyHO BIJIETEHWH B KynbTypy [Hmii i
TpamuIii iHayi3My, To TarpiapxaT Ha DuninmiHaX — 1e Pe3yNbTaT KOJIOHIATBHOI MOMITUKN IchaHii,
00 0 KOJOHiaNbHUX 3aBOIOBaHb (iMINMIHCHKAa KyNbTypa Oyna MarpiapxalbHOro, i 1eil dakr He
CTBOpIOBaB >koHUX mpobiem. C. JlxeitkoOcer i /. Ximt Bka3yroTs Ha Te, M0 (UTINITIHCHKI JKIHKH B
JTIOKOJIOHIQJIBHUM TIEPioJ] MaJld MOYJIMBOCTI OiIbII BiJBHOIO iCHYBAaHHS IOPIBHSHO 3 KiHKAMH
IHIIUX KoJIOHI30BaHMX HapofiB [Jacobsen, 2019]. ¥V nokosnoHianbHI YacH YONOBIKH 1 JKIHKH
Ouninmin Many piBHUM CTaTyC 1 MpaBa, a KUTTEBUN yCTpill (PimiNmiHChKOI POIMHMA HOCHUB Y OB
Mipi MaTpiapxanbHull xapaktep: «KiHKM MOIJIM TIepecyBaTHCSl TaK caMO BiJIbHO, SIK 1 YOJIOBIKH,
MO 3000yBaTH OCBITY, 30epiraiu piBHI MpaBa y LUI001I Ta PO3JMYy4deHHi, Mald NpaBo OyTH
JijiepaMu K y TIOJNITHYHIN, Tak 1 B peniriiHid cdepax, 1 xoda icHyBaja yIepeKeHICTh MO0
YOJIOBIKIB 3 TOYKM 30pYy CHaAKyBaHHS Ta BIHCHKOBOTO JIJEpCTBA, L€ @K HIiSIK He Oyno
CUCTEMATHYHUM YIEepe DKEHHSIM 1010 KiHOK» (mepekuan 3 anri. moBu — T. I1. 1 K. @.) [Jacobsen,
2019] [In Ukr]. CropuidHATTS SKIHKM $IK BJIACHOCTI YOJIOBiKA, IIEPKBH, JICP)KABH MPUHILIO Y
OinminmAn pa3oM 3 KOJOHIAIBLHOK TMOJITHKOK ICMAHCHKUX KOHKICTAJIOpiB, BIUIMBOM PHMO-
KaTOJUIIBKOI IIEPKBH 3 il YITKMM PO3IOIIIOM TIpalli i CTaTyciB y CYCIUILCTBI, PO3YMIHHSM TOTO, 11O
TpaauIliliHa XKiHOYa BllaJa i CBOOOMA, sika CTONITTSAMHU icHyBaja Ha (DimimmiHaX, MOXe CTaHOBUTH
3arpo3y I 3axiHOT naTpiapXxajibHOl KYJIbTYpH.

[epme mutanHs QimmiiHChKOro (eMiHI3My TONATaE B HEJOBIPi 1IEOJOTTYHAM MOPHUBAM
3axiIHOTO TIOCTKOJIOHIaNBbHOro (peMiHi3My, SKHi HaMaraerbesi OOpOTHUCS 3 TATpiapXxaToM y CXiITHHX
KyJIbTYypax TOJl, KoM marpiapxat Ha DimimmiHaXx € MpoIyKTOM came 3axifHoi momtuku. ToOTo,
O6opors0a MPOTH BOpOTa Pa3oM 3 CaMHM BOPOTOM BHIIISAJAE MapafOKCAILHUM SIBUIIEM, aje Le He
03Hauae, M0 NOCTKONOHIamsHOTO (hemiHizMy Ha Dininminax He icHye. [TocTkonoHIAMEHIIA GeMiHizM
Ha @ininmiHax $SK «(eMiHi3M TOCTKOJOHIANbHOI J00W» ICHY€, ane IEeHTPYEThCS Ha IHIIMX
KYJIbTYPOTBOPUUX i/IefX (UIMNIMIHCHKOrO CYCHiILCTBA. TeopeTwku (UINIIHCEKOro (eMiHi3MYy,
BOavyaroun y 3aximHOMY JiOepanbHOMY (eMiHI3MI «IPUBHA Iarpiapxary», CTaBISATh 32 METY
PO3BUTOK «(iminmiHChKOi Bepcii» ¢emiHi3My, ska Oyae BianmoBimaTh QImNMiHCHKIA icTopii,
TpaBmoBaHoMy nocBixy («Philippine colonial experience») i peansHO icHytounm Ha DiminmiHax
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reugepuum mpobiemam [Arnado, 2008]. Omxe, ¢imnmiHcbkuii (emiHi3M He Moxe OyTH
BUTIIYMA4YCHUH Yy 3araJbHONPUUHATUX MO3UINAX (eMiHI3MY KpaiH «TPEThOr0 CBITY», 3 SKUM HOrO
4acTO IOMHIIKOBO 1IEHTH(IKYIOTh SK 3 TNPUYMHU HEAOBIpH 3axofy, TaK 1 3 TIPUYUHH
HEOHOPITHOCTI caMoro (piTinmiHCBKOro eMiHi3MYy.

Jpyre mnwrtaHHs QuUINIHCEKOr0 (eMiHi3My TOoJiSrae y #HOro HEOJHOPIJHOCTI, sKa
00yMOBJIEHa THUM, II0 ChOTOJHI iICHYIOTH JBI CTOPOHM ITOJIOKCHHS XIHKM Ha Dininminax. 3 0QHOro
00Ky, TpeACTaBIeHICTh (DINMMIMIHCHKUX JKIHOK Y TONMITHI[I 3HAYHO 30UIBIIMNACS, HANPUKIA,
Jxeponima [lekcoH cTayia MepIior KIHKOK-CEHATOpOM; Mpe3ujeHTkamMu DiminmiH Oyimu SKIHKA
Kopi Axino i I'mopiss Makamnaran-Appoiio; Hapasi >KIHKM OUYOJIIOIOTH Pi3HI  JiepkaBHI IMOcCagu B
ypsmi [Asia Society, 2021]. 3a3raunmo, 0 3aBIaHHS «JIiOepabHOTO eMiHI3MY» OYII0 BUPIIIEHO Y
1937 p., xonu Ha HanioHansHUX 300pax OyJIo yXBaJeHO 3aKOHOIPOEKT MPO BHOOpUE MPABO KIHKH 3
racioM: «@ininminka orpumana romocy» («The Filipina got the votey). 3aranom y nepiuii moJoBUHI
XX cr. Ha OininmHax CTPIMKO pPO3BUBABCSH CY(PPAXKUCTCHKUN pyX, SKUH TpHHIC 13 CO0OI0
MO3UTHBHI 3MiHM, 1 ¢iminmiaku gomoriucs mpasa ronocy («Kinoumit ximy0 Manimay, «Jlira
cybpaxuctok», «HarmioHangpHa Jira QuINMHCHKHX JKIHOK», «KiHoua sira rpomazsa») [Umali,
2021]). Ane icHye # iHIMIA OiK, IO JEMOHCTPYE HEBUPINICHICTh 0araThoX COIIATLHUX MPOOIIEM,
KOMITJIGKCHO IIOB’SI3aHUX 3 pPacu3MOM, KCEHO(OOI€ro, ITOMAIIHIM HACHIBCTBOM, IIO MAHYKOTH Yy
ciM’sx cepemHboro kiacy. Came 1ie € JIpyror MpoOJIEMOI0 IMOCTKOJIOHIANEHOTO (eMiHi3My Ha
Oimimmizax.

[Mpuragaemo, 1m0 OCHOBOIO MOCTKOJIOHIATBHOT KPUTUKH € 3allepedeHHs] MiANOpAAKYBaHHS Y
pi3HuX Qopmax: ofHiel pacu a0o Hawii iHIIH, >KIHKM YONOBiKY, OAHI€l KpalHW — iHIIH, a TaKOX
0opoTHOa 3 TMCKPUMIHAIIIEIO 32 OY/Ib-TKOI 03HAKOIO — PACcOBOI0, HAIIOHAIBHOIO, TEHEPHOIO, 1 JIs
JKIHOK «TPEThOTO CBITY» BOHA Oyia morpiliHoto. B oMy BifHOMmIEeHHI Ha Diminminax chopMmyBaBcs
ocobnuBui (eMiHi3M, SKUI HaiOLIbIIe BiJMOBiIA€ TMOCTKOIOHIANBHIM cuTyalii B KpaiHi, aie
30epirae psit mpobieM, XapaKTepHUX JJIS TOCTKOJOHIANBHUX CTyMii. OHa 3 HUX — IIe JOMAIIHE 1
CeKcyaJbHE HACHUJIBCTBO JKIHOK, TPYJOBa EKCILTyaTallist B ciM’1 i MopajbHe mpurHiueHHs. Bigomo,
IO TBAJITYBAaHHS JKIHOK € OJIHIEI0 3 IPUYHMH BHUCOKOI CMEPTHOCTI *IHOK Ha DiminmiHax, ToMy JUis
(UTINITHCHKOTO CYCHIILCTBA MPIOPUTETHUM € CTBOPEHHS Kpru3oBHUX LeHTpiB [Nads, 2019]. ¥V upomy
ACTIEKTI MOYKHA TIOPIBHATH MpodieMy (QUIMIIHCHKOro (QeMiHi3My 3 MPOOJIEMOI0 MOJIOKEHHS
«YOpHUX KIHOK» Y TIOCTKOJOHIAIBHY, MOCTpabOBIacHUIBKY 100y B [liBHIUHIA AMepwIli, KOIH
3JI0POB’S1 «IOPHOIIKIPOT JKiHKH», O0poTHOa MpOTH 11 MpUrHiYeHHs 332 OyIb-IKHUMH O3HAKaMH CTaJIH
[EHTPAILHUMH BUMOTaMH «40pHOro (heminizmy». [Tonpu Te, 1m0 B myOmiKamisx a3iicCbKUX BUJAHb
MOXKHa 3YCTpITH TOYKY 30py, [0 Ha @DiminmiHax >KiHKa 3 MIICTJIMX 1 COPOM’ S3IIMBHUX
MEPEeBTINNIMCS Y MOTYTHIX JigepiB Hauii [Asia Society, 2021], icHye # iHIIA CTOPOHA MOJOKEHHS
GUTNIHKY «TPEThOTO KIIacy», sKa CTpaxkaae Bij (Hi3MYHOTO 1 MCHUXOJIOTIYHOTO HACWIUIS, IO, B
CBOIO 4epry, MOB’A3aHO 3 HEJOCTATHIMH EKOHOMIYHHMH MOXIIMBOCTSIMU JKIHOK. Y IIbOMY CEHCl
MOCTKOJIOHIabHUHM (eMiHi3M Ha @DimimmiHax 3BepTa€ThCS 10 i€l «BHYTPILHBOD COLIaIbHOL
npobneMu GiTiNMmiHCEKOTO CYCIiIBCTBA.

Tpete nurtanHs QimnmiHChKOro (QeMiHI3My MoJsITrae y HEBUPILNIEHOCTI MPAaBOBUX IMUTAaHb
JI'BTIK-cnineHoTH Ha QinminmiHax. Y «DiminmiHCbKOMY IiaHi 1uis kiHok» 1980 — 1992 pp. Oys
OKpECJICHHI HaIpsiM HOBOi CEKCyallbHOI MOJNITHKH 1 TONITHKH iJIeHTUYHOCTI, Oyla ocKapikeHa
TereMOHisl KaTONHIBKOTO JTUCKYpCY, 1 OyB BU3HAUeHHWH SIK BaXKJIMBUHA 1 HEOOXiTHHH PO3BUTOK
necOilicbkoro pyxy. Bizomo, mo neprmii mapm JITBTIK-cninpHoTH BigOyBes me y 1996 p., a me
panime —y 1995 p. Oyno MpOroyomeHo 3aK0H HMIOAO0 MPOTHAII CeKCyalbHUM JOMaraHHsmM, i 0ymo
IPOrOJIONIEHO CBOOOMY MiATPUMKH ycix (opm cekcyanpHoro xuttss [Nads, 2019]. Kowmirer
a3iaTChKUX XKIHOK, SIKUH OyB CTBOPEHHUH SK Mepexka, Mo 00’ €IHy€e MpaBO3axHCHI TPyNU JKIHOK Ta
npodCcriyiku 3 yciel A3ii, BUCYHYB Iporpamy LIOAO0 OXOPOHHU 3/I0pOB’sl a31aTChKUX >KIHOK, PeBi3ii
IMIEPCHKUX TEKCTIB, BUKOPIHEHHS TOPTiBJI JIOABMH 1 cekc-Typu3My, 3axucty mpas JITBTIK-
imeHnTuuHocTel. HesBakaroum Ha amOiTHICTH BHKIaaeHoi mporpamu, mnpencrtaBHuku JII'BTIK-
CHUILHOTH MPOJOBKYIOTh CTHKATUCS 3 JTUCKPUMIHAITIEO.

3 KyJIbTYpOJIOTIYHOI TOUKH 30py MPUPOIHICTH TPAHCTCHACPHOCTI i TOMOCEKCYaIBHOCTI ISt
(ITIMITIHCHKOTO CYCHIUILCTBA OOIPYHTOBYETHCS THUM, IO IIE 3 JOKOJIOHIATEHUX YaciB BayKJIMBOIO
¢iryporo Oyna mocrarh Oabaiinana. baGalimaHoM BBaXkalW IIaMaHa, TOCEPEIHUKA MIXK JIIOJBMHU 1
JyXaMH, [UTMTENs, SKUi Mir OyTH >KiHKOI0 a00 )eMiHHMM YOJIOBIKOM, 4acTO TOMOCEKCYyasioM abo 3
O3HaKaMH TpaHCTeHAepHOCTI. badaiimanu 3aiiMaii BaXKIMBY COILIaIbHY CXOAWHKY B
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(GUTMIIHCBKOMY CYCHUIBCTBI, Oy JYXOBHUMH IJEpaMH 1 Jisl9aMH y BJaji, KOPUCTYBAIUCS
3HAaYHUM aBTOPHTETOM. 3BICHO, IO Y YacH iCIIAaHCHKOI iHKBi3MIii Oabaiinanu Oy MpUpPIBHSHI 10
BiTbOM 1 HE4YHcTOi, HeOe3neuHoi cuiM, Kol MmorpiObHo mo30aBmiaTHcs. ToOTO, MUCKpUMIHALNS i
nepecnigyBaHHs OabaiinaHiB — 1e mnepexicropis mnepecmigyBaHHs mnpenctaBHukiB JII'BTIK-
CHibHOTH Ha DiinmiHaX CHOTOIHI.

3a ocranHi micthk pokiB npexacrasieHicTh JITBTIK-nroaeit B nepkaBHUX 1HCTUTYILIAX 1 Ha
MPaBIUMX Micisgx Ha DinminmiHax 3HAYHO MifABHINHIAcCS. TakoX MOMITHHHA KpOK OYB 3poOJieHUH Yy
PO3BHTKY TEHICPHO-OPIEHTOBAHOI TIEJArOTiKA 1 OCBITH, IO BKIIOYA€ MIiATPUMKY CTYACHTIB
HE3aJIC)KHO BiJ 1XHBOI TEHICPHOI 1JICHTUYHOCTI. AJCKBAaTHE PO3YMIiHHS (QiTMITIHISMU OAHIET 3
TOJIOBHUX NO3MUIN ¢iminmiHchkoro ¢geminizmy (o JOTHYHA IO 3aXiIHOTO KBip-(peMiHizMy), sika
MOJISITa€ y PO3yMiHHI 3YMOBJIEHOCTI TE€HJIEPHUX POJIed Pi3HUMH COI[IAIbHUMH KOHCTPYKTaMH, a He
Oiojorieto, 3aBasSUyE caMe KyJbTypHOMY (peHOoMeHY Oabaiinana. He3Bakaioun Ha MeBHI IPOTaldHU
y 3akoHOaaBCTBI crocoBHO npaB JIIBTIK-monel, BUKIMK yCTaJeHUM HOpPMaM i 3a00poHaM I0JI0
JKOPCTKUX JUXOTOMiN (’KiHOYE — YOJIOBIY€) HA PiBHI KYJIBTYpPHOI CBIIOMOCTI M IUTYYHO HaB’SI3aHUX
TPaIUIIHHUX TEHJIEPHUX POoJieH (MINMIiHIN M ATPUMYIOTh OXOYillle 3 KOYKHUM JTHEM.

UerBepre THMTaHHS IOCTKOJIIOHIANBHOrO  (QeMiHizMy Ha DimnmiHax  CTOCYEThCS
OJTHOCTATEBUX ILTIO0IB: X0Ya ICHYIOTh FOPUIAWYHI CKIQJHOII 3 X BHU3HAHHSAM, TO 3 TOYKH 30Dy
apxaiyHUX 3BHYAiB BOHU BBAKAIOTHCS JICTAJIBHUMM 1 HE BUKJIMKAIOTh HEBJIOBOJICHHS. TpyaHONI y
npocyBaHHi BigkputocTi mnpexactaBHukiB JII'BTIK-cmisibHOTH TakoXX BHHUKAIOTH Y 3B’SI3KY 3
nomipeniriaicTio @UINMIH:  yNpofOBXK icTOpil MmiJ BIUIMBOM ICHAHCHKOI KOJOHI3amii i
aMepUKaHCHKOro ynpaniiHHsg DUTNITiHK cTanyM MiclleM HallapyBaHHS apXaidHOl «TpagumiiHO»
penirii (mamanizmy, aHiMi3Mmy), XpUcTUsHCTBA U icnamy. Llikasi gani y 2017 p. npencraBus “The
ASEAN SOGIE”, komiter, 1o 3aiimaerhbes mpodiiemamu JITBTIK -criinmbHOTH: «3BIT OXOILUTIOE JaHi 3
2012 mo 2017 pp. 1 posrmsagae 3pocratouy Kpuminaiizamito ta crurmatusanito JITBTIK, a takox
posrisiaae nommpeny Touky 3o0py, mo JITBTIK € «3aximHoro KoHIeniewy (epekia 3 aHril. MOBH
— T. IL i K. @.) [Ladrido, 2017] [In Ukr]. Tobro mpobnemaruka KBip-emiHi3mMy i 3araiom
npuiiasartss  JITBTIK-cinmbHoTH Ha  Diminmiax Tak caMo  BijoOpakae ImapagoKCalibHICTh
MOCTKOJIOHIaJIbHOTO (peMiHI3MY: cama MmpobeMa HEPUHHSTTS CEKCyaabHUX MEHIIMH — [I€ 3aX1IHHH
(heHOMEH, KallbKa 3aXiJHOTO CBITY, IO NIEPETBOPIOE TEHICPHO-HEUTPAbHY CHUTYAIIO 3 apXaldHUX
yaciB Ha @iminmiHax y npobieMarnyHy, xo4da MpobjJeMaTHyHO OKPECIICHOI BOHA HIKOMW He Oyia.
Posrnspatoun npobiemMu QiminmiHCBKOTO MOCTKOJMOHIANEHOTO (DEMiHI3MY, KW MepeTUHAEThCS 3
npobiemMaMu KBip- 1 -TpaHC(EMiHI3MY, MU MOXEMO TOBOPHTH IPO Te, IO CaMe BU3HAYCHHS
«TIOCTKOJIOHIaJILHOCTI» BKa3y€ HA MEXi «3aXiJTHOro KOMIUIEKTY MUTaHb» (HEMiHiI3MYy, HA CUTYaIiI0
«TIICJIA KOJIOHIAII3MY», alle IIJTKOM He BiJlipBaHOI BT HOT'O, 1[0 BCEIISIE HEJOBipY (iTIMITIHITIB.

[T’site muTaHHS MOCTKOJNOHIaNbHOTO (heMiHi3My Ha DiminmiHax moisrae y mMacmraOHOMY
MOIMPEHHI CEKC-TYPU3MY 1 MPOCTUTYIIT B KpaiHi. [IpocTuTyIlis cTana MOMMpeHnM SBUIIEM Y 4ach
€BPOINENHCHKOI KOJIOHI3alii, 1 ChOroAHi (QUMMIIHKA LIKaBJISATh €BPONEHCHKUX TYPHUCTIB Oinblle, HiX
xiHkM iHmMMX kpain [liBnerno-CxigHoi A3ii. Y mepioa aMepuKaHChKOTO MaHyBaHHSA micys [pyroi
cBiTOBOI BiiHM Ha @iminmiHax crana MOUIMPEHOI CEeKC-IHAYCTpis, 1 caMe 3aTpeOyBaHICTb
GiNINMHOK aMepUKaHChKUM (IOTOM CTalla MPUYHWHOIO0 PO3KBITY TypH3My came Ha Il TepuTopii.
BopoTh0a 3 IpOCTHTYIIEI 1 CEKC-TypH3MOM CTaHOBUTH MPOTPAaMHY CKJIAJIOBY MOCTKOJIOHIAIEHOTO
¢deminizmy. [Ipobrema cekc-Typu3My BaskiMBa THM, IO CHOTOJHI BOHA CTajia BXKE 1 COLIAJIBHOIO
MpoOJIEeMOI0 Yepe3 BENMKY KiJbKiCTh MOKUHYTHX JAiTeH, HApO/pKEHUX (UIINIIHKAMHU BiJI YOJIOBIKiB-
TYpPHUCTIB, B TOMY 4HCIi Bif «6imux donosikiB» [Tacon, 2015; Zafft, 2010]. [IpoGiaemu HeOakaHoi
BariTHOCTI, CTaTeBi 3aXBOPIOBAHHS, HEBU3HAUCHA JIOJS JITEH «IOKWHYTOTO TOKOJIIHHS, SIKI TAKOX
CTalOTh JKEPTBaMH CEKCYaJIbHOI EKCILTyaTallil, — [1e HeraTHBHI HACHIIKHA CEKC-TYPU3MY 1 MTPOCTUTYII |
Ha @ininminax, moTpedy B SKUX OUIBIIICTh KIHOK IOSICHIOE OUTHICTIO 1 CKPYTHHUM COIIaTbHUM
CTaHOBHIEM CiM’i. BimbImicTh icTOpii MOKMHYTHUX JKIHOK 3 JITBMH BiJi 3aMOXKHUX TYPHCTIB
MOB’s13aHa 3 BUMYIIICHICTIO JKiHOK mrykaT 3apobiTok [Tacon, 2015]. Sk i 3a 4aciB KOJIOHialIbHOT
eKcraHcii 3axiHI YOJIOBIKM KOPHCTYIOTHCS MOXKITHBICTIO HACOJOJUTHCS «CK30TUYHUM TOBApOM» B
TOH MOMEHT, KOJIM (DITIMITIHCHKI JKIHKA PO3IJIAIAI0Th BIAHOCHHHU 3 [HIIMMU, «OUTMMH YOJIOBIKAMIDY
SIK TIIAHC MTOKPAIIUTH MaTepialibHe CTAaHOBUIIE 1 HANArOUTH KUTTS ciM’i. TIpoTe, K HACHIIOK, TeH
IIaHC HailuacTile NepeTBOPIOETHCS Ha BAXKKY TPaBMY.

3 YINEBHEHICTIO MOXHa CKa3aTd, 10 1€papXiyHi BIAHOCHHHM «IMIIE€pis — KOJOHID), SKi
CTOJITTSIMM CKJIAJAJIMCS MK 3aX0I0M 1 a3iaTchkumu DiminminaMu, i ormicaHl KJIaCHKOM
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noctkonoHianeHoi Teopii E. Caimom, 30epiraroTbcsi i JOCi, IO UTIOCTPYE TOCTpPE MUTAHHS CEKC-
Typusmy. I[Ipo 1o cydacHy ¢QopMy CeKCyalbHOro KOJOHIalli3My CXiJJHUX >KIHOK 3aXiJHUMH
4oJIOBiKaMH ucaB xypHaunictT P. BepHcraiin. Bin Bka3zyBaB, 1110 CbOTOMHI Yepe3 CEKC-TYpHU3M, SK i
TPU CTOJNITTSA TOMY, 3aXiJHI YOJIOBIKM MPOAOBXKYIOTh 3a/I0BOJNILHSATH IMIIEPChKI amoOimii 0e3
MOJANBIINX TTOKApaHb: «...A3is yciaBuiacs Ha 3aXoJi KpaeM BEIMKHUX €POTHYHUX MOMKIMBOCTEH
3a7I0Br0 JI0 TOTO, SIK 3aXiIHI YOJIOBIKH IMOYaJIM 3HAHOMCTBO 3 HEIO B SIKOCTI COJIAATIiB, YNHOBHHUKIB i
npasureniBy (mepekian 3 poc. mou — T. I1. i K. @.) [Bepucraitn, 2015 c¢. 63] [In Ukr]. Bin
I IKPECITIOBAB, IO CEKC-TYpHU3M «Oinmmx iHo3eMIliB» y Kurai, Tainanmi, Ha TaiiBani, Ha OimimmiHax €
croco0OM 3aTBEpPKEHHS BJIAAM 1 MPE3eHTalii MPEeCcTHXKY 3aXiJHOrO CBITY, SIKHH TNPOJOBKYE
KOHTPOJTIOBATH, TIPEBAJIOBATH, BUKOPHCTOBYBAaTH 1 HACOJOKYBATUCS CXITHUMH OJjlaramu.
Kononiam3m 1 CeKC HEpO3PMBHO IIOB’sI3aHI MiX CO0O, 1 ChOTOAHI CHUTYyalls Ha ®imnmiHax
JIEMOHCTPYE HaM KOMEPITiali3allifo KiHOY0i CEKCYaabHOCTI, IO OAHOYACHO € 3aC000M BHIKMBAHHS
JKIHOK 1 COIIaJIbHOIO MPOOJIEMOIO KpaiHH.

Orxe, mocTKOMOHIaNbHUM (emiHizM Ha OiminmiHax — 1€ KOMIUIEKCHa IporpaMa
peopMyBaHHSI HE TUILKH MOJITHYHUX 1 TPOMAISHCHKUX TPaB KIHOK, a 1 MpaB JIFOJWHY B IIJIOMY,
ToMy 10 QemiHicTHuHui pyx ©Ha @uninmiHax po3BHBaBCI B yMOBAaX HalliOHATICTUYHO-
JEMOKpPATUYHOTO PyXY, YHHKAIOUM IpPH LOMY 3B’S3KiB 3 3aXiJHUMH KOHOTALISIMH TaTpiapxary,
MITYYHO MPHIIETIICHOTo (BiNNMIHIM Y 100y 1CIIaHCHKOTO KOJIOHIai3My. 3arajioM MOCTKOJIOHIalTbHU T
(eMiHi3M Mae BeJMKe 3HaYeHHs y peabiiTamii cTaTycy TUX JKIHOK, SIKi IPOTATOM icTOpil BBaXKasmcs
MapriHaJbHAMU 3 TMPAYUHHA MIPUYETHOCTI JI0 MEBHOI pacH, Halii, Kiacy, KOJbopy IIKipH. 3aBIsKu
MOCTKOJIOH1aJIbHOMY (heMiHI3MYy B 0araTboX CXiIHUX KpaiHaxX Ha MOJITUYHOMY i KyJABTYPHOMY PiBHSIX
BiIOyJIOCS TIOM’SIKIIIGHHSI TEHJEPHUX BIIMIHHOCTEH B CYCIIBCTBI 1 BU3HAHHSA KYJILTYPHOTO
PI3HOMAHITTSI, BKIFOUESHHS XKIHOK «TPETHOTO CBITY» Y KYJIBTYPHE 1 OMITHIHE KUTTSL.

[NapagokcanbHiCTh MOCTKONMOHIANBHOTO (eMiHi3My Ha DininmiHax monArae y HEIOBIpi
MOCTKOJIOHIaTbHOMY (peMiHI3MYy y Tiil Bepcii, B sKii BiH BijioOpakae came 3axifHe OadeHHs
nosiokeHHs >kiHOK Cxony 1 madocHy mnpuHIMTIOBY OopoThOy 3 marpiapxaroM. Ll Hemoipa
MPOJIOBXKYE CIIOHYKATH aKTHBICTIB 1 TEOPETHUKIB Ha (pOpMYyBaHHS BIACHUX CTPATETiIHUX HAIPSIMKIB
(demiHi3My, SKI BIINOBITAIOTH caMme CHUTYallii, mpoOiieMaM, CTaHaMm i oOcTaBHHAM (MOJMITHYHUM,
COIIAJIbHUM, KYyJbTYpHHM) Ha cydyacHux @uminmiHax micias KojoHianbHOI g00m. IIpoekt
(ITIMITIHCHKOTO TIOCTKOJNIOHIANbHOTO (DeMiHi3My 0a3yeThcs, B TMeEpIly 4Yepry, Ha BHUKOpIHECHHI
CEKCYaJIbHOTO 1 JOMAIIHBOTO (MOAPYKHHOI'0) HACHIIBCTBA, peabimiTallii MmpaBOBOrO TMOJIOKCHHS
(I HOK, SIKi HAJIEXKATh JI0 PI3HUX COIIaJIbHUX BEPCTB, SKi )KUBYTh B MiCTax 1 B ceyiaX, 00poTh0i 3
CEKC-TypU3MOM 1 mpocturyiieto. [locTkononiansumii deminizMm Ha DininmiHax 3BepTae yBary sk Ha
mpobnemMu myOivHOI MPEeACTaBICHOCT], TaK 1 HA MPOOJIEMH y IPUBATHOMY JKUTTI >KiHKU. He mMeHIn
YYTJIUBUM € MUTaHHs cratycy i HaOytTs npaB JITBTIK-moneii na dininminax, xo4a y TpaauidHiA
GIMINmHCHKIN KyIbTYpi, IO BeJAe CBOE KOPiHHSA 3 QeHoMmeHy OabaiinaHa, TOMOCEKCYallbHiCTh,
TPaHCCEKCYaJIbHICTh 1 TPAHCBECTU3M HE BBaYKAJIMCS TATOJIONTYHUMH 1 HEHOPMOBaHUMH CTaHAMU, TOMY
i B IIbOMY MTUTaHHI QiIMTIHCEKA KPUTHKA 3 00EPEXKHICTIO CTABUTHCS JIO MTPOOIEMAaTH30BAHOTO OIS
[TOCTKOJIOH1aJIBHOTO ()eMiHi3MYy, OKPECTICHOr0 3aX0A0M.

Bapro 3azHauuTH, mo Aesiki okpecieHi reHjiepHi npobiemu Ha DiminmiHax Tepepocian y
couianbHi npobnemMu (HaNpuKian, TPOCTUTYLIS OB’ A3aHa 3 OiMHICTIO QUIIMIIHCEKUX CiMel), 10
MIPU3BEIH JI0 TTI00ATHbHUX KPU30BUX CTaHIB Y CYCIIJIBCTBI, TOMY € IIPEAMETOM 00TOBOPEHB HE TIILKU
JUtst (DeMIHICTCHKUX aKTHBICTIB, a 1 JUIsl AepkaBHUX opraHiB. OnHaK, HABIThH TEOPETHYHE OCMHUCIICHHS
ocobnuBoCcTel MocTKONMOHIanbHOro (eminizmy Ha dinminmiHax gae HaMm OLTBII YiTKI YSIBIEHHS MPO
PO3BHTOK 1 TporaiimHu (PEeMiHICTCHKOr0 pyXy Yy MOCTKOJIOHIaJbHUX a3iaTChKUX KpaiHaxX, sK Ha
JIOKaJbHOMY, TaK i Ha 01161 TT00AILHOMY T€ONOJITHYHOMY PiBHI.
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TO THE PROBLEMS OF POSTCOLONIAL FEMINISM (ON THE EXAMPLE OF THE PHILIPPINES)

The article is dedicated to the study of problems of postcolonial feminism in the Philippines and
revealing of reasons why they need creation of a separate program that differs from the program of
pioneering theorists of postcolonial criticism (Edward Said, Gomi Bgabga, Gayatri Spivak, etc.). The problem
of the article is unsufficiently studied postcolonial feminism. The example of the Philippines shows scientific
limitations of local articles, however, there is an urgent need to update the whole field of acute issues in the
lives of the Filipinos on whom feminist criticism is most focused today. The relevance of the article is due to
the interest in development of feminism in the Philippines — postcolonial country which suffered both from
colonial West policy and American domination, and had a matriarchal culture in pre-colonial times. The aim
of the article is to analyze the problems, ideas, and strategies of postcolonial feminism in the Philippines in
terms of postcolonial philosophy and gender theory. Authors analyze social problems in the lives of the
Filipinos, including unresolved women'’s issues at all levels of society and LGBTIQ community, sex tourism and
prostitution, etc. Cultural foundations of gender perceptions are analyzed in the Philippines and reasons are
found for distrust of the Filipinos to Western critics of patriarchy in artificial imposition of patriarchy by
Spanish conquerors in colonial times. Authors consider paradoxical situation of LGBTIQ community in the
Philippines emphasizing non-violent and non-homophobic nature of Philippine society which is represented
by the figure of babaylan — transgender woman or feminine shamanic man known even in pre-colonial times.
In addition, authors analyze in detail the problems of sex tourism, prostitution, abandoned children from
“white men” who represent not only saved forms of colonialism in the East (they represent the model of
symbolic relations between West and East as a relationship between the dominant and the subordinate), but
also have transformed into social problems which require regulation by the authorities. The novelty of the
study is in an attempt to find interdependencies between historical and cultural characteristics, gender
perceptions, and strategies of postcolonial feminism in the Philippines.

Key words: feminism, postcolonialism, the Philippines, gender, LGBTIQ, culture.
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PI/TIOCODPCbKO-AHTPOMOJIONYHI TA ICTOPUYHO-®I1IOCOPCbKI OCHOBU
TPAHCTYMAHI3MY Y CYYACHIM KY/IbTYPI: BUSHAYEHHA TA PO3BUTOK KOHLIENLYITI

PoO3riAHYAN NUTAHHA CTAHOB/IEHHA TPAHCTYMaHi3My Yy Ky/AbTypHi dinocodii Ta icTopito po3BUTKY
iaen KoHuenu,ii y BisyanbHMX TBOpax. Y cyyacHiit ¢inocodcbkin npobaematnui No3uLia TpaHCryMaHi3my cTae
BaXKNIMBOLO. laei TpaHcrymaHismy 3Hanwau BigobpaxkeHHA y BCix cdepax LupposBoro npoctopy. Buxoaaum 3,
nepeBaXKHO, Bi3yasbHOI CK/IaA0BOI LbOro NPOCTOpY, PO3rAAfaemo ¢inocodCbKo-aHTPONONOriYHI igei Ta
aHani3yemo aHpoBi 0cob6/aMBOCTI, NPUTAaMaHHI 3acobam BMPA3HOCTI Ta TEXHONOTNYHMM acneKTam Cy4acHoi
Bi3yasibHOI KyNbTypW. 3'ACcyBaHHA KOHLENTYaNbHWUX NiACTaB TPaHCTyMaHi3My Ta 0CO6/MBOCTEN KynbTypHO-
aHTPOMONONIYHUX | TPAHCAUCUMNAIHAPHUX NiAXOAiB A0 BWM3HAYeHHA (GeHOMeHy TpaHCrymaHi3my Cnpuae
YTOUYHEHHIO MWUTAHHA TPaHCTyMaHi3My B icTopuyHO-dinocodcebkin i dinocodcbKo-aHTPONONOFIUHIN
nepcrneKkTusi.

KoHuenTyanbHi nigctaBu HanpAmKy 6asyloTbCA Ha FYMAHICTUYHIM iCTOPUYHIA nepcrnekTuBi, a
0COBAMBOCTI CY4acHOro CTaHy Ky/bTypW 3anexaTb Big, pO3BUTKY TEXHOOTIN, HAHOTEXHOIOTIN, KoMN OTepHOT
iH)XeHepii, BipTyanisauitlo Ky/AbTypHOro MNpOCTOpPY, NiTepaTypHUX Ta KiHemaTorpadiyHUX eKCnepuMeHTIB B
YaHpi HayKoBOT GaHTaCTUMKK. 1A BUKOHAHHA NOCTaBAEHOI METU MU 3BEPTAEMOCH Y TOMY YMCAI i A0 Cy4aCHUX
[OocCArHeHb Helpobionorii, deHomeHonorii, dpinocodii TEXHIKM | TOPKAEMOCb ETUYHUX MUTaHb LWOAO MOopani
0COBUCTOCTi B HOBWUX 3MIHIOBAHWX YMOBAX Ta BMJIMBY TEXHIYHWUX LOCATHEHb Ha CyCRifbHY Mopanb.
dopmyBaHHA BUCHOBKIB LWOAO PO3BUTKY KOHLEMUii TFPYHTYETbCA HE TiNbKM Ha igeax NPUXUAbHUKIB
TPAHCTYMaHi3My, a Le 1 Ha poboTax aBTOPIB, AKi MOro KPUTUKYIOTD.

MonosKeHHA TpaHcrymaHismy (30Kkpema icTopuKo-dinocodpcbKoi Ta niTepaTypHoi 6a3u) BNAMBaOTb Ha
CNPUAHATTA NOAMHU OTOYYHYOTO CBITY. A PO3BUTOK TEXHIYHOT CKNaA0BOI CBiTY Ta CTaH UMPPOBOro BNAMBY Ha
COLLiyM aKTyani3yloTb iHTEpeC A0 NOAANbLIOIO 3aHYPEHHA 4,0 NUTAaHb NEPCNEKTUBU HAMPAMKY.

MeTa cTatti — 3’AcyBaTM KOHUENTya/bHi NiacTaBM TpaHCrymaHi3amy, OCOB/MBOCTI Ky/AbTypHO-
QHTPOMONOTIYHUX | TPAHCANCUMNAIHAPHUX NiAXOAIB A0 BU3HAYEeHHA peHOMEHY TpaHCryMaHi3My Ta YTOYHUTU
NUTaHHA TPaAHCTYMaHi3My B icTopuuHO-¢inocodCbKil | inocoPpcbKo-aHTPONONOriYHIN NepcnekTusi.

KntoyoBi cnoBa: TpaHCrymaHi3m, rymaHiam, HayKoBa paHTaCTUKa, eK3UCTeHLiani3m, MOpasb, eTUKa.

Ax wuryBaru: ABeticsiH, M. (2021). Dinocodcbko-aHTPOMOIOTiUHI Ta icTOpHUHO-(inocodChKi
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[ocranoBka HaykoBoi mnpodjevu. CydacHi yMOBH IIBHAKOTO TEXHIYHOTO IPOTpecy
chopMyBaM HOBUH, BIpTYaJIbHHUH TPOCTIP, B SKOMY 3’ SIBIIIETBCS Ta PEIPE3CHTYEThCS SKICHO HOBA
(hopmMa conianbHO-KyIBTYPHOI B3aeMoii. BipTyanbHuii aclieKT KyJIbTYpH I'PYHTYETECSI HA MEIIMHUX Ta
Bi3yallbHUX 3ac00aX BILMBY, IO CIIPHUSIOTH OUTHII TIIMOMHHOMY 3aJIy9€HHIO JIIOAVHH y Bi3yallbHE
(uupoBuil TpOCTip), MOCTAE THUTAHHS TPO MICIle MOXIMBOCTEH JIIOJMHU B I[LOMY TIPOCTOPI.
Y cBiOMIIEHHS TPUPOAY JIFOJIMHU Ta ii B3a€MOIIi 3 Bi3yaIbHUM ITPOCTOPOM € HAYKOBHUMH ITPOOJIeMaMH,
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SIKi PO3TJIIAOTH 30KpeMa MPUPOTHUYI HAYKH, aHTPOIIOJIOTisl, KYJIBTypHA aHTPOIOJIOTisI, Pi10codChKHi
aHaJi3 [IOJ0 KOHLENTY TpaHCTyMaHi3My IIOCiZla€é OKpeMe Miclle B cy4acHoMY Qinocodcbko-
AHTPOIIOJIOTTYHOMY 3HAHHI.

Y XX-omy cropiudi Oyina chopmoBaHa iocodchka Tpauilis, CIpsMOBaHa 0e30CepeHRO Ha
MOJIMBICTB TpaHc(opMaltii Iprpo I JIFOAWHA 3acobaMu TEXHOIOTIH ((itocodist TeXHIKN), Ta HaYye
JIEKUTbKa TEOPIi, 1[0 CTOCYIOTHCS IPUPOAN PO3yMY (KOTHITHBHI HAyKH, €MICTEMOJIOTisl, aHTPOIIOJIOTis).
B nanomy pakypci My OyaeMo po3risiiaTy iel TpaHCTyMaHi3My Ha Marepialli CydacHoi Bi3yallbHOT
KyJIBTYpH, 30KpeMa Ha MaTepiaiax KiHO, KOMITIOTEPHHUX irOp Ta MUCTEIITBA B BIpTYalIbHIA PEaTbHOCTI.

HanpsiMmok TpaHCrymMaHi3sMy pO3BHBA€ThCSI aKTHBHO 1 Yy (inocodcrkiii Tpamumii i B
MPUPOTHUYNX JOCIIDKEHHAX. J{J11 HAalIoro MOCTiPKEeHHST BaXKITMBAM 3aBIaHHSIM BapTO PO3TILIHYTH
OCHOBH KOHIIETIIIIi Ta MpoaHati3yBaTH (irocoPchKi aclieKTH TPaHCTyMaHi3My HEPO3PUBHO Bijl €THYHUX
Ta (himococrkux Teopiit. [IluranHs Meradi3nky B CIOKETHIMN JIiHIT — OCHOBHHH aTPHOYT Y Xy 0KHEOMY
IPOCTOpi OararboX TBOPIB JKaHPY HAYKOBOI (paHTaCTUKHU. [IMTaHHS Mpo MPUPOy peabHOCTI Ta Micle
moAuHU B icTopii ¢imocodii Oepe modaTok 3 MeTadi3uKH, Y HAIIOMY JOCHIIKEHHI IS JIHIA
MIPOIIOBKYETHCS KPi3b Xy I0XKHIH 1 poBril mpocTip. Mu Ha3MBaEMO TaAKUM TIPOCTOPOM TKaHUHY TBOPY,
SK KIHIIEBOTO pe3yJbTaTy pealli3oBaHOi KOHIEMIlii BXKE JOCTYMHOI IS CHPUHHSTTS Cy0’€KTOM
(3asryyenum rispadeM). [isgay abo iHIIKMKA CIIBTBOPELb CTBOPIOE CBOIO MPOEKIIII0 PEaTbHOr0, TOMY
aHai3 opMu 00pasy € CKpyTHHM Yepe3 MUTaHHS PO CIPHUIHSTTS Cy0’ EKTaMH.

BimoOpaxeHHs peaqbHOCTI B JkaHpi (paHTACTHKK € yMOBHHUM Ta a0CTparoBaHuM (HaIpUKIa,
peasbHICTh CTHITIO KiOepIiaHK — I1e KOJIM Maii0yTHE Ta HOro cTaH 00yMOBJIEHI TPOLIECAMH B CYCITIIBCTBI,
K1 aJITITH PO3TIBIIAI0TH SIK yIaHUIBK] ). He3Bajkaroun Ha TaKy »KaHPOBY YMOBHICTb, MOYKHA TOBOPHTH
PO CIIPaBXKHICTh €K3UCTEHIIii B paMKaX CTUIIFO OTHOTO TBOPY UM KOHTEKCTI CTHITIO aBTOPa a00 IIPOEKTY.

AHaJI3 CTyNeHs JOCTiIKeHHS Ta OCTaHHIX myOaikanii 3 Temu nocaipkeHHs. Temy
TPaHCTYMaHi3MY SIK BJOCKOHAJICHHS JIFOIMHY Ta ii (hi3MdHOro 0e3cMepTs BiAOUTO Y JOCIIIHKESHHSX
Oararbox aBTOpIB. A MpodIeMaTHKa HAIPSMKY Oepe CBili TOYaToK 11ie 3 Mi(hiB apXaikk Ta aHTHIHOCTI.
Hanpukian, B ernoci mymepis npo [inbpramenia Ta B aHTHYHUX Midax mpo maiictpa Jlenans i Tutana
[IpomeTes 3HAXOOUMO CIOKETH ITPO Oe3MexHe (Y TPOCTOPI 1 9aci) KUTTSI 1 MOXKIIMBOCTI JTIOAUHU. Tpoxu
srojoM, y niepiox [IpoceitaunTia, XK. A. Kormopee y cBoiii poboti «Ecki3 icTOpUYHOI KapTUHH
MIPOrPeCy JIFOCHKOT0 PO3YMY» PO3TJISIHYB METUIIUHY SIK 3aCi0, SIKUi 3M0)Ke HECKIHYEHHO MTPOIOBKUTH
O10JIOTTYHE KUTTS JIFOIMHH.

dinocodcrkuM JKepesaM Ta icTopii BAHMKHEHHS! KOHIEMIIii mpucBstaeHi mpaii B.I. ApTtroxosa
[AptroxoB, 2008], B.A. Jlykosa [Jlykos 2017], A.l. Kpimana [Kpuman, 2019]. HoBi miaxomu mo
TpaHCTyMaHi3My SIK CBITCHKOI BipH, 3aCHOBaHOI Ha I[IHHOCTI HAYKH Ta TIOCTTYMaHi3Mi, MpeJCTaBIeH] y
pobotax Xasu Tipom Camyenbcona [Samuelson H., 2012]. Hagzsuuaiino 3aroctpioe mpo0ieMaTuky
Tpancrymanismy Credan Jlopenu Copraep, Ha3uMBalOuu TpaHCTYMaHi3M HaiiHEOe3MeuHIo0 1 BOJHOYAC
HaAMIIEePCIIEKTUBHIIIIOK 1I€€10 Ta KOHIIEMIi€0 cydacHol KyiapTypu [Sogner S.L., 2020]. dimocodebko-
AQHTPONOJIOTIYHI 3acagu Ta KOHLUENTyaJlbHI MiACTaBM TEPMiHY TPAHCTYMaHi3M aHaji3yloTh
@panvecka Deppanno [Ferrando F., 2013] i Crus ®ymrep [Fuller S., 2015], ue3Baxkaroun Ha
I'PYHTOBHHI aHaJli3 Ta KPUTHKY CBOIX IOIEPEIHUKIB, BECh CIIEKTP 3aCTOCYBAHHS LHOIO TEPMiHY,
0COOJIBO 1€ CTOCYETHCS MAcOBOI Bi3yalbHOI Ta BipTyalIbHOI KYJIBTYPH, HUIMH HE OXOIIIIOETHCS, 110
TaKO0K 3yMOBJIIOE IIPOJIOBKEHHSI Ta JIOTIOBHEHH I 1X KOHIIEIIIIH Y HaIIiii poOoTi.

Buki1ag OCHOBHHX OTPHMMAHMX HAYKOBHX pe3yJbTaTiB Ta Marepianxy J0CJiIKeHHs.
['ymaHi3M SIK ICTOPHYHO MOMEPEe/IHs Mapagirma i MoCTryMaHi3M siK HaCTyITHA JUIS Cy4acHOCTI CTalH
MiZICTaBOoO st (popMyBaHHS TpaHCryMaHi3My. ['yMaHi3M 3apoJIMBCsl B aHTHYHOCTI i OyB OCHOBHOIO
KoHIlenliero 1 ans Penecancy, i mus IIpocBitHuirBa. Mera rymaHisMy — moOyjoBa T'yMaHHOTO
CYCIIUTBCTBA MUIIXOM 30epeKeHHs MIHHOCTeH 0COOUCTOCT, CBOOOIN, PO3yMY, BIMOBIAAIBLHOCTI Ta
BUIBHOTO HAYKOBOT'O 1 TBOPUYOTrO IOINIYKY, HA OCHOBI BUKOPUCTaHHS JIOJICHKUX 31i0HOCcTel [Hava
Samuelson, p. 710-734].

Hanpukiami XIX — mogarky XX CTONITTSA Bi0OyBaeThCsl aKTHBHUM PO3BUTOK TEXHIKH,
CYCIIUTLCTBO TIiJ] IIUMHU HOBITHIMH TEXHOJIOTIYHUMH 3MiHAMH TIEPErIIAIa€ TPAIUIliiHI IMIHHOCTI Ta
TpaHc(hOpMye MaHIBHI iJiealv B HOBI OYiKYBaHHS, B IIEH Yac Iij] BILTHBOM IMO3UTHBI3MY HACTA€ KPH3a
ryMaHi3My. 30KpeMa aKTyali3yeThCs i MUTaHHS €TUKH BUKOPHCTAHHS TEXHOJOTIH JroauHo. 11100
BI/IITOBICTH HA OCHOBHI MHUTAaHHS MOpalli Ta MMOCTaBUTH 3arajbHI MPOTHO3M PO3BUTKY JIIOJICTBA 1
3’SIBIISIEThCS Pimocodchka KOHIICITIS, SIKa aHATI3YEThCS Y HAIIIOMY JIOCHI/KeHHI. BaykmiBrUM 3aBIaHHM
JUISl TPAHCTYMaHI3MYy BiJIpa3y CTa€ OlliHKa PU3HKIB JTOCSTHEHb IIPOTrPeCy.
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[I{o0 TOXOMKEHHST TIOHATTS, TO CaM TEPMIH «TpaHCTyMaHi3M» 3arpoBajpkeHo 1957 poky
BueHNM Oionorom JIxymianom Xakcmi. [lociqoBHUKY Ta MPUXUITBHUKN KOHIICTIIIi BBAXKAIOTh, 1[0 B
1920-1950-x pokax Hmu3ka BueHux: Oiomor JIx.b.C. Xonnein, ¢izuk /x.JI. bepnan, antrpomnonor
I1. Teiisp ne lllapnen 3amponoHyBamm OaraTo IUITHUX 1JIei Ta TeOpiH, 0 CTaIl OCHOBOIO PO3BUTKY
HAYKOBOT0 JKaHPY TPAHCTYMaHi3My caMe B Iiei riepioj1. HalOibmii BIJIMB 3pO0HIH TaKoXK (aHTACTH i
¢ytyponoru: @M. Echenniapi, P. Errinrep, Bueni K.E. [pexcnep i M.JI. MiHcbka. 3 iuMu iMmeHamMu
MOB’S3aHUM PO3BUTOK TAKUX HAMpPSIMIB SK IITYYHWW I1HTENEKT, KpPiOHiIKAa, HAHOTEXHOIOTI, M0
BUKOPHCTOBYIOTBCS JUTS TTOKPAIIeHHS (Pi3UIHUX SKOCTEH JIFOMMHU Ta IMMOPTAJIi3My, TEXHOJIOTTYHOTO
6e3cmeprs [JIykos, 2017, c. 245-252].

YV XX cromitti MM 6a4MMO YiTKY MO3UILIIO IUIESAM aBTOPIB, SIKI PO3TISIAI0TH MOMIIMBOCTI
3MIiHU JIFOJICHKOI IPUPOH TTiJT JTI€F0 TEXHOJIOTIH Ha PiBHI HAYKOBUX JIOCIIIXKEHbB, K PLI0CO(CHKIX, TaK 1
npuponauunx. Taki aBropy, sik Peiimonn Kypuseiin, ['anc Mopasek, [esig Ilipc, Mapsin Micki, Makc
Myp, y cBOiX poO0Tax BUKOPHCTOBYIOTh TEPMiH TPaHCTYMaHI3M 1 3BEPTAIOTHCS O OCHOBHUX TE3
KOHIIEMLi1. Y MaHiecTi aKTHBHOTO yYaCHHKa Ta 3aCHOBHMKA BcecBiTHROI acomiarii TpaHCIyMaHiCTiB
(World Transhumanist Association, WTA) Hika boctpoma 3a3HaueHi Taki MOJ0KEHHS TPAHCTYMaHi3My':
cB00O01a, MI>KHAPOJIHE CITIBPOOITHUIITBO, BiZIKPUTICTH 0 HOBUX TEXHOJIOTIYHUX BUHAXO/IIB, OaKaHHSI
OyTH 1Mo3a MeKaMH MOJITHKH, BiZICTOIOBAHHSI PI3HULI TyMOK Ta IX IIIHHOCTI, 3aXHCT yCiX (OpPM KUTTS, B
SIKUX € BITUYTTsI, Ta CTBOPECHHS] HOBUX MAIIIFH JJIs TOKpAIeHHs sIKOCTi xuTTs [Bostrom, 1998].

Hama no6a xysxe cynepeunnBa — 3 0OJJHOT0 00Ky, T'yMaHiCTHYHI KOHIETIIi JOCSTIH iKY CBOT'O
po3BHTKY, Tak 110 FOBan Hoit Xapapi roBopuTh Ipo ryMaHi3M SIK HOBITHIO PEJITiO JIFO/ICTBA, BOAHOYAC
JFOJICBKUN OYATOK KYJIBTYPH 1 JIFOZICTBA CTABUTHCS I11J] CYMHIB, OJJHUMH 3 MEPIIMX Ha L€ 3BEPHYIN
yBary mocTCTPyKTypaticTu. 30kpemMa HaBezeMo rurary M. Oyko: «...KiHelb JIOJMHA — TTOBEPHEHHS
noyarky ¢inocodii. Y Ham JHI MUCIUTH MOYKHA JIUIIIE Y TOPOKHBOMY TIPOCTOPI, e HEMAE JIIONHH.
[MopoxHeya 1151 He 03HAYa€ HeCTavi 1 He BUMarae 3alioBHUTH Mportyck. Lle mmie po3ropranHs mpocTopy,
Jie HapemTi MO)kKHa 3HOBY modaTd Muciutu» [Dyko, 1977, ¢.362] [In Ukr]. Liero murtaroro mu
X0YEeMO TTO3HAYUTH BKIIMBE MMUTAHHS: K CHOTOAHI (1I0cO]isi TOBOPUTH MPO JFOJAUHY 1 IO CKIIAJIAe
KOMIUIEKC 3arajJibHUX Mpo0JieM, SK JII0JJMHA MUCIUTHME B HOBOMY IIOPOXXHBOMY IPOCTOPI,
1030aBJIEHOMY CTAPUXCEHCIB?

SAxmio ropopuTH mpo ¢pinocodcbky TOUKY 30py, TO HAC LIKABUTD, SIK y ®aHpPi (DaHTACTHKH,
30KpeMa B IiJKaHPi «KiOepraHk», 300paXyroTh MUTAHHS MOPaJi Ta ICTHHHOCTI peabHOCTI Yepes i/Ier0
TpaHcryMaHi3My. TuM caMUM MU TOpKaeMocs cdepu eK3HuCTeHIiHHOI ¢inocodii 1 po3rigaaemo
KYJILTYPHI MPOOJIEeMH TpaHCTYMaHi3My Yepe3 eTHYHI Mpo0JieMH Ta eTUUHY (HiToCOPChKY Mapaiurmy.
Ake, Ha Hallle TIEpEKOHAHHS, € HEPO3PUBHHUN 3B’SI30K MK MOPAJLII0 OCOOMCTOCTI Ta MaHIBHOIO
MOpAJLTIO CYCTITLCTBA.

Hawm Ba)xMBO pO3IIISIHYTH KOMIUTIEKCHO i/1e TpaHCTyMaHi3My B KOHTEKCT1 KyJIBTYpH, HE JIHIIe
MPUXUIBHAKIB Ta aJenTiB KOHIICMIIl, a i 1 KPUTHKIB, Ta MpoaHamizyBaTH (inocodcbki BHTOKH
HanpsMKy. bararoruianoBicTs TBOPY POIIISIHYTH HaM JTOTIOMOKE METOOJIOTSL, SIKY MU B3SUTH 38 OCHOBY
Ha MOYaTKy HAIIOTo JOCIIKSHHS Ta MO3HAYMIH 11 K «XYA0XKHIN pocTip TBOPY», el mpocTip Mu
CIOYATKy PO3IJBAAH Ha MPHUKIAAI KapTHH CTHIIIO pealli3M (B TOMY YHCII TaK 3BaHUH «MariuHHN
peaizm») Ta CBITOTJISIHI 0COOJIMBOCTI BiIoOpa)keHHs B HUX HiiicHOCTI [°ABeTicsH, 2020, c. 94-98.],
MPOJIOBKYEMO TOBOPUTH TPO XYAOXKHIA TpoCTip, OULIBIN aKTyanbHUW Ui BUpPAXKEHHS 1€
TpaHCTyMaHi3My (HayKoBa (paHTacTHKa, BipTyajbHa peasbHICTh).

B ocHOBI 00pa3iB y TBOpax HAYKOBOI PaHTACTUKU TPAHCTYMaHICTHIHOTO CIIPSIMYBaHHS JISKHUTh
CIOXET, a 00pa3u BTIIIOIOTH Ta JOMOBHIOIOTH TOJIOBHI /1€l omoBiai. BaxkiuBy ponb B icTopii xaHpy
TPaHCTYMaHi3M Ta KibepnaHk rparoTh (inocodchbki PO3AyMH MPO TPAaHCTYMaHi3M, HOTO PU3HKH i
BUTO/M. 3PEIITOI0, TOJIOBHE CIPSAMYBaHHS TBOPLIB KiOepHaHKy aHTPOIOJIOTIYHE, OCKIIBKH 3a3HAueH]
aBTOPH BUKOPHCTOBYIOTH YCi IIi iy1ei, o0 po3iOpaThcs, 110 XK Take JIOJUHA B HOBHX 0OCTaBHHAX
TEXHOJIOTIYHOTO Ta COLIANBbHO-KYJIBTYPHOTO OyTTS. ['OBOPUTH TpO TMOXOIKEHHS Ili€l HayKOBOi
npoOJIEMAaTHKH — 3HAYUTh 3BEPTATHUCS JO THX BHTOKIB, SIKi CTaplli BiJl caMOro >XaHpy HAyKOBOI
(dantacTrkh. Y pi3HUI Yac cBOI Bepcil MOXO/KEHHS TPAHCTYMaHI3My O3BydYyBajd 0araro BUCHHX,
TeonoriB i pinocodis, a mizHiIIE TEMY i IXONMUIN (aHTACTH, HAMArarOUHCh 3HAUTH MEXKi «JTIOICBKOT0».

AHani3yrouu BiJ] TOYATKIB JI0 CYYacHUX JIHIB iJ1el TpaHCTyMaHi3My, MH 30KpeMa 3BepTaeMOCh
JI0 Cy4acHHUX JIOCSITHEHb HelpoObionorii, ¢eHomMeHomorii, ¢inocodii TeXHIKM 1 TOPKHEMOCS ETHIHUX
MUTaHb 1010 MOPaJIi 0COOMUCTOCTI B HOBUX 3MIHIOBAHMX YMOBAX Ta BILIMBY TEXHIYHUX JIOCATHECHb HA
CyCILIIEHY MOPAITh.
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[Monyku BiAMOBiEl Ha 3ara’ibHOIONCHKI, YHIBEPCANICTCHKI Ta OHTOJIOTIYHI MUTAHHS 3aBEITN
XKaHp y mpocTip kocMocy. IlizkopeHHs1 KocMocy OyJ0 OAHI€I0 3 MEPIINX TeM, SIKUX TOPKHYIacs
(antractiika. barato THCEMEHHUKIB Ta pEXUCEPIB MpIsUId PO 1HINI CBITH 1 BHUraJyBaslid
HalMBOBIDKHIIIMX 1CTOT, SIKi MOXXKHA Oyno O Tam 3ycTpith. OCBOEHHS KOCMOCY — MOXKIIMBE
MIPOIOBKEHHS ICHYBAHHSI JTFOJICTBA, MOIIMBICTB ITEPEKUTH CBITOBI KaTaCTPO(U 1 KPU3U EKCIIOHEHTHOTO
PO3BUTKY. Y TBOpax ykaHpy KiOeprnaHK OCBOEHHS HOBHX CBITIB, SIK IPABUJIO, HE 3MIHIOE KapIMHAIBLHO
JFONICHKOI Tpuponu. | Ha KOJOHI30BaHWX IUIAHETaX y KOCMOCI JIIOAMHA TAaKOXK CTPAXKIa€e Bix
TP THUX TJI00ALHUX aHTPOITOJIOTYHHUX MPOOIIEM: TOIOAY, XOJIOY, OiTHOCTI, XBOPOOU, HEPIBHOCTI,
HACHJIbCTBA Ta HIIHX.

Po3BuTOK i/1€1 TpaHCIYMaHi3My OTPHUMAaJIH Ha IPYHTI MOIIYKY PilI€Hb I IIUX COLIaIbHUX Ta
EK3HUCTCHIIIHHUX TPOOJIeM IOACKKOTO icHyBaHHs. Dinocodchka KOHIEMIlisSE TpaHCTyMaHI3My
3aCHOBYETHCS Ha 1/1€51X TIO3UTUBHUX 3MiH JIFOJICHKOI TPUPOIH IiJl BIUIMBOM TeXHOJOrH. baraTo aBTopiB
TBOPIB YKaHPY KiOepIaHK po3rIIAAal0Th JiHie (hi3u4Hi, TIICCHI 3MiHH JIFOAWHY, JICSK] 3 HUX Ha KOHTPACTI
HAaBIIAKW TTOKA3YyIOTh MOCUJICHHS HENOJIKIB, BIACTHUBUX TIJICCHIM MPUPOI JIFOJUHM, ITiJ] BILJIHBOM
HOBITHBOI TEXHIKH.

VY nomynisipHUX Ha TTPOCTOPaX Cy4acHOi MacOBOI KYJBTYPH TBOPAX JKaHPY KiOepraHK, TAKHUX 5K
«Heiipomant» i «[Ipumapa B o0nmagyHKax», JOASIM MailOyTHBOI JOOM BHAJIOCS IOCSATTH KPAIIoOro
(bi3MYHOTO PO3BUTKY (BOHW CTallM CHUJIBHIIIMMHU 1 BUTPUBAIIIIMMH, 30araTWiid Ta 3MIlTHUIH PSJI
TinecHMX (YHKLiH), aje BOHM 3aJUINAIOTHCS IICHXOJOTIYHO HECTIHKUMH Ta (QYHAAMEHTaJIbHO
€K3UCTEHLIHHO HE IACITMBUMHU.

3 YacTUM BHKOPUCTAHHSM TEMH TPAaHCTyMaHI3My CTajla akTyaJbHOI TpobieMa Kopalis
«Tezes»: 3rilHO 3 TAaBHBOTPELBKOIO JIETEH/IOK B IIHOMY KOpalJli 3aMIiHHIIM BCi JIeTalli Ha HOBIi, IpH
[[bOMY IIOCTa€ MUTAHHS — YU KOpaOelb 3aJIMIIMBCS KOJUIIHIM, UM CTaB YUMOCH IPUHIMIIOBO HOBUM?!
SAxmio nepenecTy 10 Metadopy Ha TEMY JOCIIIKEHHS, TO IIOCTAHOBKA MUTAHHS MOYKE CTAaTH TaKOIO:
SIKIIIO TAKMM CaMHUM CIIOCOOOM 3aMiHMTH B JIFOAWHI OlIbIIY YaCTUHY OPraHiB 1 YaCTHH TiJia HA IITYYHO
CTBOPEHI, UM BOHA 3AJMIIHUTHCS JIOAWHOK. YacTo y jkaHpi HAYKOBOI (JaHTACTUKH, IIO0 PO3MEXKYBATH
AHTPOIIOJIOTTYHY Taly3b, aHTPOIOJIOTTYHY TEMATHKY, 3CTOCOBYIOTh TEMY KOHTAKTY 3 iHOMJIaHETIHAMHU
(BIAMIHHICTb JFOMUHM BiJ| IHIIUX, PI3HUIS MPUOYIIBINB BiJI JIFOJMHU) 1 TOJI JIAIIE HA PIBHI 3HANIEHUX
BIIMIHHOCTEH IMOKa3yIOTh PUCH, BJIACTUBI caMme JIOANHI (MUCICHHEBUI €KCIIEPUMEHT B JIiTepaTypi). |
4acTo Ie He OOMEXKYeThCs Jiine OioNOriYHUMH, (i3i0NOTIYHUMH BiMIHHOCTSIMH, & HAaBIAKU
HPHUIIUISETHCS yBara caMe eK3UCTCHIIIHHNM JTyXOBHUM TIpo0sieMaM JoAnHHU. J{pyruii BaKITMBHIA MOMEHT
PI3HUIN — JTFOACHKUN pPO3YM, OCOOJIMBOCTI JIFOJICHKOTO PO3yMiHHS (THOCECOJIOTIYHWIM YMHHUK) Ta
3IaTHICTh IM MUCITUTH 1 MPUIMATH PilleHHs (YMHHUK L1JIeCIPsAMOBAHOCTI Jii, HASBHICTH Y Aii JTOTTYHUX
Ta EMOIIMHUX CKJIaAHMKIB). TakuM YWHOM, KyJIbTYPHI BiJMIHHOCTI IIFOJMHH CTalOTh OCHOBOIO
PO3TOPTaHHSI CIOXKETY Y POCTOPI HAYKOBO-(PaHTACTUIHOT O TBOPY.

[TincymoBYyrOUYM MOMEPETHIO TE3Y, HAM BaXKJIMBO MIJIKPECITUTH Ty TyMKY, 110 (i3uyHi, TijecHi
3MIiHM JIFOJJMHH BIUIMBAIOTH Ha ii JyXOBHHH, NICHXOEMOLIHMI CTaH, JJIS HAIIOTO JOCIIIKSHHS
HaBXIMBIIINM € came I1el aCTIeKT JIFOJICHKOTO iICHYBaHHS. [ TYT I1i 3MiHU MOXYTh OyTH SIK PSITIBHUMH
JUTs iHOMBIZA Ta HOTO B3a€MOIi1 y couiyMi (MPUBECTH 0 HIBEIOBAHHS KOH(MJIIKTIB), TaK 1 3ryOHUMH 1J151
0COOHMCTOCTI Ta CYCIiIbCTBA.

Takuit npukiaa Mu 3ycTpidaemo y TBopi Apkanis Ta bopuca Crpyranbkux «XBuji racsirb
BiTEp». Y CIOKETHIHN JiHI1 PO3KPUTO iCTOPiIO0 PO YACTUHY CYCIIILCTBA, SIKa BIIOKPEMUIIACS BiJl PEIITH
He 32 (I3MYHIMH JTaHUMH, a 32 CTIOCOOOM MUCIICHHS, BOHH CTAJI CBOEPITHIMH HaUTIOIbMH. 3 icTOpil
¢inocodii MM 3HaEMO TMPO BHUHUKHEHHA HATIOAMHUA Ta (i1oco(PChKO-CBITOINSAHI MiJCTaBU 1l
iCHYBaHHsI, peJicTaBlieHe B podoTtax Ppinpixa Himme.

Himme po3po0isie KOHUENINiI0 HAUTIOAWHY, HAIIOAWHA — Il¢ SKICHO IHIIHMHA eTar
AHTPOIIOJIOTYHOTO PO3BUTKY, IO BiJI ITOMEPEAHIX eTamniB (MUHYJIOTO MOKOJIIHHS) Bipi3HsIE caMe 1HIIN
(HOBHIA) CITOCIO MUCTIUTH, UMM 1 3aIT04aTKOBYEThCS TIAHETAPHA aHTPOITOJIOT YHA 3MiHA.

[TutaHHS MOpaJIBbHOrO BHOOPY B EKCTPEMAIBHUX CUTYalisX, TPH COMIaTbHO-KYJIbTYPHUX
KpH3ax, P OOYIOBI SKICHOT B3a€EMOJIii Y CYCIITLCTBI IPYHTYETHCS Ha TIPUHITUIIAX 3aTabHOIIOJCHKOT
€THKH, OJJHAM 3 MEPIIMX I MpUHIMIHU YHiBepcani3dyBaB . Kant. OcHOBHI nuTaHHs TpaHcdopMarii
JIFOJIMHU JIEXKATh MIXK JICOHTOJIOTIYHOKO 1 YTHIIITAPHOIO €TUKOIO. [Ipy yTHiiTapHiid MoJeni BakIIHBi
HaCIAKK BHOOPY, MPH JEOHTOJOTIYHOMY MiJXO/Al BaXKJIMBHM € caM Ipoliec BUOOpY, a He JHIle
¢dinaneauid pe3ynbrar. {00 BU3HAYNTH, HACKUTBKH MOpPaIbHUM OyB BHOIp, MOXHA 3BEPHYTHUCS IO
KOHIIETIIII €TUKU B icTOpraHOMY po3pi3i. OHa 3 HaiiBaykMBIIMX — «J{OKTpruHA MOABIHHOTO eheKTy»,
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BucIoBsieHa PomMor0 AKBIHCEKUM Y poboTi «Cyma Teosorii» [AxBinckuit, 1969, c. 824-862.]. 3rigHo 3
i€10 TOKTPUHOIO, Oy 1b-5IKa J1isl MOKE BBaXKATUCSI MOPAJIBHOIO, SIKIIO MiCTUTH TaKi MyHKTH, SIK: i Ma€
NPU3BOJHUTH IO 3arajJibHOTO MO3UTUBHOTO UM HEUTPAJIBbHOTO pe3ysbTaTy; MO3UTHBHUI e(eKT Mae
MepeBakaT HETATWBHUWM; JIIOMUHA 3000B’s3aHa MaTd JOOpI HaMipw; il JIIOJWHA HE ITOBUHHI
Oe3rnocepeIHbO CIIPUYHHSATH HETATUBHUH €(EKT.

He moxxHa 100poio METOI BUMpaBAOBYBATH 3J1i BUMHKH. Taka KOHIIEMIlisi HUHI € OCHOBOIO
0araTpOX Cy4acHHUX IHCTUTYTIB. 30KpeMa, TOMYCTUMICTh CaMOOOOPOHH YH ITPaBHIIA BEACHHS O0HOBUX
Iiit (3 MeToro 30epekeHHs OJ1ara y MUPHOT'O HACEJICHHS ). Y MEIULIMHI IPUKIaI0M €THYHOI I€OHTOIOT 1
MO>Ke OyTH aKTHBHA UM MTACUBHA €BTaHa3is, 1110 BPaXOBYE Pi3Hi HaMipH Tiel x camoi aii. [[puxuiasHIKN
YTUJITApHOI MOpaJIi HE OLIHIOIOTE CYTh [Iii, SIKIIO HACTIAKH TOBHICTIO 1ICHTHYHI.

Immanyin KaHT mpuiyckas, 1o B OCHOBI €THUHHX MipKYyBaHb JIS)KUTHh PO3yM, YCi Jii — 1e
HacIiOK MHUCIEeHHs. | 3 oro KoHUENIii Mopank — L palioHaJbHE 3€pHO PO3YMHOrO CYIKECHHS, a
MPOCBITHUITBO CITY>KUTh JUIA Ii€l METH — yHiBepcamizamii 3araipHux npasui Mopani [Kant, 1998,
c.658].

ABTOpHU-(paHTACTH TPYHTYIOTHCS 30KpeMa Ha HAYKOBUX BHCHOBKAX Tairy3i HeHpoOioorii, ofuH
13 Bimomux cydacuux ydenux Jxorrya I'pin [Greene, 2013] npoBiB JoCitiKEHHS 3 IPUBOLY MOPATIBHUX
SAKOCTeW JIIONMHM Ta B3a€MOJI] NMPUMHSTTS pillleHb 13 BiANOBITHMMH 30HAMH TOJIOBHOTO MO3KY
(excriepuMeHTH TIPOBOIMIIMCS HE TUIHKH Ha JIFOJIUHI, a i Ha TBapruHaX). Pe3ysnbraru 1ociiKeHb IIbOr0
BYEHOI'O [T0Ka3aJM TOU (paKT, 110 MOHATTSI MOpPaJIi € BPOJKEHUM Ta Pi3HI YACTHHU MO3KY BiAIIOBIJAIOTh
3a pillieHHs, YHIBEPCAIBLHOTO MPUHIMITY BUOOPY He icCHYe. Y cBOii poboti «MopainbHi iemenay J1. ['pin
BrucyBae Tinmote3y «lloaBiitHOI 00poOKM»: «3a JIEOHTOJIOTiIUHI, «COBICHD» pIIIEHHS BiIIOBiIAIOTh
TUISHKY, M0 3a0€3MeYy0Th aBTOMATUYHMN EMOIINWHWIA BiATI'YK, a 3a pPO3BAXIINBi, BHUBAXKEHI —
aHaJiTHYHAa YacThHa MO3Ky». [Greene, 2013, c. 112-119], TuM caMHM TOCHJIOETHCS 3HAYCHHSI
€MOIIIOHATBHOCTI Ta eMITaTil JIIOJUHY, K YHHHUKIB MOPaJbHOTO BUOOPY. THM caMUM MOpajib Mae siK
CcoliapHO-010JI0T14HI, TaK 1 COIiaIbHO-KYJILTYPHI ITiJICTaBH.

Yactrm 3aBAaHHSM aBTOPIB TBOPIB JKaHPY KiOEpIaHK € TOKA3aTH, 0 MUTAHHS MOPAILHOCTI Ta
eMTIIaTis — Ie BiJIMIHHI aHTPOTOJIOTIYHI PHCH JFOJICH, BIACTHBI iM «3a TPUPONIOIO». Y KiOepraHKy
JIOJIMHA TIOCTa€e Tiepea Npo0JieMoro, ska BoJa€ 10 11 JroasHOCTI. SICKpaBWi TPUKIA] TaKoro
€K3UCTEeHLIIHHOr0 BUOOPY — MOpaIbHUI BUOip TOJIOBHOTO repost (hinbeMy «To, 1110 O1KUTE 1o Jie3y» abo
AHTUIPHKIIA]] ToJoBHOTO repost Heo 3 «Matpuitiy. | Haltuacrime moail y GisibMi — eTH4HA mepeBipka JJIst
reposi, a BUOip BiH pUAMAE MixK JIOTTYHIMH, PalliOHATBHUMH Ta CYTO eMIIaTHYHUMU pillieHHsIMH. | came
MOMEHT CITIBIEPEKUBAHHSA BH3HAYAa€ MEXKY JIFOASHOCTI y MPUKIAAAX, THM CaMHUM TpPaHC(HOPMYIOUH
IJIa49a, CBOEK0 TIIANAIIBKO CIHIBIPUYETHICTIO IJIs1a4 HIOUTO caM ONMUHSAETHCS Y €K3UCTCHIIIHHIN
CUTYallii MOpaJbHOTO BUOOPY.

BucnoBok. Ha po3rnsHyTiii eMmipryHiii OCHOBI >KaHpPY HayKOBOI (PaHTACTHKH, OCOOJIMBO
CTHITIO KiOepITaHK, MOYKHA JIIHTH BUCHOBKY Y TOMY, IO IUTAHHSI «JIFOJITHOCT1» PO3TIAAI0TH HEPIIKO B
MeXax BKIMBUX MHUTaHb TPAHCTYMaHi3My: BiJl (pi3MYHOrO PO3KBITY A0 MOJIMIIEHHS PO3YMOBHX
MOJKIJIMBOCTEH, aJIe HABAXKITMBIIIIOIO TEMOO 3aTHIINAETHCS MM TAHHS MOPAJT.

PosrnsiHyTi KOHLIENTYalIbHI MiACTaBM TPAHCTYMaHi3My 1 MOCTTYMaHi3My, OCOOJMBOCTI
KYJIbTYPHO-aHTPOIIOJIOTIYHUX TIXO/IB 10 BU3HAUCHHS ()EHOMEHY TPaHCTyMaHi3My (PO3BHTOK
HAHOTEXHOJIOTiH, KOMII FOTEpHOT iHXKEHepil, BipTyaizallisi KyJIbTypHOTO IPOCTOPY, JITEpaTypPHUX Ta
KiHeMarorpagiyHuX eKCIIEpUMEHTIB B >kKaHpi KibepraHk). Takox y CTaTTi MU PO3TIIHYIHN iCTOPIO
PO3BHTKY iJieli TpaHCTyMaHi3My Ta (itocodehbKi 3acaay Tpanc(opmaltii KOHIETIT y Bi3yalbHIX TBOpPax.
[limOuBaroun miACyMKH, MOXKHA 3a3HAYMTH, 110 TPAHCTYMaHi3M — 1€ CUM0103 ICTOpPUKO-
¢inocodcrkoi Ta iTepaTypHOi, HAyKOBO-(aHTACTUYHOI 0a3u, 110 BILTMHYJIA Ha CIIPUHHSTTS JFOTUHH.
IBuakuii pO3BUTOK Chepr TEXHOJOTIH aKTyalli3ye iHTepec 0 AaHOI TEMH TEX y TPOTpecii, TOMY A
HAC € BOYKJIMBUM BUBYHTH 1€ TUTAHHS, BA3HAYNTHU TOAAIBIII TEPCIEKTHBY KOHIIEIII]i.
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PHILOSOPHICAL-ANTHROPOLOGICAL AND HISTORICAL-PHILOSOPHICAL FOUNDATIONS OF
TRANSHUMANISM IN CONTEMPORARY CULTURE: DESIGN AND DEVELOPMENT OF THE CONCEPT

The issues of formation of transhumanism in cultural philosophy and history of development of
conceptual ideas in visual works were considered. In modern philosophical issues, position of transhumanism
becomes essential. Ideas of transhumanism are reflected in all areas of digital space. Based on predominantly
visual component of this space, we consider philosophical and anthropological ideas and analyze genre
features inherent in the means of expression and technological aspects of modern visual culture. Clarification
of conceptual foundations of transhumanism and peculiarities of cultural-anthropological and
transdisciplinary approaches to defining the phenomenon of transhumanism helps clarify the issue of
transhumanism in historical-philosophical and philosophical-anthropological prospective.

Conceptual foundations of the direction are based on humanistic historical perspective, and features
of the current state of culture depend on the development of technology, nanotechnology, computer
engineering, virtualization of cultural space, literary and cinematic experiments in science fiction. To achieve
this goal, we turn to modern advances in neurobiology, phenomenology, philosophy of technology and
address ethical issues regarding the morality of the individual in new changing conditions and impact of
technological advances on public morality. Drawing conclusions on the development of the concept is not
only based on ideas of supporters of transhumanism but also on the work of authors who criticize it.
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Provisions of transhumanism (including historical, philosophical and literary base) affect man's
perception of the world around him. And development of technical component of the world and state of
digital influence on society actualize interest in further immersion in prospects of the direction.

The purpose of the article is to clarify conceptual foundations of transhumanism, features of
cultural-anthropological and transdisciplinary approaches to defining the phenomenon of transhumanism
and clarify issues of transhumanism in historical-philosophical and philosophical-anthropological prospective.

Keywords: transhumanism, humanism, science fiction, existentialism, morality, ethics.
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ONEPATOPCbKE MUCTELITBO — AECKPUNTUBHA ®I/10COPIA «HA NAIBLLI»
OBPA3IB HOMO: BIf} ®IKCALIT OEPA3IB (HOMO PHOTOGRAPHICUS) 0O
BIPOJIOMCTBA OBEPA3IB (CYYACHUIA HOMO VIDENS)

Y cTaTTi [JOCAiAXKYeETbCA OMNepaTopcbke MWUCTEUTBO fAK O6’€EKTMBOBAHA Ky/bTYpHA peasnbHicTb, B
NPOCTOPOBMX i HAaCOBMX CTPYKTYpax Bigeoonucy. leHe3a mucTeLTBa 3MOMKMN 3MiHIOBasa 3BUYKMN CNPUNHATTA i
MUCNIeHHs nogen — Big ¢oTorpadiyHmx obpasie Homo photographicus go cyyacHoro Homo Videns,
Bi3yaNbHUN [0CBi4, AKOro € AO0CBiAOM MNPUBAACHEHHA | AWCTAHLiIOBaHHA Big, CBITY B MOro ONTWMYHIN
mozanbHocTi. OnepaTopcbKe MUCTELTBO, KOPEeowym 3 meTadisMdMHUMKU AUCKYPCaMU peasibHOCTI, CTBOPHOE
COLLIOKY/IbTYPHUI KO AK MaTPULI0 3HAYEHHSA i cMUcAiB, 3abe3nedye opraHisauito i NiATPUMMKY CEMIOTUYHOTO
doHAY KynbTypu 4Yepes 3ailcHeHHA YHKUI couianisauii i KynbTypHOI iHTerpauii. AKLEHTYETbCA yBara Ha
BiAMIHHOCTAX MiX Bigeoonucom i dinocodpcbkum Tekctom. [lepeBarn Bigeoonucy y ToMy, WO BiH
nosbasneHnn ckNagHocTi $iNocodCbKOro TEKCTY 3a paxyHOK YMTabenbHOCTI iIHAEKCIB, AeMOHCTpaLi Koais, AKi
BM3HAYatoTb iX NOCANILOBHICTb Yepes BiA3HATI 06pasm-nepcoHarki 6M3bKi 40 NOBCAKAEHHA HACTIIbKK, WO He
noTpebytoTb aHanisy, 60 € O4EBUAHOCTAMMU.

MariuHa ¢yHKUiA eKpaHHOro ob6pasy y TOMy, L0 BiH Ma€ MHOMMWHHI BiAA3epKaNeHHA, TOMY HapaTuB
HabyTTs iAEeHTUYHOCTI NepeBOAMUTLCA B 30BHILLHIO NOLWMHY, NO ToM GiK eKpaHy, KoM 0bpas CTBOpPeHUi
onepaTopom € TUM CUTHAZIOM, AKMIA 3aMyCKaE yABY, a iIHOMKAaTUBHUI XapaKTep NepeHoCUTLCA Ha 306pakeHe, i
Li iHAMKaTOpKU A0CTaTHbO IHAEKCOBAHI, Wob6 6yTM 3HaKamMu-CTUMynamu, ebekTamn Ana cnpuiiHATTAa Homo
Videns. BoHu pgewndpyoTbca Yy BiANOBIAHOCTI A0 CTaHAaPTIB i iAeaniB nNeBHOI Ky/AbTypwu, KOAWU SKOi B
KOHKPETHUII MOMEHT Yacy pO3Mi3HatOTbCA CyH’EKTOM L€l KyNbTypW, BNAMBaOYM HA KOHCTUTYIOBAHHA i pe-
KOHCTUTYtoBaHHSA Homo Videns, fKuiA CnoMKMBaE AK pedi, TaK i 306paxKeHHs, i Ha TpaHcdopmauii camoi
KyNbTypu. TexHonoriyHe nepeTBopeHHsA obpasis Homo Videns BigbyBaeTbcs Yepes 3MiHy TEXHOOTi 3MOMKM
i onepaTopcbKoi PoHOTH, AKA CKNALAE BArOMMUI CErMEHT icTopii KynbTypu. Hexalt onepaTopcbKa MaliCTepHICTb
NPSMO He BM3HAYAE PyX TEXHIYHOTO NpOrpecy, NPoTe KOPUCTYETbCA 3400yTKAaMM TEXHONOTYHUX PEBONIOLIN.
Bubip npobnemHux nonie aHanisy obpasiB NOAMHM NOB'A3aHUI 3 EBOJIOLJEID TEXHIK 306parkeHHs,
Bi3yanisauii, Ha cborogHi € 6inblw BUNPaBAAHUM, HiXK paLioHanisauin LumMx obpasis.

Kntouosi cnoBa: TexHonorii 31omku, Homo photographicus, Homo Videns, Bigaeoonuc,
6e3iHgeKcHuit 3anuc.

Sk muryBarm: Kopabnrosa, H., Umine, I'. (2021). Oneparopchke MHUCTENTBO — JIECKPUNTHBHA
binocodis «ua mmiBIi» oOpasie homo: Bix dikcamii o6pasis (homo photographicus) mo
BiposioMcTBa 00pa3iB (cyuacHuit homo videns). Bicwux Xapkiecokoeo — HayioOHANLHO2O
yHigepcumemy imeni B.H.Kapasina, cepia «Teopis xynemypu i ¢inocoghis naykuy, (64), 32-43.
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[losBa KiHO — TEXHIYHO OIIOCEPEIKOBaHA MOTO TEXHOJOTIUYHOK TEHE300 TOETHAHHS
300paKeHHSs, 3BYKY 1 PEXHUCYpPH, IO CTAJO IMOYAaTKOM 1 OCEPeIUIsIM ay/i0Bi3yallbHOTO NUCKYPCY B
eKpaHHUX MHcTenTBax. AHami3ytoun 1i nponecu Cannpa [laysnerro Bkasye, 110 reHETHYHO 1€ MOXKHA
MOYaTy 3 aHTUYHOCTI, sIKa 30CePEAnIIa CBOI MOLIYKH «CITUIBHUX MPHUHLHUIIIB, sIKI O MOIJIM MOACHUTH 1
MiJICYMyBaTH Hall MYJIbTHCEHCOpPHUH AocBia cBity» (Ilaymerro, 2004, 3 nmocunanusmu Ha [itepa
Haniensca Canppa Ilaynerto o3Hauae mpegMeTHE IOJE€ HOBOI HAayKH — aymioBi3i0yorii «BiX
AHTHYHOCTI JI0 ChOrOZICHHSI, Bijl Teopii yHiBepcanbHOI rapmoHii [Tidaropa g0 my3uuHoi Bi3yaizarii
TUIariHiB AJ11 mp3 TUICEPIBY, AOCIIIKEHHS B3a€EMOIIT MiXK KOJIBOPOM 1 3BYKOM € MPOLIECOM MOIIYKY
JIFOJIMHOKO TIPHMHIIMITIB 1 MiICTaB BCEOXOIUTIOKUOi rapmoHii ceity ([aynerro, 2004 c.45) [In Ukr].
[TosiBa i 3mina obpaszie Homo Videns kopenroe 3 oOpa3zaMu-3HAKaMH, KOIU SKMX OYEBHIHI 1 100pe
CKOOpJIMHOBAHI, SIKi BUKOPUCTOBYIOTHCS JIFOJJHHOIO JUISi ONPUSBIICHHS BJIACHOTO 00pasy, yepes siKi
BOHa Moxe TpaHc(hopMmyBaTh cebe, cBoto pedepeHTHy rpymy. OOpa3 CTBOpEHHI ONepaTropoM € TUM
CUTHAJIOM, SIKWH 3allyCKae ysBY, a IHIUKATUBHUI XapaKTep TEPEHOCHTHCS Ha 300paxkeHe, 1 Iii
1HIMKATOPH JOCTATHHO 1HAEKCOBaHI, 00 OyTH 3HAKAMH-CTHUMYJIaMH, eeKTaMu CIIPUHHATTS. BoHu
JemmpyroThCa Y BIAMOBIAHOCTI 0 CTaHAAPTIB 1 ijiealiB MEBHOI KyJIbTYPH, KOAM PO3MI3HAIOTHCS
cy0’extoM mi€i KymeTypHu. Dinocogiunicmes homoepadghii Aupi Ban Jliep moB’s3y€e 3 3epHUCTICTIO,
TOOTO THM, 110 (PAKTUYHO CKIIAJAETHCS 3 3epPEH, 1 3a3Havae, Mo JIKYIOUH 1[I BIACTUBOCTI JIFOJCTBO
OTPUMAJI0O MOXKJIMBICTB «3pO3yMITH «KBaHTOBUI» Xapakrep Bcecity: «®i3uku, 30kpema Epgin
[Ipboninrep, Big3Hauamy, mo 0e3 KBAHTOBOI CTPYKTYpH €Heprii (HEemoMinbHOCTI KBaHTa eHeprii h)
Ham BcecBit OyB Ou aOCONIOTHO HEMepepBHH, 1 TOMy He MIir OM CHPOBOKYBAaTH MOAIl 4M JaTh
MOYaToK JrosM. Takum arHOoM, (hoTorpadist Bxke € HitocodChbKOI0 B CHITY CBOET 36pHUCTOCTI» [A. BaH
Jliep, 2019, c. 170] [In Ukr].

Y curyarii, KOl MOBHA peaIbHICTh — BUUEPITHO CAMOAOCTATH 1 HE MOTPedye M03aMOBHOIO
rapanTa (P. bapr), «puctiOkm» (IpUAMEHHUKH ) THPAXKYIOTHCS B MIKCaX 3 «MOJHIMID» TEXHIKAMHA 1
TEXHOJIOTISIMH, JTOLJIBHUM € 03HAYHUK — 8i0eoonuc, 00 BIA3HATAN KaIp HE MCHIII 3J]aTHUN BMICTHTH B
co0i MpipBy HE BHUTIYMA4eHHX IME€ — «CIUITUUX», «BIACYTHIX», «MEPEXTIUBUX» (O3HAYHUKU
K. Csacesina) cmucniB, Hixk cnoBo. [udysii mik noriunum i oOpa3HUM — BiIMiHHI, Xoda i
B3aemonoB’s3aHi: Oner pau (ykpalHCbKUI aKTOp, pexKucep) PO3MipPKOBYIOUN CTOCOBHO 30€pexKeHHs
TEKCTY aBTOPA, SIK BiH BUCIIOBUBCS, «JI0 KOMH», IEPETBOPEHHS 3MICTiB y iHIII dopmu, nutye Jlecs
Tanroka: «Skmo B3aTH BipiuoBanuil TekcT Jleci YkpaiHku, TO B HbOMY HE MOXHA IiMaTH 17€ro i
3adikcyBaTd ii, MOKHA TINBKU MOYYTH ii BapiaTUBHICTH 1 CTBOPUTH TaKi yMOBH, LI00 L imes, SK
Mo3aika, MEpexXTiJia pi3HUMHM HEOYiKyBaHUMH TpaHsMH cBoe€i OararorpaHHocti» [[paud, Kino-
Teatp, 3(149), 2020, c. 21]. CTBOproBaueM TaKUX YMOB € OMEPaTOPChKA isUIbHICTh, MUCTEITBO
«ITMCATH CBITJIIOM» TaK, 00 CTUMYJIFOBATH Y TJIS1a4a MUCJIETiSUTbHICTb.

Buninstoun Tpu piBHi cmuciny P. Bapr 3a3Hauae, mo «Tpetiii cMUCH — piBeHb 3HAYCHHSI,
BIJKPUTOI'O CEHCY ...HE MAJSrae Onucy, a MiIa€ThCsl TEOPETUYHOMY OCMHCIICHHIO 1 BUPAXKEHHIO ... B
crocobi «umratu peanbHicTh» [bapt, 2015, c. 85] [In Ukr]. Ils 3narHicTe TIpyHTYeThCS Ha
3aCTOCYBaHHI B3HABAHMX 1 YITKUX KOMIB J0 300paKEHHS, /IO IOCIIiIOBHOCTI TOiH, 00 CTBOPHUTH
Bieoonuc OMbII peasbHUX CHUTYallid, HIX Ti, SIKi BUKJIMKae 3BHYaiiHMK TekcT. Bimeoommc 3a
paxyHOK 4MTaOENbHOCTI 1HAEKCIB, KOMIB IOCIHIIOBHOCTI, MEPCOHAXKIB ONM3BKUX IO IMOBCSKICHHS
HACTIJIbKK, 10 BOHM HE MNOTPeOYyIOTh aHajily, € B3HABAaHMMH Yepe3 MapKyBaHHS 00pasy
JICHOTAIIISIMH Y KOHOTAIIISIMH PO3MOBCIOJDKEHUMU B KYJIBTYDI. /0 300padicysanbHux mexnoao2it Aupi
BaH Jliep i Mixais SIMIonbCKIA3acTOCYBaIM O3HAYHHUK «aHmponozenesay (AHpi BaH Jliep cTOCOBHO
reHe3n (eHoMeHy ¢ororpadii, a M. SAmmonbckiii — kiHo Kipu Mypartosoi). Aupi Ban Jliep
T IKPECITFOE CBOEPITHICTD TAKOI Xy0KHBOIAHTPOIOJIOTT THM, 1110 (hoTorpadist JEMOHCTPYE MOCTYIIOBY
«TI0SIBY TOT'0, 1110 POOUTH HAC JIFOIBMH YEPE3ICTOPII0 BUAY». 3pOOMMO HArojIoc Ha «CBOEPIAHY», 00, 5K
3a3Hayae AHpi BaH Jliep: «3 Kamepor B pyKax Ba)XKO YSIBUTHU COOI JIIOAMHY MIKPOKOCMOM YH
BUTYKHYTH 3 Jlekaprom: «S muciio, oTxe s icHyto» [A. Ban Jliep, 2019, c. 87] [In Ukr]. Ha Biaminy
Bil TEKCTYy 3HIMOK € TPUPOJAHAM 3HAKOM-CTUMYIIOM, SKOMY BIIACTHBA CTHUMYJI-Tisi 0e3
penpesenraiiii. Boan maroTe nepeBaru mepenl ¢GinocodCbKUMU
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TEKCTaMH y CBOIX BIUTMBax Ha HOMO: mounHarouw Bij BuHaiaeHHs pororpadii, Homo photographicus
(o3naunmk Anpi BaH Jliepa) 1o Homo Videns (03Ha4HKK [IOTO TUITY CY0’ €KTHBHOCTI MTPEICTABICHHUN Y
mpatti «Homo Videns: Televisione e Post-Pensiero» Jxosaui Captopi).

AHaJsoriyno Tomy, SIK IOsiBi cBigomMocTi y HOMO sapiens mepemayBasio OBOIOMIHHS MOJIOTKOM,
mpo 1o y cBiif wac mucaB @. Exrense («Pois mparii y mporieci epeTBOPEHHST MaBIH Ha JIIOJIHY ),
MOSIB1 HOBOT'O THITY JIFOIMHHU 31 3MiHEHOIO cBifomicTio — Homo Videns nepeayBana mosiBa eKpaHHUX
300paxkeHb. 3 TOCWIAHHSIMHM Ha KaHTIBCBKMH aHadi3 BiIMIHHOCTEH MK CBITOM iel i CBITOM
gyTreBOro cnpuitHATTa (podora 1. Kanra «Kputnka gucroro posymy»), /I Capropi 3BuHyBauye
eKpaHHi TexHoJorii y meperBopeHHi Homo sapiens Ha Homo Videns, BBaxaroum 11e perpeciero y
JOJCHKIA €BONIOIil, 00 BOHM CIPHUSUIA 3aMIIIEHHI0O a0CTPAaKTHOTO, aHAIITUIHOTO, CHCTEMHOTO
MUCIICHHSI Ha MaHIMyJSTHBHE, COPMYBABIIM JOMIHYIOUY 37aTHICTh Y IOTO THITY JIOJUHUA —
MAaHIIyJIFOBATH 3 Bi3yaJbHUM CIIPUHHSTTSIM, BUKOPHCTOBYIOUH 3/IaTHICTh HALLIOrO MUCJICHHS BiipBaTH
Hac BiJ| BJIaCHOT0 JI0CBity. Perpecom 1ie BBaskae i Pisters P. [Pisters P., 2003, s. 16].

Pyx cBiTna cTBOprO€ cuTyalii, KOJIM OKO TOPKAETbCS EKPaHHUX 300pa’KeHb, 3aTHUX

KOpeJoBaTy 3 HacTpoeM perumienTa [Barker, 2009]. Te, mo morparuisie B mose 30py, 4epes3 3B’ 30K
MIi’K OKOM i MO3KOM BIUIMBA€E HA KOHCTUTYIOBaHHS Y0’ €KTUBHOCTI. AJlpecaTt BILIUBY Yepe3 JOTHK 10
00pas3iB, sIKi PYHKIIOHYIOTb SIK 3HAKH, 3aCBOIOE, IHTEPIIPETYE, TOBTOPIOE IIPOIIOHOBaHI 00pa3u-3pa3Ku
3 PI3HUM CTyTEeHEeM JOCTOBipHOCTI. KiHOTITIBKa Ma€ Ti % caMi XapakTepHCTHKH CBITJIOBOTO BiIOUTKY,
mo 1 ¢ororpadis: «3aBAsgKU CBOIM IUJIOMIMHI PI3KOCTi, KaApyBaHHIO, 130MOp(]i3My, CHHXPOHHOCTI,
yJIbcallii, IepeBaHTAKEHOCTI 1 HEIOBAHTAXKEHOCT» TIOIA€ «Pirypy, )KECTUKYIAIIIIO, YACTHHY TiJla UM
Ii10 y Takiil mpuBaOIMBIH 1 HaNpyXeHii MaHepi, U0 rIAaad OyKBaJbHO 3aBOAMTHECS» [A. Ban Jliep,
2019, c. 45] [In Ukr]. Buokpemmroroun 1i ocobIuBOCTi BIUMBY QoTorpadii Ha risgava, AHpI BaH
Jliep 3a3Hauae, M0 y TaKii TUIONIUHI «€ CTIOKYCa TOBOPUTH PO CTUMYITU-CUTHAJN. AJie OCKIUIBKH TIer
e(heKT MOCSraeTbes TUTLKU JSAKYIOUHM JTy)KE€ HACHIBHHIIBKIN 1HIEKCaIlil, a iHACKCH BiIHOCSATBCS [0
TPyIH 3araJbHOBH3HAHMX, OUTBII YM MEHII CHCTEMAaTH30BaHMX 3HAKIB, MU OyZeMO TOBOPUTH IIPO
ctumyii- 3Haku» [A. Ban Jliep, 2019, c. 45] [In Ukr]. Braudy L., Cohen M. Ha3uBaioth 1ie
«TepeBaraMm» €KpaHHOI peanbHOCTI, 00 TporecH camomizHaHHs Juii Homo Videns mpu3BomsTh
yepe3 «perpec 10 craiaii mpumituBHOro Hapuucusmy» [Braudy L., Cohen M., 2009, p. 143].
Haproucruamii 1 3 kmiHiYHOI TOYKM 30py. Sk y wacn Dpeiina JiKyBalM €IWIIOBI KOMILIEKCH, Y
cydacHy 100y KyJbTypH CIIOXKHUBaHHS BIIACHOTO 00pa3y, KylbTy camMoro cebe — JIKYIOTh
HapiucuuHi. Y 3pooneHomy K, Jlakanom pospisHenHi S i BmacHoro I, OCTaHHE HOCHTH
BiIUY)KyBaHHH 1 NMPUBIIACHIOBAJIGHUI Xapakrep. ExpaH 103BOJS€ «BiTUyTH HEIOCTYIHY HACOJOY,
OTpUMATH 33J0BOJICHHS BiJ Jepeaiisaiii, ska, (aKTUYHO, € IMMIrpaIlielo, BTEUCIO Bij
MIATOPAIKYBaHHS, aHraXXyBaHHA. MOXHa MOJIErLUTH HeBU3HaYeHiCTh OaxaHHs» [McGowan, 2007]
[In Ukr]. Ille BansTep benbsimin («Kparkast uctopust hororpacdum») BUCIOBUB TE3y CTOCOBHO TOTrO,
110 ONTHUYHE-HECBIIOME JIIOAMHA Mi3HA€E 3a JoIoMorow (ororpadiii aHaIOri4HO TOMY, SIK PO CBOE
HECBIJIOME JII3HAETHCS BiJl ICHXOAHATITHKA HA ceaHcax ncuxoanamzy. Homo Videns sk comiansHa
1 KyJIbTypHa iCTOTa HapoOJKYeThesl ABiUi (cramis m3epkana JKaka JlakaHa,
«JlakaniBcbki 3ommTH»): momioHo Hapuucy BusiBisie cebe sk [Hmoro, 3atuM moTparusie 'y
CUMBOJIIYHHMI CBIT COIiaJbHUX, KYJbTYPHHUX OO’€KTiB, y CBIT 3akoHy IHIIOro — MOBH, JIOTiKH,
imeosorii, ae BigHaxoauth ceoe [Jlakan, 2004]. OxHuM 3 TAKUX MICIb BiIHAXOKEHHS CTAJIO0 €KpaHHEe
n3epkaio. He 6esmigcraBao Bagum CkypatiBChbKuid Y ONHIN 31 CBOiM KiIHO3HABYHUX PO3BiJIOK BKa3ye Ha
MICUXOAHANITUYHUIA e(EKT BiJl MOSIBU €KpaHHOTO J3epKana: «Bix MoHapxiB 110 miedcy, HABUII TOI
IHTENeKTyalnbH1 aBTOPUTETH, CKENTHUKHU BCIX OpI€HTAIlil, BIpSHH YyCiX LEPKOB — MPOWIUIN HYepes3
HalCHUIIBHIIY «KOMYHIKAIIHHY TpaBMy» 3yCTpidi 3 PYXOMHM 300pa)k€HHSM, Yepe3 MOKOBY Horo
peuerniiro» [CkypatiBebkuit, Kino-Tearp 4 (150), c. 43] [In UKkr].

YHaouHeHe TiACBiIoMe Yepe3 00pa3 YMHUTH OUIBINHK BIUIMB HA JIFOJUHY, HiXK pallioHaIbHO
BHOyIyBaHi aprymeHTtH. Tak, y ¢ineMi Crenm KyOpuka «I3 mIHpOKO 3aIUTIONICHUMH OYHMAy,
pexucep depes «paHTacMaropii npemapye mijCBiIOMICTh PPEHANCTCHKUME HATSIKAMI, OTOJFOI0YH
«TPUXOBaHI Oa)kaHHs, JIOJICHKY MPHUPOAY MmijacBinomoro» [B’roxkanina, Kino-Tearp, 2,(148) c. 29],
MOTUBYIOUHM TJjsiladya 10 caMmoaHanizy. TerssHa B’iokaHiHa emirpadom B3sula XapaKTEPUCTHKY
tBopyocti Crenni KyOpuka nany Keeniero [lerpyxinoto: «Crenmni Kyopuk, 6e3cymuiBro, dinmocod. I,
MaOyTh, OUTBINIOK Mipoto (inocod, HiXK OUTBIIICTh KiHeMaTorpadicTiB, TOMy MO0 HOMY BIalIOCs
300pa3uTH He MPOCTO KOHKPETHY JIIOJMHY, a JIIOJUHY B3araii», J0AaMo — JIIOIUHY B CHTYaIlisiX.
«CBOE€10 HAMTOBHEHICTIO JKUTTAM (UIBM 3aBIsSUYE MaicTepHiil onepaTopcbkiii podoti Jlappi Cwmira,
uyeHa bpuraHckkoro ToBapucTBa KiHOOHEpaTopiB. ONHMHSAIOYKMCH y TONOHI (PiTbMy, HEMOXIHUBO
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30arHyTH, SIK CEMAaHTUYHY 3HAYMMICTh KOXKHOTO KaJIpy BTIJICHO Yepe3 KOJip, IepCIeKTUBY, My3UIHUN
CYIMPOBIiJI, TPy aKTOPIB, JIe Yce Ha CBOIX Micisax.» [B’roxkanina, Kino-Teatp, 2,(148) c. 28] [In Ukr].
Ils 3aragkoBiCTh JIOCSTAETHCS ONEPATOPCHKOI POOOTOI, KOIMM HE JMIIe o0pasu-QanTasii,
CIIPOCKTOBAHI MiJICBIIOMICTIO Teposl, SIKMi HiOW Ha ceaHcl McUXoTepamii — 3aHypeHHid B cebe i
MOZIOPOXKY€E BJIACHUM SI, a i KOJM MiJICBIIOMHUMH CTalOTh IPOCTOPH, y SKUX BiOYyBA€THhCS SKpaHHA
Jisi: «TeXHOOTs pip MpoeKii, 106 3iMiTyBatn Bysuii Hero-Mopka, 3po6uTH iX CXOKHMH Ha 110CH
JIeKopaTuBHE, crpaBi «danpmme» [B’roxkanina, Kino-Teatp, 2 (148) c. 29]. Lle € Te «o3HauyBaHe
SIK 3HAKH, SIK1 3’ SBITIOTHCA 3 PI3HOIO MIIJIBHICTIO B Pi3HI MOMEHTH, a BEJIMKI TUIAaHU B KiHO HAJa0Th
0COOJIMBOI PYXJIMBOCTI 03HadyBaHOMY» [Bapt, 2010, c. 103] [In Ukr].

CydacHi TexHONOril 3HOMKHM [JO3BOJSIIOTH 32 JOINOMOIOI0 PYXOMHUX KaJpiB ONPHSBUTU
IHCTpyMEHTH KiHOTrpadikH, sKi «JIETKO MEPEeTBOPIOIOTH CIICHW HA CIPaBXKHI IIENEBPU, TUBOBHKHI
aTpakuionn». Came mpo 1e WAeThCs y KIHO3HABUil PO3BiALI, «30BCIM HE PeleH31i», sIK 03HaYMB Lei
xaHp 1 aBrop I[Ban BOWTIOK, AiNSIYMCH BpaKEHHSIMH BiJ meperisiny TtejenieneBpy «CoiiiMatu
Kaiigamay». Bix3nayarounm Bmamy omeparopcbky pobory Anatomis CaxHO, aBTOp 3a3Hayae, II0
OTIepaTopOBi BJANIOCS «HE BTPATUTH I[iJ1iCHOI KAPTUHHM Ta 1Ie i yMYAPUTUCH 3HSTH KiJIbKa CYTIEPOBHX
KaJ[piB 3 TBapUHAMH. A KOMaxa B Tapiiili OOpHIy Ta THI3Z0 Ha JepeBi 3 NTalICHITaMU — IIeJIEBP»
[BoitTiok, Kino-Tearp, 4 (150), c. 13] [In Ukr]. Oxpim Bineopsny, BiA3HSATOrO OIEpaTopoM, Hilllo
1HIIIEe Kpalie He UTICTPYE Te3y Mpo Te, IO HEMA€e CIPaBKHLOIO, ICTHHHOTO iCHYBaHHS, € paKypcH
foro mojadi i 1110311 cpaBkHOCTI, 60 «dinocodis KiHopIIBEMIB — Lie Pitocodis pyXOMUX KAPTHHOK
[Carroll,2008] [In Ukr].lle moBoauTh aBTOMAaTH4YHUI Oe3iHACKCHUI 3amuc 6e3 BTpydaHHs orieparopa
YW 3 MiHIMaJbHUM BTPYYaHHSM (3HOMKa aBTOMAaTHYHOIO KaMmeporo). Y HbOMY BiIMiHHICTh
«MaJlIoBaTH CBITIIOM» BiJl MaJIOBAaTH TMEH3JIEM YM MUcaTh TeKcT. AHpi BaH Jliep, MOpiBHIOWOYH
iHiIiaTHBY Qororpada 3 iHIIiaTHBaMK XyI0KHUKA Y1 MUCIIUTENS, BU3HAE IHIIIaTUBY QoTorpada sk
HEOOOB’I3KOBY, TOMY IO «HaBiTh (hoTorpadii, fKi MPEICTABISIOTH MICHXOJOTIYHY UM COLIaJIbHY
CUTYaIlii, OTPUMYIOThCS IIIJSIXOM aBTOMATHYHOT'O BHKOPUCTAHHS 00’ €KTHBIB, IITIBOK, IPOSIBHUKIB 1
¢ikcaxiB», TOOTO 3IaTHI CTBOPIOBAaTH BUIAJKOBOCTI, sIKI HEMOKIIMBI y TEKCTaX YM MaJIOHKax [A.
Ban Jliep, 2019, c. 112] [In Ukr]. ¥V mnomiOHiii cuTyaliii BpaxoBaHa cama CyTh 1 croerudika
orepaTopchbkoi poboTH — Oe3 Hamepea3aJaHuX i1HACKCIB, KOJU iHAWKATOPU CHUTHATI3YIOTh, a 3HAKU
03HauaroTh, aHanoriuao 3HakaM COVID ingexuii, sika iHiIioBaNIa «CeMiooriio» XBOpoOu 3 yciMa
HaCITiIKaMU T1i€i (ikcarllii Tak akTHBHO Bifipe)IeKToBaHOi (iocodamu.

3 BHWHAWJCHHSIM MOHTaXXy OIlepaTop OCBOIOBAB HOBE MPOOJIEMHE IOJIe Yy JIOCIIJKSHHI
eKpaHHHX MHCTENTB — ceMioTuKy KiHo. Kpicrian Mertr 3a3Hadae, mo «MOHTaX CTaB MPAKTUIHO
CHHOHIMOM caMoro KiHemaTtorpady, i moyaB po3BHBATUCH SK MTPOBIIHII €JIEMEHT CTBOPEHHS 3HAKY Y
kiHo» [Mer, 2010, c. 105] [In Ukr]. XKax Jleppina po3rasmaroun KiHO SIK IEKOHCTPYKTUBHE MTHUCHMO,
3a3Ha4yaB, 110 BOHO «...aKTHBHO EKCIUIyaTy€ BCi MOXJIMBOCTI MOHTaxy. TyT i puTMiuHa Tpa, i
BHYTPIILIHI UUTATH, 1 BKPAIICHHS 1HIIMX TEKCTiB, 1 3MiHM TOHY, 1 IepeXia 3 OfHI€l MOBHM Ha iHIIY, i
MEePETHH PI3HUX JUCIHILIIH. . .MIUCHMO — Iie 1 € KinemaTorpad» [deppina, 2007, c. 58] [In Ukr]. o6
MPOTHCTABUTH KiHEMarorpad aBTOPUTETY JUCKYPCY, JO HalMCaHHS KHUTH «3HIMaTu cioBa» JKak
Heppina 3amydae Qpaniy3skoro pexucepa Cada ari, mo0 mnokazaru 37aTHICTH KaJpiB
CTUMYIIIOBATH SK €MOIiiiHe, TaK i 1HTeNirioebHe, HEOCTYIIHE YYTTEBOMY TTi3HAHHIO. MOXKIMBOCTI
OaraTokamMepHOi 3MOMKHM, IHTEPaKTHBHI TEXHOJOril, Oe3MeXHI MOMIJIMUBOCTI TpaHChopMarii
300paKeHHST TIOPO/KYIOTh HOBI MOHTaXkHI mpuiioMu. ChOTOAHI 32 JIOMOMOTOK KOMITTOTEPHHUX
TEXHOJIOT1# CTBOPIOIOTH JIITEPaTypPHO-00Pa30TBOPYi KiHOMemaghopu Ha KINTAIT XPECTOMATIHHUX IS
KIHOIIHKKIB 0Opa3orBopuux TpomiB y dimsmax C. Einzenmreiina, te, mo C. EizeHmTeiiH Ha3uBaB
«IHTEJeKTyallbHIM MOHTaXkeM (BimomMa MoOHTaxkHa ¢paza 3 «bponeHocus [loThoMKiHa», y sKiH
«ITTHIMAIOTHCSD» AMYITKIHCHKI JIEBH TOIIIO).

Po3pi3HeHHsT «MOJICpHOI-IOIIEHTPOBOI YH TOCTMOJIEPHOI-BIJIIIEHTPOBOI» Mopani, K iX
o3nauuB FOmiii [1IBens, gaHe yepes onepaTopchbKy MaiictepHicTh Bonoaumupa ['yeBcbkoro (¢inem
«IlekenpHa XOpyrea, abo Pi3naBo ko3ambke»): «...nmpuroaum kozaka CeMeHa peaiizoBaHi y (ijgbpMi
MEePEeBaXHO Yepe3 Cepe/IHi MIIaH! i TpUBaMi KaJpu. 3BiCHO, lie MOKYe (aHiB (eicOyKy, 3BUKIUX 10
KIIIIOBOTO MEPEXTiHHS Teliemarorpada W caMOIOCTaTHIX Bi3yalbHUX €(QEKTIB, sKi 3aTiHAIOTH
icropito». Ha mporuBary Ceprito Eizenmreitny, IO IllBens BBaxae, 0 HE «MIXKKaJIPOBHI
MOHTaX, a «BCEpENUHIKaIPOBUID» (ITiJ] HA3BOIO «Mi3aHCIICHA») € 3aCaJlHUYUM y MUCTEITBI, 00 «...B
HbOMY MEHIIIC MaHIMYJIATHBHUAX PE3EPBIB», OTXKE, «y TIsAIa4a € MOXIUBICTh BUOMPATH: BiH MOXE
0a4uTH i TOJIOBHUI ITPEAMET, 1 T€, 1[0 HABKPYTH, a — HE T€, 10 SK KTOJIOBHE» HOMY «BHOCSTH B 0Yi»
[IBens, Kino-Tearp, 3 (149) 2020, c. 4]. Mae 3Ha4eHHs i CTPYKTypa Kajpy.
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Bamum CxypatiBcbkuit j0 cropiudsi pexxucepa ®Denepiko DeiniHi HamwicaB CTaTTO —
«Ctpyktypa Kaapy pexucepa DemtiHi». ABTOp MiIKPECHIOE, MO «...y BCiX (iuIbMax pexucepa
MOCEPEeINHI — 1 TEOMETPHIHO, 1 «CMHCIIOBOY» — 000B’I3K0OBO SIKUIICH 3BOPYIIUTUBHI IIPEIMET, A BIaCHE
HiOM SIKUHCh «CEMaHTUYHUH JIIXTapy», IKUH caMe «CMHCIIOBO» BHCBITIIOE BCE JOBKOJa cede, 1 B TOMY
KaJipi, 1 y BCIi MOYEPEKHOCTI BCIX IHIMMX KaapiB». [liMKpecIroroud 3HAYCHHS MOHTAXY, HOro
CMHUCIIONOIEBY MOBJICHICTH 10 Iisifada, B. CkypariBcbkuil TOBOPUTH PO KiHeMaTorpad sk «came
KapKOJOMHY MOHTa)KHY mouepexHicTe» BiJ C. EifzeHmTeliHa 10 «maToorii MOHTaXXHOTO PO3TYITy
aMEPUKAHCHKOTO KIHO OCTaHHIX HOro NecSTHpiy», ane TInpbKu y DemmHi «MOHTaX» — IMOCepearHl
KaJIpy Ta Y Ta 3BOPYILIMBA MpPEIMETHICTh. UM MPOCTO SIKach 3BOPYILIMBA YU OIS, a TOYHIIIE,
«monika». 1 BOHO Bimpa3y crae aOCONIOTHUM CHTHAJIOM MJIsl BCi€l 1HIIOI MOMAI€BOCTI Kaapy»
[CkypartiBcwkuii, Kino-Tearp, 3 (149) 2020, c. 37]. Enoxa i CTMiIiCTHKAa TOCTMOAEPHOI 100U
Ypi3HOMaHITHWJIA TAaJTPy aBTOPCHKHX 3aco0iB oOmeparopa «MallOBaTH CBITJIIOM», J03BOJIHIIA
BUTIPAIIbOBYBATH BIACHUI MOYEPK, BIUTMBATH Ha PEXKUCEPCHKI MPAKTUKU HENIIHIHHOTO MOHTaXYy.

[Ipo omepaTopcTBO SIK aBTOPCHKUM «Bi3yaJbHHUH >KHBOMHUCY, MHUILIE BiIOMUI YKpaiHCHKUN
ornepatop Cepriii bopreniok, anamnizyoun oneparopcbky podoty Hanmna Jemymnpkoro y ginbmi «/lBa
nui» (Omechka kiHodadpuka, 1927). Taki omepaTOpchki NMPHIAOMH, SIK «BHKOPHUCTAHHS CBITJIA,
JUHAMIKa KaApy, BHYTPIIIHbOKAJIPOBHM MOHTAX, CTHUJIICTUYHA €JHICTh, BIAYYTTA Ta BTIJICHHS
€KPaHHOTO aBTOPCHKOrO 00pasy, Bi3yalbHUM TEMIIOPUTM — CTald 0Aa30BUMH Ta MEPEKOHIUBUMHU B
nepeaadi IHTOHAIIIH, HACTPOIO, aTMocdepH, BChOro ApaMaTu3My nogin». ¥ upomy Cepriit bopaenrok
0aYuTh BIJIMBU HIMEI[BKOT'O EKCIIPECIOHI3MY 1 MaHEepH 3HAMEHHTOro HiMenbKoro orneparopa Kapna
®poiina, mpo SIKOro TOBOPUIIN SIK TIPO «CEHCAlliHHY HOBH3HY B raly3i TEXHIKU 3MOMKI» [BopeHIok,
Kino-Tearp, 3(149), 2020 c. 38]. 3arayipHa onepaTopchka CTHITCTUKA BII3HATOI CTPIUKH € aBTOPCHKUAM
MAaJIFOHKOM XY/IO’KHHKA CBITJIOM, KOJIM «CBITJIOBHH MEH3€b MOJIOZOTO OllepaTopa HalpaBay CTaBaB
JMPUTCHTOM HAacTPOK KOXXKHOTO HOro Kaapy. TyT MOXKHa TOBOPUTH IO JApPaMaryprilo CBITIa»
[Bopaenrok, Kino-Tearp, 3(149)2020 c. 39], ekpannuii 00pa3 — He TPocTo iHPOPMYE, a, TPAKTUYHO,
¢izuyHO BrMBaEe Ha mMoAuHY (edeKT «cioBecHOi nii», Biakpuruilt Jlyimki [lipangemno) 1 3a
HACJIiTKaMH Mae€ JIOPiBHIOBATH « i1 pisuuHii» [bopaentok, Kino-Tearp 3 (149) 2020 c. 39].

IepeBaramMu pu3oMHOI KiHOOMOBI I MaiicTepHo ckopucTaBcs oneparop Cepriii Muxaibayk y
3iioMkax Qinemy «Ekcy», 3a3Hauae FOmiit 1lIBenb: «/loBoii BibHa KOMMO3MINS — YJIapHUH €30
(eKcIIo3uIIis HaMay), eKCIPECHBHUH eMi30/1 (MMOJILCHKHI cy), uteln OeK i3 yChoro, 0 MPU3BEIIO 10
tpareaii» [IlIBens, Kino-Teatp, 3 (149) 2020, c. 5]. Taka apXiTeKTOHika MOETH3y€E ICTBO, a
MMOeTHYHE KiHO — IIe CBOEPITHUH MapKep HaIllOHATGHOI CTHITICTHKY 3 BPaXyBaHHSIM MEHTAIBFHOTO TJIA.
AHajioriuno Tomy sk ¢inocod — tBoperb konuenTie (K. Jlenpo3, ®. I'BarTapi), onepaTop TBOpPEILb
€KpaHHOi peabHOCTI. MOXIMBUI 1 3BOPOTHUH MPOLEC — HULICHHS AIWCHO peajbHUM ONTHYHOI
peabHOCTI, KOJIM OMEpaTop CTA€ yNpaBUTENIEM 1 CEMIOTUYHUM BTUIIOBAYEM MPOrpaMH OpraHizaiii
peanbHOCTI — MOIiEBOT 1 00’ €KTHOI, HA BIAMIHY BiJ JIHCHOCTI — MPOLECYaJILHOI 1 TPAHCIALIHHOI. «3
TEXHIYHOTO MOIJIAAY HIKOMM He Oyno OUIBII 3aXOIUTIOI0YOI 1 LIKAaBOi eMoXH AJsl KiHoomepaTopa, —
3asBUB mpe3usieHT bpurancekoi acomianii omeparopiB I'eBin @®iHHI B iHTepB'to KypHany British
Cinematographer. Hapa3i Mu MaeMO Takuii IIMPOKKH Aialla30H IHCTPYMEHTIB: BiJ KJIaCUYHOI IJTiBKH
JI0 TUBOBIIKHOTO CIieKTpa U poBux (opmaris, siki 1al0Th HAM MOXITHUBICTb BUKOPUCTATH IIUPOKY
Hmajitpy 3aco0iB  Afs  3aJ0BOJIGHHS  PO3MEIICHOI  Bi3yaJIbHUMH — eQeKTaMH  ayJuTopii»
[TTK, 3, 2008, 3, c. 34]. 3HaKu TaKOX CTapirOTh, PO IO CBIAYUTH MOSBA «KIMOBOT'O MOHTAXKY»:
MOHTaX CTa€ Pi3KUM, XPOHOMETPaK KaJpy MeHI 1oBruM. [lapanieibHO 3MIHIOETBCS 1 THIT MUCIICHHS,
SIKE TIEPETBOPIOETHCS Ha «KITITIOBE», MUCIICHHS (hparMEeHTapHe, MUCIICHHS «B ITI0 XBIJIHHY.

l'imepdororpadizM KynbTypr 3MIHIOE TEXHOJOTil oOMepaTopcbKoi poOoTH, sfKa €
Pe3yIBTYIOUOI0 PO3BUTKY 3HIMAIBHOI TEXHIKM 1 TEXHOJOTiIH y CydacHMX HU(POBHX (dopmaTax.
Kamepa six TeXHIYHUH BUHAXIJ MPOJOBXKYE 3aJIMIIATHCh HABIraTOPOM Yy TIOJI Cy4acHOTO YKUTTEBOTO
CBITY, OopMaT 300paskeHHSI KOPEITIOE 3 MOMKIIMBOCTSIMU TE€XHIK 3HOMKH, ONEPATOPCHKUM MHUCTEIITBOM
Bifeoomucy. TexHonmoriunuii nmporec 3uiManas 3D-kamepamu, KOJH 3aMicTh O1JIOT0 eKpaHy — Cipuid,
Jla€ MOXJIMBICTh MIKCYBAaTH pealibHi 3HOMKH, BipTyallbHI 300pakeHHs, iMIPOBi3yBaTH. [Ipu 11bOMY
orneparop TMOBHMHEH BpPaxOBYBaTH aKTHBAaTOPW BIUIMBY Ha TJisiada, sKi CIPallbOBYIOTh B MOMEHT
MeperJsiny BIAZHATOTO HUM MaTepialy, Ti MiACBIIOMI peakilii, KOJIH «HETEPEPBHO YTBOPIOIOTHCS
THUCSYi HECTIMKMX MEHTATBHUX CXEM, SIKi TJIETYTHCS B CIipall 1 peami3yoThes y TAaKOMY BUTIIS, IO
MeTadopH 1 METOHIMII € He MPOCTO CTHIIICTUYHI PIrypH... IX BApPTO pO3TISIIaTH SK OCHOBHE JIIIICTBO»
[A. Ban Jliep, 2019, c. 67]. Lle TO#t «COH pO3yMy», sIKHii OJMKIE 10 CHY, HIYK 710 YsIBU, 00 BKJIFOYAE 110
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CHOBUJIHHS aHayorii i acorianii (3. @peiin, «IHTepnperaris cHOBUAiIHEY). ExpanHe niiicTBO—
0e30nHs, y Ky YMM JOBIIC BAMBISENICS, THM Oifbllle BOHA BIWBISETbCA B TeOe (cHUTyarlis
BifpediekroBana ex3ucteHiianicramu). Ile 6e3kinedHa rimbuna, HeOe3neyHa i OMaHIMBa, MaridHa i
OakaHa, sKa 3a4apoBYy€, BaOUTh I HHUIIUTH OJHOYACHO, CHMYJIFOIOYHM 3aJ0BOJICHHS, SIKE XOUEThCS
MOJIOBXKYBAaTH 10 HeckiHdeHHocTi. Ll cutyariis morpeOyBaia Tepeo3HAYyBAHOCTI TPaAUINiHHOT
¢inocodcrkroi mpodiemu MOBH 1 00pasy.

dinocodebki pedriercii KOPETOTh 3 MPO3PIHHIMHU TeHIATBHUX KIHOPEXKHUCEPIB, SKi HA PiBHI
CBOIX, TaKWX K€ TeHIalbHUX, IHTYIl 3aBXXOM PE30HYIOTh 3 YacOM, BUCTYIAIOYM MPOBICHUKAMHU
NoJANbIINX pedIieKCii CTOCOBHO BiJ3HSATHX HHMMH 1 Bi3yallbHO O3HAa4eHUX  (EHOMEHIB.
M. SImmonbeKii, MiAKPECTOI0YM aHTUCUMBOJII3M KiHOCTpiuok MyparoBoi, HaBoauTs npukiaz: Kipa y
CBOEMY IHTEPB’10 BiNOBiIa, 1110 (iKyc € (iKyC i HIYOTro IHIIOro HEe O3HAya€, a TJIsi1a4, BUIIKOICHUH
IHTEJIeKTyaJaMH, HaMaralo4nch yrnoniOHioBaTHCs iM, moGayuBIm (ikyc, paaie CBOiId CHMBONIYHIN
0013Ha”HOCTI 1 0OauuTh CUMBOJ Mim@HCTBA. Muxain SIMOONbCKIM Ha3WBac L0 «HAI3BUYANHO
IHTEJIEKTyaJIbHy BUTOHUYCHICTh, IPUHIIMIIOBO aHTHKYIbTYpHOIO» [SIMmonsckuit, 2008, ¢. 7] C. 3oHTar
MPOTOHYE PaJUKAIBGHY TEXHOJOTI0 — 3pOOMTH JYMKY HPUCTPACHOID, €POTHYHO 3a0apBIICHOO
[3onrar, 1997, c. 13]. [Jecsatuii po3min il poOOTH MICTUTH JIMIIE OJHE PEYCHHS — «3aMicTh
TepMEHEBTUKH HaM TOTpiOHa epoTMka MuUcTenTBa». L[fo epoTmsaliro 34aTHE ONPHSBUTH CKpPaHHE
J3epKaJio 3aBIAKH HOBITHIM TeXHOJIOTiAM 3itoMku. Ii 31aTHe 3a6e3neunty i Gororpadiune MucTenTBO.
Taky «¢ororpadiuny akTuBHICTE» BaH Jli€ep OTOTOXHIOE 3 CEKCyalbHUM aKTOM, 00 Ta «Ma€ CBOIO
CTanito 30Y/KeHHs, cTarHaiii, a3y KBa3iBereTaTUBHOTO 3aIyCKy, MPEIOMiI0 JI0 Pi3HUX CTalid
BariTHOCTI y TeMHid KiMHari 3 i MeTogaMu 3acBiTKM 1 MiJCHJICHHS KOHTPAacCTHOCTi, OOpI3KH i
IIEHTPYBaHHs, a TaKOXK IEPEIUIaHyBaHHS MAakKeTiB Mepea poJaMy OJHMHHHUMHU YU MHOXHHHUMU
3HIMKaMH. Y miii Meradopi 3HIMOK € MOMEHTOM oprasmy. Y ¢ororpadiuynoro mpomecy € cBoi
MOCIOHMKH 3 aKylIepcTBa i cBosi (hisiocodis B ciaibHi». AKIEHTYIOYH yBary Ha OCTAHHBOMY, AHPi BaH
Jliep 3a3Havae, 110 caMe Ie BKa3ye Ha IiepeBary Toro, XTo 3HiMae, B HAIOMY KOHTEKCTI I1e MOXe OyTH
1 omeparop, 37aTHUN AOCSTHYTH KyJIbMiHAIIl HE PETYIIyIOUH 300pakeHHsI 1 30epiraroud IiJIbHICTh
HeraTuBy. JIJis IbOro MOTPiOHA «TOTIEpEHS Bi3yamizamis» (37aTHICTh B ysBI OTpUMaTH Oa)kaHUi
00pa3), To0To Taka nmpodeciiiHa BIacTUBICTh K ¢oTorpadiune OaueHHs, SK «HepeadadeHHs TOro, Mo
MICTS TPOSIBKH 1 JIPYKY IIeH 3HIMOK CTaHe HE3BUYHMM TPHUTEPOM MEHTAIBHUX CXEM, SKI MOXKHA
BiZIYyTH B)KE B MOMEHT BIIKpHTTsI 3acyBY» [A. Ban Jliep, 2019, c. 115] [In Ukr].

Apxkaniym JleBinki, 3a3Hadae, 1m0 epoTiu3M OyB BIACTUBHI KiHeMaTorpady BiJl MO4YaTKy Horo
ICHYBaHHSI: «PEECTPYIOUH, 1 Y TOH K€ 4Yac MPOBOKYIOYM 1 MPOEKTYIOYH IMOAIOHI 3MIHH, CHpPHUSB
3apOKEHHIO I[LOTO MPOIIECY», 00 «SIKIIO MU OUIBII YBAXKHO TIOJJUBUMOCS HA CIOXKETH, SIKi Y HBOMY
3’ SIBIISIIOTHCSI, MOTUBH, ()OpPMaJjIbHI 1 CIO’KETHI PILLICHHS, BUSBUTHCS, 1110 BiH OyB TakuUM >Ke TPILIHKM,
MOBHUM E€POTHYHOI BCEJ03BOJICHOCTI 1 HEpO30ipIMBOCTI, SK 1 TOJOBHI HAMpPSMKH CYYacHOTO
kinemarorpady». Koncratytoun, mo «Jlecsta wmy3a Oyna HaJI3BHYaHHO  YYTTEBOIOY
[JleBitki, 2018, c. 558], Apkamiym JleBinki 3a3Havae, mo e «Oyno MoB’s3aHe SK 3 COIiadbHUMHU
3MiHaMH, TaK i 3 TEXHIYHUMH BUHAXOJIaMHU, sIK1 3’ IBUJIMICh Y TOM camuii uac» [Jleirki, 2018, ¢.559].
JIroncpKa 9yTTEBICTh € KYJIBTYPHHM KOHCTPYKTOM i MA€ CBOIO CHMBOIIKY (JIFOIMHA — IPOAYKYBad
cumMBoniB y Epracra Kaccipepa) i 00pa3HicTs, sika He MoTpe0ye po3npeIMETHEHHS Y1 IHTePIPETaIlii.

OCKUIBKM CMHCII HE Hepelye TeKCTy, HEMOXIMBO MOIJITHYTH Ha TEKCT 330BHI (CMEpTh
cy0’€KTa), TO TEKCT MOCTAa€ 3HAKOM, 32 SKAM HIYOr0 HE CTOITh (€(EeKT MPUCYTHOCTI CUMYJILOBAHHUH ).
Llfo cumymsmito 371aTHE 3a0€3MEUNTH «HAKMCAHE» KaMeporo, BOHO € CaMO/IOCTATHBOIO TEXHOJIOTI€I0
MPOAYKYBaHHS PEasbHOCTI, STka MOXe OyTH TIepeKoI0BaHa TIisiadeM. 3a HasIBHOCTI UIF0311 BiJICYTHOCTI
pEeXUCYpH, Yepe3 eQeKT MPUCYTHOCTI TIsIIa4 MOXKE CUMYITIOBATH OYy/b-SKy pojb. BincyTHICTh 4iTKO
BU3HAYEHNX CMHCIIOBUX IIHIM pO3rOpPTaHHS CIOKETY y (inbMi HO3BOJSIOTH OaraTO3HA4YHOCTI,
Herepen0avyyBaHOCTi, TOTOBHICTh HApOPKyBaTW HOBI Bepcii CMHUCIIB 3 «HOH-(IHATBHOO
exkcniepuMentaiiero» (K. Jlenpbo3). 3MiHIOWOYH CHUTYyaIilo, MOXKHa BHUOYIOBYBAaTH HOBY HOPMY
MPUCTOCYBAaHHSI 0 HOBOI CHTYaIll 3 SBJICHUMH IapajiesIMH, SKi HAIIPOLIYIOTHCS MPU MOBTOPHHUX
nepernsaax. TyT BEJIMKY pOJib BiJirparoTh CXEMH CHPUUHATTS. M. SIMIONBCHKHI TOBOPUTH IIPO
MypaTiBCbKUH MemiyM SK omucoBy ¢inocodito, y sKiii Bequka poiib BiJBEeJEHAa MPOCTOPY
penpesenTanii kKiHokamepu. CbOro/iHi, 3aBISKH TEXHOJOTTUHIM PIILICHHSM KaMepH 1 3MIHU KPUTEPIiB
(haxoBOCTI OMEPATOPCHKOr0 MUCTEITBA, MPOAYKTH OINEPAaTOPCHKOI isUIbHOCTI HAaOyBarOTh HOBUX
XapaKTepPHUCTUK. BrimmBaroun Ha CIpUAHATTS TS Aa4eM BiJI3BHATOrO JAiMCTBA Yepe3 BIATIOBITHI TUTSHKH
HEPBOBOI CHICTEMH, OIIEPATOPCHKE MUCTEITBO 3MIHIOE EMOIIMHUH (1 HE TITTHKH ) IHTENIEKT PEIUIIEHTa,
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(hopMyrour 0COOMBHIA CITOCIO CIIPUHAHSATTS €KPAHHOI PEATLHOCTI, IPOYIICHTOM SIKMX € OllepaTopchka
TUiSTTBHICTB, @ TUTIBKa» — MICIIEM, JIe BiTOyBa€eThCS NIHCTBO pO3pax0OBaHe Ha TIISIAIIBKE CIIPHIHHSTTSL

Jlns omepaTopa YaciB KOMITHOTEPHOI KYJIbTypH Iporec (axoBoi poOOTH Haja CTBOPEHHSIM
€KPaHHOT'0 MPOJYKTY 3HAYHO CKOPOUYESHHUH Yy Yaci, 10 A€ BiAUyTHUI €KOHOMIYHUIT 3UCK. BBeneHne B
KOMI'IOTep 300pa)XeHHS MOXKHA  30UIBIIYBaTH/3MEHINYBAaTH, pPO3MHOXYBaTH (Tak 3BaHE
po3kooBYBaHHs ). Hanpukiiaa, MyIbTHILTIKATOP MAITIOE TUTBKH KITFOYOBI KaJIpu PyXy, NOTIM Tepeae
iHpOpMaIlif0 KOMIT'IOTEpY, SKHH TPOAOBXKYE MANIOBATA TIPOMIKHI Kajpu. TakuM YHHOM,
MPOAYKTHBHICTE TIpaIll XyJIOKHHKA 3poctae Oinpme Hix y 10 pasziB. 15-xBumHHANE QiTbM MOXHA
3aKIHUMTH 4epe3 TIKACHb. Taka TEeXHOJIOTis CTBOPEHHS MYJIBTHUILTIKAIMHUX (iIbMIB, 32 yMOBH
OTPUMaHHSI TEBHUX HABMYOK HA BIAMOBIIHMX KypcaxX, MO)ke OyTH 3aCTOCOBAHOIO Y TNPHBATHIH
JiSUTBHOCTI 1 TOBCSIKIGHHOMY JKUTTI: JIIOOUH Oakarounii MOYKe He JIMIIEe CTBOPUTH CBidd (PpinbM uu
MYJIBTHK, aJie 1 BUkiacty oro B KiGeprpocTip A neperisiny.

JlemreBa Mar"iTHa IJIiBKa JO3BOJISIE POOUTH CKIJIBKK 3aBrOIHO JIyOJIiB 1 BapiaHTiB, 1100 Oyia
MOXIIMBICT, BHOparh 3 HUX Hadkpamwmid. HeBenmuki po3mipu 1upoBOi KamepH, BHCOKa
CBITJIOUYTJIMBICTH JIO3BOJISIOTH BUKOPHCTOBYBATH i1 Y HEBEJMKUX MPUMIIICHHSX HaBITh B YMOBax
HEBUCOKOI OCBITJICHOCTI. ToMy, 3a HEOOXiJJHOCTi, MOXHa T'paHMYHO CKOPOYYBAaTH KiIbKiCTh
3HIMaIILHOI TpymHu. ToOTO MOBa Hie Mpo uepeosuil eman «po3KpinayeHHs» Kamepu, sKa Hamana
OIepaTopy MOKIIMBICTh peajli3yBaTy HabaraTo MIMPILIMH cneKmp meopuux MOodcIueocmeti. 3aBIsKi
Jerkid 1 koMnakTHid 1MQpOBiK Bimeokamepi, sika 374aTHA MPALIOBATH B aBTOMAaTHUYHOMY PEXUMI,
aKTOp OTpUMYE HabaraTo OibITy CBOOO Y TepeMilieHHs 1 immposizaii. Came Tak OyIo 3HsATO 6arato
emizoniB 3Hamenuroro ¢imemy Jlapca ¢on Tpiepa «Ta, mo TaHIoe B TeMpsBi», sSKi 3HIMaIHCA
OJTHOYACHO KIJIbKOMa PyYHUMH IIU(PPOBUMH BijieokaMepaMu. BipTyo3He BUKOpUCTAHHS MTOPTATUBHOI
pyuHOi, 6e33By4HOi Kamepu y (panmy3skomy ¢inemi «Koxanmi» (pexucep XK.-M bapp, ®paniris)
JIO3BOJIHJIO aKTOPaM, BUIBHO MO3YIOYH IMEpell KaMeporo, 3a0yTH Npo 3HOMKY, TISITH CIHOHTAHHO Ta
IMITPOBI3YBATH, 3aJyJdaroudl J0 IO MPOLECy 1 Tisaada. BUAOBUIIHICTE 3MaTHA CTBOPHUTH 1 caMa
kamepa. AHpi Ban Jliep HaBomuTh mpukian 3 pexxkucepom lllantanem AHKepMaHOM, KW CTBOPUB
kineMarorpadiro diryp 3a gqomomororo HpoHTaNIBHOT i HepyxoMoi kamepu. [le came MoXkHa cka3aru i
po (POTOHOBEIM, MEPCOHAXI SKUX «HE € 1HAWBIAYaJbHOCTSMH, HC BUKOHYIOTh ICTUHHHX il YU
HaBIiTh pyXiB. BOHW HeBHpa3Hi i MEpTBi. AJle BOHU 3aiIMarOTh MiCIle B TIPOCTOPI, 1 I1¢ 1a€ MOXKIIUBICTh
Juta curHigikanii» [A. Ban Jliep, 2019, c. 46].

BaxxnuBy ponb Bimirpae i Te, mio 3ioMka Ha HU(POBUX HOCISX Kowmye Habazamo deuiesuse,
10 CTBOPIOE MOXKITMBOCTI JIJISl PO3BUTKY MAJIOOIO/PKETHOTO 1 HE3aJIeXKHOT0 KIHO, MOXKHA 001iTHCS 6e3
3HIMaJILHOI TPYIH, TBOPYOr0 KOJIEKTHBY. Terep 3 MM 3aTHa BIIOPATHCS OJIHA JIFOJIUHA — PEXHUCEP,
BiH ke omeparop i aBrop. LlndpoBe KiHO Hazae MOXKIMBICTE 3HIMATH TPUBAJIMHN Yac, 6€3 0COOIMBUX
BUTpaT 1 TEXHIYHMX OOMEXeHb, Ha TapHYy ONTHKY, 3 UyTIMBUMH MikpodoHamu. HeraTuBHumu
HACJIiIKaMU TaKoi CHUTYyallii € Te, mo 3'1Buimcs ¢GinbMu 0e3 TyMoK, 0e3 KOHIIEIIil, 0e3 apaMaTyprii.
[Tapagokc, ane HEOOMEXEHICTh CIIOCTEPEKEHHS 3ry0nia TyMKy B 0ararbox (iibMax i pernopraxax.
[linkoM MOXIHMBO, IIe XBOpOOa 3pOCTAaHHS, MOPOJHKEHA JIOCKOHAIICTIO HOBOI TEXHIKH 1 PI3KUM
3JICIIEBIICHHSM 3HIMAJIBHOTO Tporecy. [ Takux croiiBaHb € MiJICTaBh, 00 TaK CKJIAJiacs cydacHa
CUTYallisl, 10 3HAHHSI CTAI0Th HaJI0AHHM HebaraThoX, pelTa — OBOJIO[IBaE TexXHoNorisMH. | 1 pemta
HE 3[IaTHA 3a0e3neyumuy nompedy y paoukaibHO HOBUX i0esx, SKi Oyau O cnie3gyuHi yacy, yu cnpusiiu 6
MEOPUOMY NPOPUBY y HOBY KiHOecmemuKy, 30aTHY aKyMyJIIOBaTH HOBUH €CTETUYHO-TEXHOJIOTIYHUH
JIOCBIJ| JIriTanbHOI TBOpYOCTi. Bu3Hauarucs 3 pajMKaibHICTIO HOBHU3HH 1 (DOpMyBaTH BiAMOBIAHY
eCTeTHYHY mapaaurMy MaroTh (axiBmi. OMHI€O 3 TaKuX poOIT, SKi MPETSHIYIOTh HA €CTETHYHE 1
¢inocodcrke ocMuCIeHHS (DEHOMEHA «IIriTAILHOIO MUCTENTBA» € poboTa BiIOMOro 0OIrapchKoro
KPHUTHKA, 1 TEOPETHKA KiHO, Bille-TIpe3uIeHTa Mi>kHapoaHo1 (eaeparii kinonpecu boxkenapa Manosa
«JliritanpHa cruxis: HoBi 3acobu koMyHikamii y mudpoBomy XXI cromittiy. ¥ pobori b. Manosa
0araTo TOHKUX i TOYHHX CIIOCTEPEIKEHb, BUCHOBKIB, SIKi CIIOHYKAIOTh 10 PO3ayMiB. Tak, BUSBISIFOUH
cnermdiky pobotu Ha MUPOBHUX Bifcokamepax, b. MaHOB He BiIOKpEMITIOE TIEpio MOSIBH opMaTy
DVD Bin mepiomy mouaTky poOoTu Ha amapatypi ¢opmary HDV, ska mae BaBidi Oimbiry
PO3IBHICTB, Hixk DVD, TOMY HaBe/leH1 HUM BHCJIOBIIIOBaHHS 3aXiJJHUX PEXKUCEPIB, sKi MPaIloBaIn
Ha MU(POBHX BificoKamepax 1 MOTIM MEePeBOININ BiIe0300pakeHHs Ha 35 MM KIHOIUTIBKY, Y IIbOMY
HEBHM3HAUCHOMY KOHTEKCTI BUIIAAAIOTh HE JOCTaTHBO MepeKOHMBUMH. lluToBani MaHoBOM
peXHcepy BHUSABILSIIOTH 3[MBYBAaHHS 3 IPHBOAY TOTO, IO TMICIS NMEPEBEICHHS BiI€0300paKEHHS 3
KiHOTUTIBKH Ha BEJIMKWI €KpaH JIeTall, Ha SKi BOHH HE 3BepTajv yBary IiJ] 4ac BiJlCOMOHTaXY, CTA0Th
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OLITBIT TIOMITHI, HAIPUKIIAJ, «BOJIOT1 CJIbO3M, HA OYaX aKTOPIB, IO 3HAYHO MOCHIIIOBAIINA JIPAMATH3M
Kaapy 1 3aranpHe 3By4aHHs emizony» [b. Manos, 2005, c. 285]. V Bumaaxy, Koiu MoBa ije mpo
po6oty B dopmati DVD, mig yac pobotu Ha koMn'toTepi 3 Marepiaiamu, 3asTiMU Ha HDV, Taki
JieTali Ha MOHITOpPI MPOCTO HEMOXIIMBO HE TIOMITUTH. I, SIKIIO B)KE TOBOPHUTH PO HOBY €CTETUKY
rimepgororpadizmy, To BOHA MOB's13aHa caMe 3i crannaproM HDV, mo nae ayxe BUCOKHIA CTYIIHb
PO3IUIBLHOCTI 1, BIIIIOBITHO, BUIILY YITKICTh 300paKCHHS.

Amnpi Ban Jliep ToBOpHTH PO GoTOrpadiro: «...Micis HEOTHOPA30BOr0 KO IOBAHHSI KUTBKICTh
YOpHO-017MX OITiB HA MEPHIOMY 3HIMKY, HEBIIMHHO 3MEHIITYBATUMEThCS. AJle ...BTparta OiTiB 4acTo
MPUBOIUTH JI0 MOSIBY HAKJIAJaHb UM HOBHMX 1HIMKATOPIB /I Koay unrauay [A. Ban Jliep, 2019, ¢. 53]
[In Ukr]. YTBOproerbcsi HOBE «IpoOJIeMHE MOJe» s YAOCKOHAJNCHHS MaWCTepHOCTI mojadi
Marepiaily, a 3Ha4UTh 1 /I BianoBiguux pedruexciii. [loBepHeHHST YOpHO-01MMX 300pakeHb y Halle
CHOT'OJICHHSI — HE JIMIIE HOCTANBIis, & U C60EpiOHULl MemaMoOepH, SIKUH, HalIJIIOYU/ MIPUITACYIOUYH
MUCTEUTBY TJIMOWHM 1 (aHTOMH 3 PI3HHX PECypCHUX JKepel — Bij ikoHorpadii g0 iHCTaNALIMN,
HaMaraeThCsl TIEPeBU3HAYNTH CMUCI MUCTENTBa. L[poMy cnipusie cepenoBuIe, ke BkKe, MPAKTUIHO,
TOMOTE€HI3YBaJIOCh YTBOPHBIIM MIKC 3 MeJiii, iHTEPHET-TEXHOJOTIH, KiHO TOm0. AJie TOJIOBHE —
HE3PO3yMIJIO, SIK KOPEINOIOTh IIi TEXHIYHi 0COOIMBOCTI MUQPOBOro Bijco3amucy 3i crenudikoro
«ITITaTBHOTO 300pa)KEHHS» 1 WOro «ECTETHYHOI INPHPOAOK» y THX BHIAAKAX, KOIU HOro
BUKOPUCTOBYIOTh Y JIIHCHO HOBIiH, cCaMOCTIilHIH crcTeMi KoMyHiKamiid — y Mepexi. BucnosiroBanHs
PEXKHCEPIB-TIPOTPECHCTIB 100 O3HAYEHOI CHTYyallii cTajo BHIPOOYBaHHSM IS MHUCIICHHS, a
¢inocodis akTUBI3yBajach y TONIYKax HOBOT MOBH JiJisl HOBOTO (hopMaty (pinocochKoro MUCIEHHS,
30ATHOTO OCMHCIIOBAaTH Hedigocodchbki MPaKTHKWA, TaK SK ICHYE PI3HHMLS MDK 3HaKaMH 1
1HIWKaTOpaMu, TPUHANMHI, y HAIIH TpajuIii.

Y nockoHaNEeHHS TEXHIYHUX 3aC001B 1 MOMKIIMBOCTEH KiHOKaMEPH MPU3BEIIH JIO TOTO, 110 Yac i
MPOCTIP CTHCIHCS. YCYHCHHS AWCTAHINi, 3BUYAaiHO, HE OTHOOCIOHMH 3M00YyTOK KiHOKamepu 3 ii
OTIEPaToOpOM, & CUTYAIlis B KYJIBTYpI, SIKa 3yMOBJICHA PO3MOBCIOKEHHSM TeJIeKOMYHIKallii, [HTepHeToM,
rapKeTaMH Pi3HOTO TaTyHKY, SIKUMH MPOCSKHYTE JKUTTS Cy4acHOI JIFOMHH, TOMY HE Yepe3 TOIOCH, a
Yyepe3 TOTOKU BUCBIUYIOThCS JIFOJICHKI BIIHOCHHH 1 JTFOJICHKI J1oi. 1e Bike He JFOJIChKI eK3UCTEHITIaH B
obpaszax Oreno, ['o0ceka, Anonona, Exina, IIpoMeres i T. 1., a «yHiBepcaJibHUM commaty — HOMO
Videns, podor-Iporeii, 60, sik 3a3Haya€ rperpka MiosIoris, came BiH 3AaTHHI Ha0yBaTH 00pa3y pi3HUX
ICTOT 1 BOJIOJIi€ MHOTO3HAaHI€EM, sIKE, SIK BiZJoMO Iiie 3 EkiiesiacTy, «po3yMy He HaBUaey, ajie MOCTaBJIsIE
EHEPrit0 CYJacHil KyJIBTYpI, SKa )KMBUTHCS HEFO 1 CTYpOOBaHA MOMITYKOM 11 «IIOCTaYalIbHUKIBY. MOIHOI0
¢imkoro craB (apMakoH (TTEPEeTHH Bi3yaJlbHOrO i TOJOCOBOTO B OJHOMY), TOMY IO TEXHOJOTIT
Bi3yatizallii MaroTh BJIAacHI iHTOHAIIl, SIKKNMH MOKHa KepyBatu. Oneparop 3a JIOIMOMOIOK KaMepu
BHU3HA4a€ TOUKH Oiyprauii 1y IpoLyKyBaHHS HOBHX «T'€pOiB HAIIOT0 Yacy», CTUMYJIIOE MUCIICHHS
obpazamu. Ile— Takox MpakTHKa, CMUCIIOBA HABIraIlis B ITOJI JKUTTEBOTO CBITY, KO OY/b-SIKY I[IHHICTh
MO’KHa NEpeTBOPUTH Ha BHYTpimHiK iMnepatuB Homo Videns. Ilormsin y xamepy nodeorwe, ue —
MOMEHT 3yIUHKH TIOTOKY JKUTTsI, MUTTEBA Qikcarisi. Toi, XTO pexucye eKkpaHHe AIHCTBO, KEPYEThCS
TEeXHIKaMHU HOpMaJi3allii JII0JChKOT0 MaTepiany, a TIsad-penillieHT Ha eKpaH MIPOEKTYE CBOT 1Jieal,
Hazii, crioiBaHHs, crpaxu i ¢o6ii. JlroauHa Moxe 1 «BTiKaTH BiJ 00pa3y», KOJIHM CIOXKET BiI3HATHHA
OTIepaToOpoOM — CHCTeMa KOB3aFOUHX MTOBEPXHEIO JI3epKall KapiB («CcTpiukoro Mpobiycay, 3a Jlenno30m),
€ HapaTUBHE eKpaHHE 300paskeHHs I HOpMaJTizalil JIOACHKOro MaTepiary 4epe3 epeTBOPEHHS MO3KY
Ha ekpaH, rpo 1o nucas JXKan boxpiiisp y «Ilpo3opocrti 3ma» (JrouHa Tiepel MyCTUM €KPaHoM ), IO
anasizye Schwab [Schwab, 2000].

Oneparop Melkae B Kamepi-oOCKypi, mepeaae Miciie i TATIICTh Yacy, SIKi BJIACTHBI JIHCHO
pearbHOMY, 11032 TIPOCTOPOM 1 YacoM, alie y ¢popmi mpocTrip-yac. SKIo 300pakeHHs TIepeBaHTaXKEHE
CIPUHMHATTSAM, TO 3allyCKae€ThCS YEProBa KOHIICNITyami3aliss 1 Y3rO[KEHHS IEepUENTUBHUX,
CEeMIOTHYHMX, THANKATHBHUX MPOCTOPOBUX edekTiB. [Ipu meperisai cTpiukd 4u eKpaHHOTO JiHCTBa
Micie Aii KOHJGHCYEThCS Y BCEOIMCYTHICTh YU MHOKUHHY IPHCYTHICTh, HOTO IIISIa4 OXOIUTIOE CBOIM
HOTJISIIOM 1 CITyXoM. BriTiodaeThest ysiBa, sika TiICHO 3B’s3aHa 3 €KpaHHHUM JIIICTBOM PO3MEPEKESHIM
3Hakamu. Konmy 11l 3HaKu MOTPAIUIIOTH B MOJIE 30pY PEIiMi€HTa, BiH MOTPAILISE B TIOJOH TSAMJIOCTI,
MOJIOBYKYBAHOCTI 1 CIIPaBKHBOTO TEMEPIITHHOro (OeprcoHiBChKa KOHKPETHA 0JHOUACOBICTH). [loaiOHy
CUTYAIIII0 ChOTOJ[HI 03HAYAIOTh K «HACHUJUIS JUCKYpPCY», KONMM iei 1 KOHIENTH € CEeMiOTHIHUMHU
1TF0315IMH, aKTaMH HACWJIbCTBA, HAB’SI3aHUMU MPArHEHHSIMHU PEalbHOCTI B3STH y TOJNOH JIHCHICTH i
MEepEeKOHAaTH TIIsiIava, M0 1 peayibHe. Alle K 3HAKOBOIO € MPHUPOJa KiHO, SIKE TONOHUTH 1ITI031IMHU
(Imro3ioH), a B cucTeMax 3HAKIB €IHICTH TOHSTH 3aBXKIAM 11F030pHA. LIS 11F031s1 — MOPOIKEHHS
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npodecioHanizMy Malictpa, 00 «ileanbHe — HE IO IHIIE SIK MarepiajbHe, TIEPEHECEHE B JIIOACHKY
roJioBy 1 meperBopene B Hii» (Kapn Mapke, «Kamitamy), ToMy SKIIO MO30K TBOPIISI €KPaHHOTO
MPOAYKTY CTBOPHB HEBIANHI MTPOEKT UM 00OpaB HE I X0 3ac00HU, KOJTH KIIITHHU HOTO MO3KY, SIK
e pepeHoM 3ByUHTh B cepii kapTul npo Ilyapo, 3HsITHX 32 MOTHBaMu TBOpiB Aratu Kpicri, «cipa
PEYOBHHA TIOTaHO MPAITIOE», EPEKTY HE OTPUMAEMO 1 CTPIUKA 3AUIIUTECS «HA ITOJHUII.

Koy TBOpISAMH €KpaHHOTO JICTBAa pyXae HATXHEHHSI, OTPUMYEMO MEPETBOPEHY MIHCHICTh
ITiJ] POMAaHTHUYHI 1ITI031i HOT0 TBOPIIIB, allOJIOTIO icTOpii — «MomnTBa 3a rerbMaHa Mazery» (pexucep
IOpiit Innenko). «MonuTBa 3a reTbMaHa Masery» Baxkka JJisl IeperJisiay NEepeciuHuM IisigadeM, SKUi
pO3yMie, 110 HE BiH € aapecaroM JiiicTBa, 00 0araro y 4oMy BOHO MaclITaOHiIle, Tuoie Horo
MOJJIMBOCTI «OOIHHATH Te, L0 HE O0IMMaEThCA», Te O (ilocodhu 03HAYMIM MapKepaMu
«palvKaJIbHO HE CIIpUMaHey, ajle — 3a4apOBaHUI UM alaTHYHUN, arPECUBHUMN 10 300paXKyBaHOr0 Y1
«BMHBAETHCS CIII3bMU» BiJI MOOAYEHOT0, TJIAAaY PO3YyMi€ €OXaIbHICTh TOTO, 110 IIOCTAE Hepe HOoro
30poM. Yce I CIpalbOBYE SIK CTUMYJISITOP NEpEerisiLy CTPiuKM, Y AKid IpeicTaBieHi oOpaszu —
1H/IMKATHBHI, ICHOTaTUBHI 1 KOHOTaTUBHI 3Haku. FOpiit [mneHko — cam onepartop, BiH 3HIMaB BiTOMUI
¢inem «Tini 3a0yTHX TpeAKiB» 1 BUCTYNHMB 3aCHOBHHMKOM «IIEBHOI YKpaiHCBKOi ONEpaTopchKOi
IIKOJIMY, TPO IO NuIle KiHo3HaBHIS AHactacis [lameHko, Bi3Hauarouu OMEpaTOPChbKy pOOOTY
Onekcanapa Kpumranosuya y ¢inemi «Tonokay. ABTOpKa 3a3Hauae, o y HboMy (PijibMi 10CTaTHBO
«(ipMOBOI JUIEHKIBLIIUHWY, 1110, OKPIM CMiJIMBOTO YAaCOBOT'O 3TYLICHHS i CTPUOKIB, € 1 BiINOBiAHI irpu
3 MPOCTOPOM...», HaWOIUIBII «IJUTEHKIBCHKOIO» € cama armocdepa: cioppeaibHa, CHOBHIHA, 3 Il
MO€THAHHSAM aOCYPIHOCTI 1 0araTo3HAYHOCTI, HECTIOAIBAHUX 1 HE 3aBXKIHM 3PO3yMUTUX 00pa3iB, 110
HIOW BUILJIMBIM 3 IMOUH HecBimomoroy [[Tamenko, Kino-Tearp,4(150), 2020, c. 11].

[Ipo ue figerses y «cpobax ykpaiHChKOi icTopiocodii» i aBTopcTBa, aHaNi3i 0nepaTopchKoi
pobotu Omnekcannpa Kpumranosuda y ¢ineMi «HopHUE BOPOH», SIKUHA «IIHIIE CBITIOM» «MOBY
HeHaBHCTI». BiH He nmiie 3acTocoBye «(hipMOBY 1IJIEHKIBIIMHY», a W CTWNi3ye il y aBTOPCHKHUIA
nouepk [[lamenko, Kino-Tearp, 2, (148), 2020 ¢. 7]. Xoya peamizallii Takux MacIITaOHUX IPOEKTIB
OIIepaTopoOM TepeyBallH 1HII[IaTHBYA HAYKOBIIIB, IHKCHEPIB, TEXHIKIB, OCBITJIIOBAYIB, JUIsI CTBOPEHHS
BUJIOBUINIA 31 CBOIMM MpaBWJIaMH CTPYKTYpPYBaHHS IPOCTOPY, 3 JAIHOBUMH 0CO0aMHU MOTpPiOEH
TOJIOBHHI pexuicep MIHCTBA, SIKUM y CBIM Yac CTaB TeHIANBHUN peXucep, OJHOYACHO 1 TeHialbHUH
omneparop FOpiii Innenko, kUil «3amicTb TOro, MO0 BiATBOPIOBATH PEANbHICTH ...MEPEpPOOIIsIB ii»
(C. 3ontar «O ¢dororpaduy»). Lle € kKiHOMIICTBO, a HE pealibHA KUTTEBA 1CTOPIsA, OTKE BOHO HOCUTh
MaHIMyJISITHBHUHN XapakTep, Moke OyTH i7Ie0JIOri30BaHUM — BUITyYE€HHM 3 O0ITy, MiIJJaHUM LEH3YDI,
oOMeXeHHM y JocTymi Tomo. PakThyHO Taki (QUIBMH CTHMYIIIOIOTH KOJEKTHBHY MOTpeOy Yy
3amam’sITOBYBaHHI 4K y 3a0yBaHH1 1CTOpii BIacHOro Hapoay. Y cuTyamii 3aTpe6yBaHOCTi KyJIbTYpPOIO
tuny Homo Videns moaunaa BTpadae 30aTHICTh 10 COPUIHATTS cepio3HUX 00pasiB i 10 pediekcii
HajJ HAMH, 00 y MeAiarnpocTopi JOMIHYIOTh PeKJaMHi 00pas3u, a 3aKJIMKH, IOAYMAaTd PO MHUHYJIE
BJIACHOI icTOpIl, TyOJIATHCS y TOTOIII TJIAMYpY, Y BUJIOBUIIHUX MiKCaXx.

Tun Homo Videns, nos'si3annii 3 BTpaToOI0 YHIBEpCAJIBHUX CMHCIIB, OOMEXEHHSIM MPOLIECY
imenTudiKarii MCKypCUBHUM MHUCIICHHSIM, a0CTParoBaHUM BiJl TyXOBHO-KYJIBTYPHOTO JTOCBILy OCOOH.
Baiinyxo-criorysinanekHe  CTaBIGHHS /IO YHIBEpCallii  KyJbTypd, MPAaKTUYHO, 3pyHHYBAJIO
TPaHCLEHJCHTHHUHN TOJIIOC KYJIbTYPH, TaKi IHHOCTI BiACYTHI y >kutrebauenni Homo Videns. Takuit
Homo BTpaTuB 31aTHICTH BIAMBISTHCS HE JMIIE B €KpaHHI 00JIUYYS, a i B 00JIUYYS THX, XTO TOPSI,
BiH — moiH(opMOBaHUH, aie BTpaTHB «3HaTHocTi cymxeHHs» (I Kant), sxi gopmyroTsest Bin
3MIATHOCTI CIIB-CTPaXKAATH, 3aJII0I0YH HE IIHIIE PO3yM, a i cepiie, SKi MiJICUIIOI0Th OJWH OTHOIO
(xopmontenTpusm  I'. C. CxoBoponu, II. JI. FOpkeBuua). VY  dimocodii I'. C. CkoBopoau i
I1. 1. FOpkeBu4a € 1ie OJIMH MiKaBUH CIOXKET, SKHH HE TaK «XPUCTOMATH30BAHUID 1 « THPaYKOBAHHIA
cepel OCBITYEHOI CHINBHOTH SK (imocodis cepus — amanrtanis HUMH HIMEIBKOI MICTHKH IS
PO3KPHUTTS «CEpLEBHUX IMeuep» (MEIUTATUBHHUN JOCBiA, camocnoctepekeHHs ). CIoau BapTo J0IaTH
pedUIeKTUBHY TPaKTHKY, «kuBe (inmocodysanus», 3a E. ['ycepnem. HaBiTh komu kamepa 3HiIMae
ABTOMATUYHO, OC3MPHUCTPACHO, 3 MIHIMAJIEHUM IHACKCOM, BUBOJISYH HAC 332 MEXKI 11€0JIOT11, TOITHKH,
BapTO caMOBH3Ha4aTucs, 00 TpaHchopMmallisi Cy0'€KTHBHOrO CBITY y CBIT iHTEpPCYO'€KTHBHUU €
PE3YJILTATOM CBiJJOMOTI'0 3yCHILIsI OyTH cO0010, 32 1110 JIFOIMHA TIOBHICTIO BiJITOBITaJIbHA.

3aMKHYTH Hallly po3BiAKy, siky nouyam 3 XK. Jlenbo3a, BapTo Takox ixeero Jlenbo3a, mo came
KiHO HABYMJIO 1 BU3HAUMIIO CIIPUUAHSTTS CBITY JIIOAMHOIO. [e Ta «nenarorika nepueniiiin, ska HaBuae
iHIIOMY crioco0y CIIPUIHSTTS, IKMHA HapOAWBCS 13 B3aEMO/IiH 1 B3a€MOBILUTMBY (itocodii i KiHO [TUB.:
Jlanmnekwid, 2000,c. 85]. BusHauarouu MPUHITKUIN B3a€EMOJIIl MIX JIFOMUHOO 1 €KpaHOM, KiHO 371aTHE
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KOHCTHTYIOBATH 1 pe-KOHCTUTYIOBATH 3aTpeOyBaHy cy0’ ekTuBHiCTh. Kpusu i mpotupivus Covid-19 —
Deep Web nanpmemii, onTosoriuda katactpoda moctkosignocti Deep Web cram He jmire ekpaHHUME
obpaszamu, a il — «TUpaHaMH HAIUX JYMOK, IETOHATOPOM, KA BU3BOJIUB MPUCYTHIO B CYCITLIBCTBI
HaIpyry, MOoTpe0yBaB TOTOBHOCTI YCBIIOMJICHHS 3MIiHHM 1 IOTPEOH CKOHCTPYIOBATH HOBY PEANIbHICTHY
(Cnasoti XKrokek). CrnaBoii XKukek 03Ha4ae «kHOPMAIBHICTD SIK CHMBOJIIYHUAHN TIOPSJIOK 3 HOTO CITKOKO
NpPaBUJI 1 IPAKTUK, SKi «CTBOPIOIOTH» HAIlIe BiHOUICHHS 10 TOTO, IO MU BU3HAYAEMO SIK
«peanmbHICTE». MOXKIUBOCTI JJISi CYPOTHBY OOMEXeHi, 00 «HEMa€ CMHCITY PU3UKYBaTH KHUTTIM
TIJBKU Ayl TOTO, MO0 BUCTYNHTH MPOTH odiniitHoro muckypey» (JKak Panceep) [In Ukr]. V Takiit
curyarnii Homo Videns wnaOyBae 3matHOCTi g0 mociayxy. OTke, 3amaibOBKa OHTOJOTIYHOL
KOHCTUTYLIT mpucyTHocTi HOMO Videns Ha expaHHiil MOBEpXHiI 103BOJSE pedieKcii CTOCOBHO
crieiikyd BOrO MPEIMETHOrO IMOJIs, a OTXKe 1 creluQikd caMoro JIIOJACHKOro OyTTs. 3aiTydeHHs
OTEepaTOPCHKUX TEXHOJIOTI 1 ONepaTopchbKOro MHUCTELTBA MAJsl Takoi AaHaITUKA — CIpaBa
JTOCITI THUIIBKOT'O CMaKYy.
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CINEMATOGRAPHY AS A DESCRIPTIVE PHILOSOPHY "ON THE CINEFILM" OF IMAGES OF
HOMO: FROM THE FIXATION OF IMAGES (HOMO PHOTOGRAPHICUS) TO THE
TREACHERY OF IMAGES (CONTEMPORARY HOMO VIDENS)

The article explores art of cinematography as an objectified cultural reality, in spatial and temporal
structures of video description. Genesis of art of photography has changed the habits of human perception
and thinking process — from photographic images of Homo photographicus to contemporary Homo Videns
whose visual experience is the experience of appropriation and distancing from the world in its optical
modality. The art of cinematography, correlating with metaphysical discourses of reality, creates a socio-
cultural code as a matrix of meanings and senses. It provides organization and support to the semiotic fund
of culture through performing the functions of socialization and cultural integration. The differences between
video description and philosophical text are emphasized. The advantage of video description is being devoid
of the complexity of philosophical texts due to readability of indexes, demonstration of codes that define
their sequence through the captured images-characters close to everyday life to the extent that they do not
require any analysis as being self-obvious.

The magic function of screen image is that it has multiple reflections, so narrative of identity is
transferred to the outer plane, onto the other side of the screen when the image created by the operator is a
signal that triggers imagination. The indicative character is transferred to the image, and these indicators are
indexed sufficiently to be stimulus signs, effects for Homo Videns’s perception. They are deciphered
according to the standards and ideals of a particular culture whose codes are recognized by the subject of
that culture at a particular moment which influences constitution and re-constitution of Homo Videns who
consumes both things and images — but also transformation of culture itself. Technological transformation of
images of Homo Videns is due to changes in the technology of filming and cinematography which is an
important segment of cultural history. Even if cameraman's skills do not directly determine movement of
technical progress, they dwell on the achievements of technological revolutions. The choice of problematic
fields of human images analysis as bound with evolution of rendering techniques and visualizations, today is
more justified than the rationalization of these images.

Keywords: shooting technologies, Homo photographicus, Homo Videns, video description, index-
free recording.
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HUMAN IN THE CONTEXT OF TRANSVERSALITY OF THE NETWORK SOCIETY

The article is dedicated to the phenomenon of network society transversality which leads to new
conceptualization of human in the context of new values formation and new opportunities. The
multidimensionality of the current situation is outlined which needs new optics to comprehend the existing
interactions that can serve as response to challenges of the postmodern era. It is emphasized that a person is
left on his/her own in the situation of sociocultural paradoxes caused by modern global processes that put
pressure on person’s existence.

The aim is to analyze situation of human in the context of network society in the optics of
transversality as a paradigm of modernity. This actualizes the issues of group solidarity in the context of the
network society, possible homogeneity / heterogeneity. We are talking, firstly, about semantics of a person
in the planes of network society / network reality, and secondly, about semantics of transversality which
resonate with the destruction and formation of the new configuration of interactions. The purpose of the
article is to analyze human in the context of network society in the optics of transversality as the paradigm of
flowing modernity.

A new fusion / heterogeneous entanglement arises, which within the framework of the concept of
“transversality” becomes an optic and articulates the problem of both social space of network society and
the problem of essence / existence of a person among which the leading place is taken by person’s concern
for him/herself in information modernity.

Problematic field of transversality creates new intentions and interpretations of transformational
processes of our time. It is noted that definition of transversality is the condition for overcoming intention of
dispersion of human existence. The use of the marker “transversality” allows us to conclude that network
society should be conceptualized as the phenomenon that involves both virtual and physical aspects of
interaction which finally overcomes the linear approach to understanding of a person, social community and
humanity as a whole.

Keywords: network society, globalization, self-care, transversality, paradigm, “integrated world
capitalism”.

In cites: Pylypenko, S. (2021). Human in the context of transversality of the network society. The
Journal of V. N. Karazin Kharkiv National University, Series "The Theory of Culture and
Philosophy of Science", (64), 44-52. https://doi.org/10.26565/2306-6687-2021-64-05

Modern philosophical reflections related to social changes testify to significant
transformations in the existence of both a person and humanity as whole. First of all, this is due to
the processes of globalization, informatization and technologization, which have radically changed
the configuration of postmodern society. The “exhaustion” of western modern is emphasized by the
contemporary british sociologist M. Featherstone [Featherstone, 2020]. Thoughts are expressed
about the “openness of the future” and the “confusion of modernity” [Therborn, 2003]. This
situation conditions the discourse on the analysis of human life-creation, his sociocultural practices
in the context of the new forms formation of interactions that cannot be explained in terms of
constructs created in the historical conditions of Modern. We are talking about the creation of a new
space, the comprehension of which is proclaimed within the framework of a metaparadigm that
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outlines the dispositive “classical — non—classical — post-non-classical”. This dispositive visually
represents the value space as a “synthesis of values” [Chmil et al., 2020, p. 1459]. New modes of
interaction of social actors are being formed in a situation of obsessive / continuous / unrestrained
fluidity (Z. Bauman). The global advancement of civilization is noted, which actualized the system
“information + intelligence + innovation” (O. Skalenko). We are talking about the formation of
information modernity, changing the concept of time and space. This reinforces / creates a
configuration of connectivity, which makes it possible to speak of the transversality manifestation.

The space acts as a network, a hypertext that produces significant contradictions and
paradoxes, among which it is important to single out the situation of a person’s beingness: “The
network society is our society, a society consisting of individuals, enterprises and the state, operating
in the local, national and international arena” [Castells, Cardoso, 2005]. It should be emphasized that
this definition of the network society as a multifaceted phenomenon resonates with the concept of
the global society. The network is an integral part of the information modernity, which is a challenge
to the integrity of the human self. Note that in the context of the ontological dimension, networking
organizes the world into a single wholeness, where the “vertical” is finally forced out. At the same
time, the network provides and receives new opportunities in the context of transversality, because it
eliminates the clear distinction “either — or”, replacing it with the plurality of “and / between”. This
situation affirms the formation of a new paradigm, where speed displaces time, giving rise to a new
totality — timelessness, eliminating the concept of place, replacing it with a simulacrum of presence,
attaching special importance to the phenomenon of connection. There is a change in the socio-
cultural practices of a person, including the practice of self-care, which determines the relevance of
the study. The purpose of the article is to analyze the human figure in the context of the network
society in the optics of transversality as the paradigm of flowing modernity.

The issue of the network society occupies a leading place in modern research. First of all,
these are the works of B. Wellman, F. Guattari, J. Deleuze, M. Castells, J. Nesbit and other
philosophers. The network society as a configuration of the information modernity society is a
multidimensional phenomenon, where established markers such as “identity”, “state”, “social
institution”, etc., are undergoing changes and acquiring new characteristics and are now interpreted
as follows: “virtual identity”, “digital / information state”, “network communities”, “communication
systems / actors”, etc. At the same time, the concept of the network society is closely related to the
conceptualization of the information society, which was studied in their works by P. Drucker,
Y. Masuda, M. Poster, A. Toffler, A. Touraine, etc. It should be emphasized that thanks to these
works, the conceptualization of the network society overcomes the established scheme
“communication — information — network™ and actualizes the problem of anthropological dimension.
“The morality strategy of the virtual world involves a wide range of assessments: from identification
with the stoic principles of ataraxia and autarchy to accusations of irresponsibility, impersonality and
escapism. Therefore, we consider it appropriate to define the modern type of actualization and
representation of subjectivity as transversal, that is, complex, contradictory, integrative and
motivated by certain intentions and aspirations of the individual” [Suenko, 2020, c. 7].

Modern reality acts as a flow of information that transforms the socio-cultural space, which
has always been an ontological platform. The space loses the semantics of the “memory traces” /
architectonics complex (G. Bashlyar). We are talking about the “destruction of life
forms” (according to G. Simmel), which occurs, firstly, by the destruction of the time-space of life —
as a transition from biological, physical to artificial; secondly, the destruction of the boundaries of
life, which is associated with the development of new technologies. In this regard, the importance of
the media space, which is also a factor in significant paradigm shifts, should be emphasized.

The ability of history to be represented is articulated with the help of such narratives as
territory, tradition, social organization, etc. In other words, the existing history no longer takes into
account territories or social attributes, it is about the emergence of new forms of being, which also
embraces the dynamics of the network society. At the same time, the network society unfolds on the
platform of the Earth, therefore it inevitably interacts with all the processes of the planet. According
to the actor-network theory (ANT) of B. Latour, the only common platform for interactions is only
the Earth, as a result of adding such a component as a “non-human” [Latour, 2005]. These ideas are
reflected in the meditations of F. Guattari: “Now more than ever, nature cannot be separated from
culture; in order to comprehend the interactions between ecosystems, the mechanosphere and the
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social and individual Universes of reference, we must learn to think 'transversally” [Guattari,
2000, p. 43]. Consequently, the definition of the relationship between man and nature / Earth takes
on special significance in the context of the transversal principle, which in the first quarter of the
XXI century testifies to the formation of a new paradigm, covering all forms of the human
community, including the network society.

The connection “nature — man — technology” is of particular relevance in the situation of
significant technological shifts and acts as a matrix of interactions in the information modernity.
Thus, F. Guattari in his work “Integrated World Capitalism (IWC) and the Molecular Revolution”
emphasizes that capitalism is becoming a new sphere of the planet. Integrated world capitalism with
capital flows “incorporates all of our machinic systems, human labours and all other kinds of social
and institutional spaces—such as technical and scientific arrangements, public facilities, or the
media” [Guattari, 2016, p. 2]. Semiotic integration is noted and it is emphasized that henceforth the
IWC shapes people and communities and provokes new forms of slavery in a cybernetic sense; from
now on, a person interacts with signs / simulacra. Guattari comes to the conclusion that the
integrated world capitalism not only transforms the world, intervenes in the world, but also
“plunges” into the individual, acting as a so-called “virus”, attacking the social body. About a virus,
but in a media shell — a media virus, D. Rashkoff also says. He notes that the media not only directly
serve the expansion of the human, but are also one of the factors in the dynamics of
evolution [Pamkodpd, 2003, c. 27]. IWC as a virus affects aspects such as work, leisure,
consumption, etc., transforms culture and generates significant mutations, the consequences of
which are unknown. First of all, this concerns subjects and social groups, their consciousness and the
unconscious. Guattari emphasizes: “It is important to remember that when a molecular revolution
opens the flows of desires it is a wholly undetermined opening—both the best and the worst can come
out” [Guattari, 2016, p. 7]. The being of man “Dasein”, the being in the world “in-der-Welt-sein”
appears as a new symbiosis of the social, spatial and psychic in the sense of the existential, time as
such is not taken into account; space, as already noted, loses its physical form and becomes streams
that are difficult to “catch”. Continuing this idea, it can be noted that we are talking about such
conceptualizations: firstly, transversality as statics and dynamics; secondly, transversality as a
phenomenon and process. The distinction between subject and object is eliminated, a new integrity
arises, which can be considered in the context of transversality, which is at the same time a plane
where a constant transition, converting, transformation take place. Transversality creates a new
singularity.

Consequently, transversality acts as a source of actions, on the one hand, and flows
representing the desire of the group, on the other. This allows us to state that the concept of “desire
machine” is used by F. Guattari to refer to both internal and external actions, united according to the
principle of transversality, which forms an ontological integrity and is in a certain way responsible
for the preservation of the group. Transversality can be both a source of development and a factor of
elimination: “It is my hypothesis that there is nothing inevitable about the bureaucratic self-
mutilation of a subject group, or its unconscious resort to mechanisms that militate against its
potential transversality. They depend, from the first moment, on an acceptance of the risk ... of
having to confront irrationality, death, and the otherness of the other” [Guattari, 1984, p. 23].

This means that Guattari, combining psychological analysis and transversality, created a
polyparadigm approach that combines politics, philosophy, sociology, and psychoanalysis.
Transversality is no longer a mathematical concept, it is a category that allows us to consider
existing transformational processes and systems that are undergoing these changes. This category
includes all transformations.

We are talking about the formation of a new optics of research, where the question is
articulated precisely at the level of metatheory, which eliminates the specialization of individual
areas. Thus, Guattari points to the situation of the “national subject” figure crowding out and insists
on changing / transforming the constant recognized by the Super-Ego to new models. It is the
concept of “transversality”, according to the philosopher, that makes it possible to avoid any
prejudices and acts as an alternative to the existing vertical, creates great opportunities for adaptation
for socially vulnerable persons [Guattari, 1984, p. 13, 18]. Transversality as a mode of new
communication that denies the wvertical, however, is not horizontal, which, according to the
philosopher, allows avoiding the simplification of interactions. Modern researchers note that “many
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social movements have made use of social media, one of which is Instagram. The photos in
Instagram are used to show marginalized groups which can attract sympathy, empathy, and attention
of social media users as an initial stage to the social movement” [Yuliarti, Siagian, Kusuma,
2020, p. 179]. On the one hand, this indicates a situation of searching for certain archetypes in order
to create certain images and meanings, and on the other hand, the formation of a new configuration
due to the manifestation of transversality. In other words, a new methodology for constructing
interactions is being formed as a manifestation of the transversal. In the ukrainian philosophical
community one of the first to address the problem of transversality was kharkov philosopher

D. Petrenko. He considers the concept of “transversality” in the context of the ideas of F. Guattari,
V. Welsh, J. Raunig, the American literary theorist B. Reynolds and comes to the conclusion that
“all the data of the thematization of transversality are limited by the solution of local problems
related either to the narrowly understood political, or to the sphere of certain areas of
art” [[Terpenko, 2016, c. 8]. This situation, according to the researcher, limits the potential of the
transversality concept in the context of taking into account situationality, innovativeness, temporal
configurability, anthropological uncertainty, etc. “To transverse means to embark on the path of an
anthropological experiment in which there is no predetermined teleology. Transversal research is
always directed towards the frontier — an intermediate, indefinite anthropological zone, eluding
identification and potentially released by such media as photography, cinema and the so-called new
media” [[lerpenko, 2016, c. 8]. A person acts as an open form — an information person, a virtual
person, a media person, a technological person, etc.

Since the image of a person in the information space is not static and, accordingly, available,
he becomes Proteus, and in this context, the issue of preserving identity is quite controversial. There
are many lines of human social practices, where in each of them he has a certain identity (relatively
static), but their totality forms a multiplicity, where these images leak, they merge. At the same time,
the problem of fixing these forms / markers arises — an informational, virtual, media, technological,
etc. person as a unaltered invariant. In other words, the comprehension of a person according to a
certain criterion appears one-dimensional, which contradicts the multidimensionality / polyphony of
a person. In this regard, the reflections of M. Heidegger should be cited: “A person loses himself, he
lacks a person, and this is all the more so, the more exceptionally he makes himself as a subject the
measure of everything that exists” [Xaiinerrep, 1991, c. 23]. The use of the “transversality” marker
eliminates this simplification.

D. Petrenko, using the example of Philippe Grangrier’s cinematography, emphasizes that
transversal potencies eliminate semiotic and narrative theoretical models. Transversality becomes an
impetus for change and demonstrates these changes, which resonates with the reflections of
F. Guattari; the distinction between external and internal disappears —a new configuration arises that
eliminates representations created and set by any systems (political, educational, etc.). Heuristically
valuable is the position that transversality “undermines the dominant organization forms of the
dispositive, destroying the oppositions of the human / animal and cultural / natural” [Ilerpenko,
2020, c. 7]. It is, as the researcher emphasizes, about a perceptual experiment. It should be noted that
we see this experiment in the installation of the contemporary austrian artist T. Feuerstein
“Prometheus delivered”. Based on the deconstruction of the myth of Prometheus, the installation
author articulates the problem associated with the reproduction of life and the opportunities that
open up to modern man. As the artist himself points out: “The exhibition presents this narrative
using drawings and objects, sets them to music that also incorporates a radio play, and performs
them by means of biochemical processes. In addition to focusing on sound scientific facts, the show
is also a science fiction story and a splatter movie on the brink of horror” [Feuerstein, 2018].

And if D. Petrenko describes the markers “affect — gesture — touch” as a certain assemblage,
certifying the “presence of the transversal”, then Feuerstein, on the basis of biotechnology,
determines the existential contradictions of the phenomenon of life, thereby destroying the usual
idea of a person. In this regard, we should talk about the artistic “restructuring” of the human
phenomenon and the creation of a new composition, where pre-reflexive intentionality and affect
form an integrity, which is the driving force [Dackeviéiiité, 2021]. The combination of sensory and
conceptual-virtual occurse. This allows us to conclude that the image of Prometheus as a symbol of
anthropocentrism has been destroyed, but a new figure appears, which can be understood, firstly,
from the point of view of a renewed person (informational, virtual, digital, etc.); secondly, as an
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image of a combined machine (according to Deleuze and Guattari). The problem of person concern
for himself / self-care acquires new configurations. The phenomenon of self-care as the ultimate
experience in a situation of anthropological crisis is considered by O. Horodyska, who emphasizes
that “human has come to real marginalisation — not via social or cultural prohibitions but via paving
limit, margin though the subject and by itself only” [Horodyska, 2021, p. 15].

The concept of self-care in the plane of information modernity was used by
A. Kazilitinaité [Kazilitinaité, 2020]. Thus, the conceptual basis of the above study is the project of
J. Bentham “Panopticon” and the concept of panopticism M. Foucault (on the example of the
transition from the society which functioning is determined by a systematic approach and a vertical
of power to the society where a network system of interactions arises). Binary thinking is noted,
corresponding to the marker “friend or foe”, indicating the uncertainty of the individual, guarantees
the totality of power, which solves the existing social “anomalies” by labeling. To determine the
changes provoked by informational modernity, the concept of “synopticon” is used, emphasizing the
changes taking place in society. Now it is not the minority that watches the majority, but vice versa —
the majority gets unprecedented opportunities for observation. This allows us to talk about the
acquisition by society of a new dominant feature / absolutization, which can be described as
“inspiring” voyeurism for new bodily and spiritual practices. It is about developing new
relationships, when a person tries to go beyond, fixing his own gaze beyond the horizon. Person
continues to search for the bonds of his being, despite the “nomadic” wandering way of life;
continues to “grab” the familiar images that return him to objective reality, but he does not always
succeed. A person is fascinated by the spectacle of the show, which the inventive “sellers of
voyeurism” demonstrate. From now on, social networks and the Internet are the main institutions of
this society, in contrast to television, which is the embodiment of the panopticon, as it continues to
act in accordance with the matrix “symbol — idea — sign” as a dispositive, where “the process of
formation of common meanings in culture takes place” [['ynmeBcbkwuii, 2021, ¢. 3]. The image of
Narcissus is gradually replaced by the image of a voyeur who embodies the danger of
dehumanization of man himself. We are talking about new anthropological risks.

Self-care moves to a new level. The network society is gradually turning into a single
independent actor that subjugates and transforms existing social interactions, understood as losing
the principle of systemity and increasingly meeting the requirements of communicative reflection,
the model of which is the Internet network. It is argued that the person himself appears as a “link”,
allowing the formation of a new network and, accordingly, new markers and simulacra. A person
appears as a hero who is able to “travel” through the network, create both his own story and his own
plot, and can constantly be in touch. From now on, “social life is created primarily and most
importantly by relations and the patterns formed by these relations” [Marin, Wellman, 2015].
Algorithms of interactions that produce new value systems and have a direct impact on social reality
arise. We are talking about Facebook, LinkedIn, Instagram and other social Internet networks that
define and encourage the sociocultural practices of individuals and social communities. This
approach articulates the problem of existing interactions in a single network, which is social reality
as whole. The network supplants all other connections; the social becomes dependent on the
network. A person turns into a navigator, whose main task is to create certain profiles that eliminate
the concept of social status, and present oneself as a media personality. All this ensures multilinear
interactions and a high level of integration in the planes of information reality. It should be
emphasized that the architecture of personality profiles is associated with the “culture of the mask”
and the totality of the media space and corresponds to the image of Proteus. Distancing from the
profile, as well as distancing a person of mass society from own social roles, is impossible. So,
R. Sennet emphasized that a person loses the integrity of his inner life, because he must correspond
to “the play in which he plays” [Cennet, 2002, c. 112]. Now this play is a person’s own Internet
profile, causing new existential and phenomenological problems, because it is a person who is an
addition to a new network reality, where a new configuration of the actual and the possible, the real
and the virtual, etc. is created.

A post-panoptical society is emerging, where the characteristics of the digital world are not
limited to the emergence of new networks. From now on, we are talking about the digital
characteristics of corporality as such, that is, a new digital configuration of the body [Kazilitinaité,
2020]. In other words, a new user appears, whose corporality is hidden “behind the backstage” of the
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data. This basis provokes the question of a new figure of a person — a digital person as a
manifestation of a network society, which acts as a modality for the existence of information reality.
According to Y. Harari, R. Kurzweil and other researchers of the problematic field of
transhumanism, we should talk about the end of the era of Homo sapiens, which is associated with
the formation of a new religion — dataism as a religion of data [Xapapi, 2018]. This causes concern.
Thus, the definition of dataism as a new religion resonates with the formation of a new worldview,
where not the Creator or a person, but information acquires special significance, thereby defining
new aspects of good and evil. As M. Mamardashvili once noted: “The implementation of both moral
actions, and assessments, and a seeking desire makes sense only for a finite being. For an infinite
and omnipotent creature, questions about their meaningfulness disappear by themselves and are
thereby resolved [Mamapmamsimi, 1992, ¢. 111]. Post-anthropological humanism arises, where
human life is a value, provided that it is dedicated to the “service” of information in the space of a
new platform. Information acts as a new “steel cage”, however, unlike the prototype created by

M. Weber, the instrumental mind is not sacred, it is replaced by data. The Panopticon and the
Synopticon are a single network where a person is reduced to a symbol of information, an algorithm
that can be rewritten if necessary.

Conclusions. The network society as a new configuration for building social interactions and
implementing the life-creating practices of a modern person has entailed the problem of maintaining
the ontological integrity of the subject in a situation of loss of support. This allows us to talk about a
change in the paradigm, which provides new optics for the study of modern social systems and the
existing interactions of social communities and society as whole. The network society denies the
absolutization of both the narrative and any totality, at the same time it forces a person to look for
his own integrity. Transversality testifies to the flexible configuration of the network society,
therefore it is a factor that forms a new form of polylogue. Transversality eliminates dispositives
(D. Petrenko) and forms a new plane where flows of desires, values and opportunities freely
intersect. The conceptualization of transversality gives new intentions, interpretations and creates a
new assemblage, forcing us to turn to the problem of human self-care in the situation of
anthropological collisions. Transversality becomes both an unconscious source of actions / archetype
and a process by which the integrity of the phenomenon is preserved.
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CsitnaHa MNpuropisHa MuanneHko, kaHanAaT dinocodcbknx Hayk, aoueHT kadeapn KOHECKO Ta
CoLiaNbHOro 3ax1cTy [JeprkaBHOro 6ioTeXHONOrYHOro yHiBepcuTeTy, BY/l. AN4eBCbKUX, 44, M.
Xapkis, 61002, YKpaiHa, https://orcid.org/0000-0003-3838-7805

NIOAUHA B KOHTEKCTI TPAHCBEPCAJIbHOCTI MEPEXXEBOIO CYCNI/IbCTBA

CtaTTa npuceavyeHa PpeHOMEHY MEepPEerKeBOro CyCnisbCTBa, L0 3YMOBJ/IOE HOBY KOHUENTyanisaLito
NOANHN B KOHTEKCTi GOPMYyBaHHA HOBMX LIIHHOCTEN Ta HOBMX MOX/IMBOCTEN. 3a3HaYaEeTbCA 6araToBUMIpHICTb
Cy4acHoi cuTyau,ii, AKa NoTpebye HOBOI ONTMKMU ANA OCMUCIEHHA HAABHUX B3AaEMOAIN, AKI MOXYTb CAyryBaTtu
Bi4NOBIAAO HAa BUK/IMKM €noXM NOCTMOAEPHY. NiAKPECAOETLCS, WO A0AMHA 3a/IMWNAACA HAaOAMHL, i3 coboto
B CUTYaLii COLIOKYNbTYPHUX NapafoKCiB, 3yMOBAEHUX CY4aCHUMM r106aNbHUMK NPOoLLecaMu, AKi 34iNCHIOTb
TUCK Ha EK3UCTEHL,ii NIOANHMN.

MeTol CcTaTTi € aHanis cuTyauii NIOOUHU B KOHTEKCTI MEepeXKeBOro CycnifibCTBa B ONTUL
TPaAHCBEPCANIbHOCTI AK MApaAuUrmMmu MJMHHOI Cy4YacHocTi. Lle akTyanisye nuTaHHA rpynoBoOi CONiJapHOCTI B
KOHTEKCTI MepeXeBoro CyCninbCTBa, MOK/AMBOI rOMOreHHOCTi / reTeporeHHocTi. lgeTbcsa, no-nepuwe, nNpo
CEMaHTUKM /IOAMHM B MJIOWMHAX MEPEeXKeBOro Ccycninbctea / MepeskeBoi peanbHOCTi, Mmo-apyre, npo
CEMAHTMKM TPAHCBEPCANbHOCTI, AKi PEe30HYTb 3 pyMWHYBAaHHAM | GopMyBaHHAM HOBOI KOHirypauii
B3aEMOZ,N.

BMHMKae HOBA 3/UTICTb / reTeporeHHa 34enseHicTb, WO B MeXKaX KOHLENTY «TpaHCBepcasibHICTb»
MOCTaE ONTMKOIO TA apTUKY/IOE AK NpobaemMy NPOCTOPY MepeXKeBoro CycninbCTBa, TaKk i npobnemy eceHuii /
€K3UCTEHLT IoAMHU, cepen, AKX YinbHe micue nocigae TypboTa noguHU npo cebe B ymoBax iHpopmaLinHoi
cyyacHocti. Lle 3ymoBnioe npobnemy BiAMNOBIZANbHOCTI B CUTyaLii YCYHEHHA PO3MEXKYBaHHA MiX
YyTaEMHUYEHUM / 0cOBMCTUM Ta BIAKPUTMM / CYCMiNbHUM, MiXK GaxkaHHAM 6yTU HaNeXHWM OO NesHOl
couiasibHOT CMiILHOTU / MaTK MOX/IMBICTb YTiNIOBATU BAACHI BaskaHHA 1 NepeKoHaHHA TOLLO.

MpobnemHe nosne TPaHCBEPCANbHOCTI HaZA€ HOBI iHTEHUi Ta iHTepnpeTauii TpaHchopMaLiiHMX
NPOLLECIB CY4aCHOCTI. 3a3HAYAETLCA, WO BU3HAYEHHA TPAHCBEPCA/IbHOCTI € YMOBOI MOAOMAHHA Hebesneku
«PO3MOPOLLEHHA» NIIOACHKOrO iCHYBaHHA. 3acTOCYBaHHA MapKepa «TPaHCBEPCA/bHICTb» [,03BOJIAE 3p0O6OUTU
BMCHOBOK, LLLO MepeXKeBe CYCMNiNIbCTBO BAapPTO KOHLENTYaNi3yBaTh Ak GeHOMEH, AKMI 3aay4ae AK di3nYHI, TaK i
BipTyasibHi acneKkTW B3aEMOA]i, Ta OCTAaTOYHO A0/1A€ NiHIMHUI NigXia, A0 PO3YMIHHA NOAMHU, couianbHOI
CNiNbHOTK Ta NOACTBA B LiinOMy.

Kniouosi cnoBa: mepexkeBe cycninbcTBo, rnobanisauisa, Typ6ota snwoauHM npo cebe,
TpaHCBepCcanbHiCTb, Napagurma, KiHTErpoBaHWUiA CBITOBUIA KaniTaniam».
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®IN0CODCLKNI AHANI3 BINCbKOBO-TEXHIYHOT PEBONIOLIT XXI CTONITTA

Ha nouatky XXI cT. Bce yacTilwe CTaB BMKOPUCTOBYBATUCA TEPMIH 8ilicbKO8O-meXHIYHa pesosntoyis
(BTP). Y cTaTTi npoBoAUTLCA 1oro ¢inocodpcbKnin aHanis Ta icTopis NOABU, HAKOTbCA FONIOBHI 03HAKM CaMMX
peBoNoLii, 0BrPYHTOBYETLCA iXHA KifbKiCTb, CMMpalOYMCh Ha aHaNiTUYHI PO3BiAKW AOCNIOHMKIB PO3BUTKY
CyCniNbCTBa i Cy4aCHUX aHaNITUKIB y ranysi gpinocodii BiiHM, AK BITYN3HAHMUX, TaK i 3aKOPAOHHMUX. MoKa3yeTbCA
3B'A30K MiK PEBOJIIOLLEI0 i TEXHIKO-TEXHOMOTNYHUM YKNaZOM CyCnisbCTBA, 3 OAHOro GOKy, i 3miHamu B
XapaKTepi BeAEHHA CyyacHOi BiiHM, TepMiHamMu i MacwTtabamu po3suUTKy 6oOMoBMX A, 3 iHWOrO.
BiawTosxytounce Big Tpaauuii pinocodpcbknx posgymis npo ¢inocodito TeXHiKM, aBTOp 30cepenmBCA HA
TpaHCchOPMALLAX, XapaKTEePHUX ANA CYYACHOT BillHMW, BaX/IMBOCTi OHTOJIONYHOrO i aHTPOMNONOTIYHOrO YNHHUKIB
B Cy4YacHi BIiNCbKOBIA cnpasi. ABTOP CMUPAETbLCA Ha LUMPOKMUI IiNOCTPATUBHUI MaTepian, AKUMKA [aB
MOKMBICTb MOKa3aTh 3MiHW B LIOCTIl BIICbKOBO-TEXHIYHIN peBotou;i. B AKoCTi npuKnagy (cBoro poay meTtos,
Case study) po3rnagaeTbca XapaKkTep BUKOPUCTAHHA B CyYacHiM BiliHi 6e3niNOTHWUX NiTasbHMX anapaTis i
pob0TM30BaHMX BiiCbKOBUX cncTeM. CNMpPaloYMCh HA KOHKPETHUI MaTepian, aBTop AOBOAUTD, LLO XapaKTep
CyYacHoi BiliHM Mae ribpuaHuit xapaktep, ane i cama ribpuAHICTb HeoAHOPiAHA 33 CBOIM XapaKTepoM.
OcCTaHHE [03BOMINAO CTBEPAMKYBATU HAABHICTb MEpPexigHOro nepiogy MiX LIOCTO Ta CbOMOK BiMCbKOBO-
TEXHIYHUMW PEBOJIIOLLIAMM.

KnioyoBi cnosa: BilicbKOBO-TEXHIYHA pPeBOAIOLiA, OHTO/Ori3aLia Ta aHTpononorisawia BilicbKoBOI
cnpasum, ribpuaHa BiliHa, TexHiKa, HayKa, TeXHonorii.

Sx nuryBatu: Kopoctuibos, I'. (2021). dinocodchkuii aHam3 BiliCBKOBO-TEXHIYHOT PEBOITIOIIT
XXI cromitra. Bicnux Xapxigcvkoeo HayioHanvHozo yHieepcumemy imeni B.H.Kapasina, cepis
«Teopis kynomypu i ¢pinocoghis nayxuy, (64), 53-59. https://doi.org/10.26565/2306-6687-2021-64-06
In cites: Korostylov, H. (2021). Philosophical analysis of the military-technical revolution
of the XXI century. The Journal of V. N. Karazin Kharkiv National University, Series “The Theory
of Culture and Philosophy of Science™, (64), 53-59. https://doi.org/10.26565/2306-6687-2021-64-06
[In Ukr]

Mertopnoorii Ta mocTaHOBKAa MpodjeMH. B IIeHTpi yBarm ONHMHMIIACS METOJOJIOTIs
CHUCTEMHOTO aHalli3y, OCKiJbKM CyYacCHHH CTaH BIHCHKOBOIO O30pOEHHSI, HAIllOHAJbHA CHCTEMa
000poHU OyIb-AKOi IEPHKABH € CKIAJTHOI0 CHCTEMOIO, SKa TIOCTIHHO PO3BUBAETHCS, CIIMPAIOYUCH HA
JIOCATHEHHSI HAYKH, TPOMHUCIIOBOTO MMOTEHIay, MONITUYHUX, HAIIOHANBHUX 1JIed Ta MiKHAPOIHI
JIOKyMEHTH MPaBOBOrO 1 €TWYHOro xapakrepy. Lle crae B Haropi, OCKUIBKH CaM IPOIEC BEIACHHS
BiliCHKOBHX OIlepaIlliii Ma€ po3riisiaTUCS K BIIKPUTHIA 10 OYyIb-IKUX 3MiH i HECTIOIBaHUX (PAKTOPIB
TIPOIIEC, 1110 CBIUUTH PO HEOOXITHICTH BpaxOBYBAaTH TOIii HeTlepen0aayBaHOCTi.

Merononoriss M. Taiiierrepa n1ae MOXIHMBICTH CTaTHM Ha HUISX TIPOIECY AHTOIOTIYHOTO
OCMUCIJICHHSI TEXHIKW, B3a€MOJIl JIIOJMHW, TEXHIKM 1 CBiTY B3arami. ToMmy came TyT Ha 4Yaci
Metonoioris M. Taiimerrepa 3 HOro ine€r0 CIIBBIJIHOIICHHS pPO3BUTKY JIIOAWHU 1 TEXHIKU, 3
noTpe0Oo0 JIFOJMHU TIOCTIHHO YJIOCKOHATIOBATH 1i, 00 «TEeXHiKa IOB’Si3aHA 3 MPHHIUIIOBUMH
0COOJIMBOCTSIMU iCHYBaHHs JtoauHu y cBiTi» [[aiimerep M., 2013: 56-57] [In Ukr]. Cydacna
TexHika, 3a M. [aiinerrepom, po3KpHBae CyTHICTh MPUXOBAHOTO OYTTSI B MPHUPOAi, PO3MILIYIOYH,
BITOPSIIKOBYIOYH BCE ISl TOTO, adM BHBECTH /10 HermotaeMHoro. Lleii Bu B3aemMonii 3 mpuxoBaHUM
OyTTSIM € MapKepOM Cy4acHOI SMOXH i IIel arpeCUBHUMN BiJTHOCHO MIOTAEMHOTO OYTTS BUJ PO3KPHTTS
Hece HeOe3MeKy TIepeTBOPEHHS CaMoi JIFOIMHA Ha TeXHIYHUN MeXaHi3M, Ha (DYHKIIIIO.

© Kopoctumnsos I'.JI., 2021.
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BuxopucroByemo meromonorito M. KoHapaTheBa Mpo «EKOHOMIYHHM YKIIA» PO3BHUTKY
Oyab-sKoi KpaiHu, cBiTy, 1 MeTomonorito JI. ['piHiHa, KU TPUCTOCYBAB IO i/1€I0 JJIs1 OMKCY CTaHy
HayKd 1 TEXHIKM y CBITOBOMYy Macmitabi. bepemo Takox po3poOkum M. TpebiHa, Je akTHBHO
3aCTOCOBYETHCSI TEPMIH «BIHM WIOCTOTO ITOKOJNIHHS», SKMM HiIKPECTIOEThCS XapaKTep BOEH i
croco0w, 3a SIKUMH OpraHi30BYIOTHCSI METOJIM BEJICHHS Cy4acHUX OOHOBUX Jill. MU (ikCyeMO TaKox
(dakT mepexofy Bia MexaHizalii 10 iHdopmaTu3alii B opraHizalii xapakrepy 30poi i BiiCbKOBHX JIiH,
TOMY MOCHIJIFOEMO Hamli po3Biaku meroposorito O. J[oabChKoi PO BXOMKEHHS JIIOJCTBA B HEPiof
TPeThOI  IHTENEeKTyallbHOI pEBONIONIi, /e HaroloCH CTaBIATHCS Ha  IHTENeKTyai3aiii,
iH(opmaTu3zalii Ta MeiaTH3a1ii K XapakTepHUX O3HAK Cy4acHOro iH(OpPMAaIiifHOTO CyCIiIbCTBA.

Hosusna. Ilokasyerscst TpaHcoOpMallisi IpoCcTOpY BiHM 3a PaxyHOK ii aHTOJOT1YHOTO Ta
AHTPOTIOJIOTTYHOrO BUMIpPIB, MO0 Ja€ MOXJIMBICTh aKTHUBI3yBaTH TaKWW TEpPMiH, SIK BIHCHKOBO-
TeXHIYHA peBomouis [laroTbcs XapakTepHi O3HAKM CYYacHOi BiMCHKOBO-TEXHIUHIM pPEBOJIOLI].
OOTpYHTOBYETBCS Te€3a IPO OUEBUAHICTH IEPEXiJHOro mepiogy MiK 6-10 Ta 7-10 BIHCHKOBO-
TEXHIYHUMH PEBOIIOIIISIMU.

OcnoBHa yacTuHa. Brepie npo peBomolii y BilicbKOBi# cripaBi HanrcaB M. Pobeprc,
BUBYaOYH B 1950-X pokax OCHOBOMOJOXHI 3MiHM Y €BPOIEHCHKOMY CIIOCO0I BEJEHHS BiliH, sKi
Oyn¥ BUKIIMKaHI 3aCTOCYBaHHSM BOrHemaiabHOI 30poi [Pobeprc M., 1967]. 3100yTku Ta HaCIigKK
BiiCHKOBO-TEXHIYHOI PEBOJIONIT JOCIiXKyBanu Taki HaykoBui sik: Toduep E., Intic M., bnex /.,
Pomxepc K., Ilapkep k., bxxesuncekuii 36. Tomo. Ha nymky E. A. KoeHa, «ocTaHHi gecaTupiqds
aMEepUKaHCHKI BIiCHKOBI €KCIIEPTHU MPOrHO3YIOTh PEBOIIOIIHHI 3MiHU Xapakrepy OoioBux miid. [Homi
PO Ii 3MiHU TOBOPATH SIK MPO BIHCHKOBO-TEXHIUHY PEBOJIIOLII0. Taka peBOMIOLis, MaOyTh, CTaHE
MoYaTKoM (yHIaMEeHTaNnbHOI TepeOyJoBH CHUCTEeMHU OOOpOHHM, TMepexin no0 HoBuxX ¢opMm il
oprasizaiii, mepeoryisy iCHyrUOi CTPYKTypH apMii Ta BKIQJIEHHS O€3MpEre/ICHTHO BEIMYE3HUX
3ac00iB Y HAYKOBI JOCTIKEHHsI Ta KOHCTPYKTOPChKi po3pooku» [Koen E., 2005: 1] [In Ukr].

I3 dimocodepkoi Touku 30py BTP He Tparuisttorsest cami 1o cobi, BOHW BHHUKAIOThH HA TJIi
BiZIMOBITHOI TPOMKCIIOBOI, HayKOBO-TexHiYHOI peBomtomii (HTP), TexHIYHMX Ta HAYKOBUX «HOY-Xay»,
3aMpOBa/KEHHS Y TPOMHUCIIOBICTh HOBITHIX TEXHOJOTN. B3arani my:xe oOrpyHTOBaHUH, TITMOMHHUI
(inocochKuii OIS Ha B32€MO3B’ 130K “IIFOIMHA —TeXHiKa ~ po3KpuBae BUAATHUH Qinocod XX-ro
ct. M. Taiinertep. V cBoemy nmkmi jekuiid «llutatoun mpo TexHiky» BiH BBOAUTH TEPMiH “TIOCTaB”,
SIKUW O3Ha4ae “miAmopsaAKyBaTH MpUpoay coOi”, TiAKPECTIOUH, IO JIOAUHA POOUTH 3 TIPUPOIO0
MoOXe Bce, mo 3axoue. Lleii Tepmin 3’sBuBcs min BrumBoM pobiT E. FOHrepa ta y 3HauHii Mmipi
tepminy @. Hinme “Bonst mo Bmaau” y poboti “Zarathustra”, ska € TpaHchopmariiero Horo
Mmeradiznunoi Teopii. M. Iaiinerrep Ha ocHoBi MeTadizuku @. Hillre akTHBHO BUKOPUCTOBYE TEPMiH
“mocraB”, ane CTaBUTh HAroJjOC Ha MOKJIMBOCTI JIIOAWHU POOUTH TEXHIUHI HOBOBBEACHHS BiHOCHO
npupom. Mu MOXKEMO CKa3aTH, IO BiH HauyeOTO PO3IIIAAAE TEXHIKY SIK IPOIOBXKEHHS JIFOIUHH,
30imbIeHHs 1 cvu 1 moTeHnii. ToOTo mouHa, 3 0THOrO OOKY, cTa€ OiMIbII “TEXHIYHOI 32 paXyHOK
PO3BHUTKY TEXHIKH 1 32 paXyHOK LbOTO MPUXOAMUTH N0 0€3MEKHOTO MaHyBaHHS HaJ MPUPOJIOI0 (CTae
B)KE TBOPIIEM CBOT'O CYYacHOTo “OyTTs’’), ayie, 3 iHIIOro OOKy, MoMnajae y 3ajeXHiCTh BiJl Cyd4acHOl
TEXHIKU Ta TEXHOJOTiH. 3rajaiiTe cuTyaliro, Ko My 3a0yBaeMo cMapT(OH BIOMAa — MU pO3Ty0OIieHi,
MU y TaHimi, Mu Hixto. ChOTO/IHI 3MIHIOETHCS caMa CYTHICTh JIFOJMHHM, 00 B HOBHH ii oOpa3
BITUCYETHCS 1 BOJIA , 1 BJaja Haj NpUpoIor0. [ aiierrep roBOpuTh, 10 caMe MPUpPOJa BUCTYIIAE SIK
IDKEPEIo, pecypc, 3HapSAAAs iICHYBaHHS Cy4acHOT JTIOJJMHU Ta CYCIiIbCTBA.

A 3apaz go dimocodii cycminecTBa. dinmocodito BUKOPHCTAHHS PECYpCiB MPUPOAH SIK
JDKepesia eTalliB TEeXHIYHOTO PO3BHTKY JIFOJCTBA PO3BUBAE aBTOP TEPMIHY “TpETsS MPOMHUCIIOBA
PEBONIONIS” aMEpPUKAHCHKUI eKOHOMICT, ¢inocod Ta momitonor Jxepemi Pipkin. Bin Buznavae:
«Bemuki eKOHOMIYHI PEBOIIOIIT B iCTOPIl TPAIUIAIOTECS TOJI, KOJM HOBI KOMYHIKAIiiHI TEXHOJOTIT
CHIBIANAIOTh 3 HOBUMH CHEPreTHYHUMH pEKMMaMH Ta BHHUKA€ 30BCIM IHIIA EKOHOMIiYHA
napagurma» [Pipkia [1., 2006: 299]. BimnocHo crniopigHeHoro 1o teopii JIk. Pikina e xoHmenis
sminn xBuib E. Toddunepa, Teopiss mocringycrpiansHoro (indopmariiiHoro) cycmiiscrBa. Bin
nepenoaynB 0araTo TEXHIYHUX JAOCSITHEHB, TAKUX SIK TOsBY [HTEpHETY, U(POBOI TEXHIKH, a TAKOK
iXHill BIUTMB Ha €KOHOMIKY Ta BIHCHKOBY OpraHi3aiito cycmijbcTBa. Takox 3 inesmu JIx. Pidkina
CIiBIaJae Teopis 3MiHM TexHojoriunux ykmamie C. I['na3sbeBa, sikuwii BBakae, MmO 0Oa30BUMU
IHHOBAIIISIMA TPETHOI MPOMHUCIIOBOI PEBOJIOIIT € 3HIKEHHSI €HEPTOEMHOCTI BUPOOHUIITBA, ITEPEXi
Ha aJIbTEpPHATUBHI JpKepesa eHeprii, HaKOMMYEHHs Ta Tepepo3MOALT eHepril 3a paxyHOK Cy4acHHUX
3aco0iB komyHikanii [[nasses C., 2012: 28-40].
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IHIIOT AYMKH TIPO CTYTIEHI TIPOMHMCIIOBOI PEBOIIOIIT (BXKE YeTBEPTOi), AOTpUMYyeThes K.
[1Bab, 3acHOBHUK 1 0€33MIHHWI MPE3UIEHT BCECBITHHOTO eKoHOMiuHOTO (hopymy y JaBoci. Bin
xXapakTepusye MaciTab 3MiH K Oe3nperie/leHTHHI B icTopii JtojcTBa. 3a Horo cioBamu: «3MiHU
TOPKHYTHCSI BCIiX: BiJHOIICHB JIIOJUHU 31 CBITOM, i3 COOOIO Ta i3 iHIIMMH JIFOIBMH KapIWHAIBHO
3MIHIOTECS. YeTBepTa MPOMHCIOBA PEBOIIOIIS IMPOTHO3YE MAacOBE BIPOBADKEHHS KiOepdizmaHux
cucteM BupoOHHITBA (iHIyCTpis 4.0) Ta 0OCIYroBYBaHHS JFOJACHKUX MOTPEO, BKIFOYAOUU MOOYT,
npairro ta 1o3Bisuns» [[1IBa6 K., 2017: 208] [In UKr]. Ase, ananizyroun nocrep «Iuayctpist 4.0», a6o
«The Fourth Industrial Revolution», Mu 0aunmo, MO B WX MNpOeKTax, KpiM Imdpasizarlii,
KiOepHeTH3allii JKUTTENISIIBHOCTI JIFOACTBA, HEMAa€ OiJbIl TIMOOKMX PO3AYMIB PO XapakTep
MIPOMHUCIIOBO- €KOHOMIYHOT'O PO3BUTKY JIFOJCTBA. BifcyTHiN aHami3 mpo mepenady, mepepo3noi,
HAKOIMYEHHS eHeprii uepe3 eNeKTPOHHI YK KiOepHEeTHYHI Mepexi, 1 IbOMY MUTAHHIO MPUIISIETHCS
He JyXe Oarato yBaru. Alie eHepreThyHi pecypcu — 1e KpoB mro0oi exoHomiku. Xod K. IIIBao i
TOBOPHUTH MPO ajbTEPHATHBHI JKepena eHeprii (BiTep, coHile, BOJeHb ToIo), sk i J[. Pidkin, ane
SKOCH ITOBEPXHEBO. TOMY aBTOp CTaTTi OUIBII CXMIISETHCS IO TOTO, IO CBITOBE CYCIIGCTBO BCE-
TaKd 3HAXOJMTHLCS 1€ B MEXKaxX TPEThOi MPOMHUCIIOBOI PEBONIONIT Ta MMOYMHAE HAOIMKATHCS 32
CBOIMHU XapaKTEPUCTUKAMM J10 YETBEPTOL.

Bce uacrime My 0aunmo, 110 BifICBKOBI PEBOMIOLIT TICHO HpPUB’si3aHi 0 TaK 3BaHUX
«TEXHOJIOTIYHUX yKnafaiB». llet Tepmin aktuBHO BukopucToByBaB M. JI. KoHaparbeB, a cbOroHi B
aHaMTHYHI po3poOku ioro BrpoBamkye JI. FO. I'pinin: «Texnonoriuni yknagu (TY) — cykynHIiCTb
TEXHOJIOTIH, XapaKTepPHHUX JUIS PO3BHTKY BHPOOHHIITBA, CYKYIHICTh CIIOMYYCHHX BHPOOHHIITB, SKi
MAalOTh €IMHUN TEXHOJIOTIYHUIA PiBEHbB, IO PO3BUBAIOTHCS cHHXpoHHOY [['pinin JI., 2015: 225]. Mu
MOXKEMO TOBOPHTH, 1110 KoxkHUH etarm BTP, ko)KHe IMOKOIiHHS BEACHHS BIHU BiAIOBIa€ IEBHOMY
TY. Ha Hamy ayMKy, cydacHi BiiHM OpraHiyHO BIHCYIOTBCS y 6-H TEXHONOTIUHHMMA YyKIam 3
XapaKTepHUM PO3BUTKOM HAYKH, TEXHIKH Ta TEXHOJOTIH, SIKi € CIiZCTBOM HOBOTO €Taly PO3BUTKY
HAyK{ 1 TEXHOJNOTiH — Tak 3BaHy mapamurmy NBIC-texnonorii. [Ipo e cBig4ath cTaH Cy4acHOTO
Bilicbka, YMOB BEJICHHS BiifH, BUKOPUCTaHHSI B Cy4YaCHMX BiiiHaX HOBITHBOTO O30pOEHHS, SKe
dbopmyeTbcs  3a  paxyHOk iH(popMmaTm3aiii (BukopuctaHHs IT-TexHONOrid, BiAIOBIAHICTH
IHTEJIEKTYaJ bHUM 3pPYIICHHSM Y BHUDJIAIl IHTEJIEKTYalbHUX PEBOIIOIIM, mporecH poboTu3sarii
TOMIO). BiNbl TOro, «PO3BUTOK 1 BTiJIEHHS! iIHHOBAIIMHUX TEXHOJIOTIM y BIHCBHKOBY CIIpaBY JaroTh
MOMITOBX JUIS PO3BHUTKY 3arajbHOi HAYKH, TEXHOJOTiH, €KOHOMIKH, ITPOMHUCIIOBOCTI, BUPOOHUINX
CHWJI, 3aHATICTH Mpale3JaTHOTO HACENICHHs, BeAC /0 BUBEJCHHS KpaiHW Ha OiJbII BUCOKY CTYIEHb
po3suTky» [[1IBa6 K., 2017: 70] [In Ukr].

CyuacHa daxiBii y ramy3i ¢inocodii BillHM muinyTh, 1m0 B BiiiHaxX mepmioi uBepTi XXI
cTopiuus, Tpeda 3adikcyBaTH ABa TUIM BiH: KOHTAKTHI BiifHM (4-TrO MOKOJIHHS 3 BUKOPHCTAHHSAM
3BUUAIHOT 30poi) Ta 6E€3KOHTAKTHI BiliHH (6-T0 MOKOJIIHHSA 3 BUKOPUCTAHHSIM BHCOKOTOYHOI 30poi Ha
HOBUX (Di3MYHMX MpUHIMINAX, iHhopMaTu3zamii 30poi, cui Ta 3acobiB pagioeeKTPOHHOI 60pOTHOU
[Cnumuenko B., 2002: 8-11]. TToTpiOHO 3ayBaXkKKTH, 110 BiHU 5-T0 MOKOMIHHS MU Y JIaHil CTaTTi He
pO3rJIsiIaEMo, TOMY IO II€ BIMHM 3 BUKOPUCTaHHSM sepHOi 30poi. BifiHM 6-ro IOKOJIHHS
KapJAWHAIBHO BIJPI3HIIOTECA Big 4-r0 1€ 1 TOMY, IO BCA Millb arpecopa (QyHKIIOHAIEHO
HampaBjieHa TIEPEBAXXHO Ha Ypa)XCHHS OO0 €KTIB yNpaBliHHA BiChKAMH Ta  EKOHOMIKH
CYIPOTHBHHKA, HUIIXOM OJHOYACHOTO HAHECCHHs IOTY)KHUX iH(pOpMaliiHUX yoapiB Ta yIapiB
BHCOKOTOYHOTO 030poeHHs pizHoro Oasysanus [Kaldor M., 2007: 54-83]. Pa3oM 3 KOHTaKTHUMH
BilHAMH TIOYHYTh IIOCTYIIOBO 3HMKATH TEMEpilliHI YHCICHHI 3arajdbHOBIHCHKOBI (OpPMYyBaHHS
CYXONYTHUX BIifCBK, 1 OCTaTOYHO 3HELIHATHCSA HE TUIBKH sifiepHa 30posi, ane i 3BHYaiiHi 30poiHi
cuwi. Y BilfHax MalOyTHBOro OyJe HIMPOKO 3aCTOCOBYBAaTHCS 30pos Ha HOBUX —(i3MUHHX
MPUHIMIIAX: Taka, SK reoi3WyHa, pajioyioriyHa, pajaiodyacToTHA, JiazepHa, i1H(Pa3BYKOBA,
MICUXOTPOHHA, TEHETUYHA, aKyCTHYHA, eJeKTpoMarHiTHa Ta inme [Ciumuenko B., 2002: 71-88].
ToOTo BimOyBarOThCSA JIy)KE CKJIATHI IPOIECH, XapaKTepHi TUIBKMA JJIS CydacHOi IMBiIi3allii:
CKOpPOYEHHS, MiHIMi3aIlisl KUTbKOCTI BIMCBK, KOTPi MPUIMAIOTh Y4acTh y 30pOHHOMY KOHQUIIKTI,
JIOKaJi3arisi 30podHUX KOHQIIKTIB (Iepexo oM JI0 BiH 6-TO MOKOJIHHS TPUIHATO BBaXKATH ATy
3aCTOCYBaHHS aMEPUKAHCHKUMHU BiHCHKOBMMH KEpOBaHHMX aBialiiiHux Oom0 y B’ernami y 1967
porti). BiliHu 6-ro moKomiHHS e MPUIHATO Ha3uBaTH «iH(opManiitHuMuy . Ha mpakTui nepexis 10
«IH(QOPMAIIITHOTO CYCHIJILCTBa» MPUBOAUTH 10 MOCHJICHHS MOXKJIMBOCTEH BUKOPHUCTAHHS METOJIB
€KOHOMIYHO-IH(OpMAIifHOTO MPOTHOOPCTBA O TIOCHUJIGHHS Ta BIOCKOHAJICHHS METOIIB
iHpopmaniiiHoil BitHW» [Tpedin M., 2005: 214-215]. Hanpuknan, BiitHy y [lepcuachbkiii 3atori
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«Bypst y mycremnmi», ska TpUBaJa II'SATh THXHIB (3 ciuHs 1o Jrotuid 1991 p.) HasBanm mepiioro
indopmariitHoto BifiHOM. [1if 10 XapakTepuCTUKY MiAXOAATh TakoxX 1 BiiHM y FOrocmasii (1998 p.)
ta 30BciM HemasHi y Cupii (2015 p.) Ta Kapabaxi (2020 p.).

[IpoBomsiun dinocodchkuil CUCTEMHHI aHal3 WX BiH, MU 0auuMo, IO BifHU CTalOTh
JIOKAIlIHHUMH, 301IBINTYEThCS BHKOPHUCTAHHS BHCOKOTOYHOI 30poi, ypakeHHS B TMEpIIy 4Yepry
HAIpaBJICHO HA 3HUILICHHS KOMAH/IHUX IYHKTIB yIPaBJIiHHS, CKYMYEHHs BIfICbK, BEJIMKMX 00’ €KTIB
BilfiCHKOBOTO MpH3HAYEHHS. e aKTHBHE 3aCTOCYBAHHS BHKOPHUCTAHHS OE3MiNOTHHX JHTAIbHUX
amapatiB, apMis TEPEeXOJUTh JI0 BUKOPHCTAHHS «PO3YMHOI 30poi», 0 MiHIMI3ye 3aruoerb
nuBibHOrO HaceneHHs. CydwacHe BIHCBKO HIBUAKO 1H(OPMATHU3YETHCS, IO TEX MPUCKOPIOE
MPUAHATTSA pillIeHb KOMaHIUpPaMH, a 1€ B IL[IJIOMYy BIUIMBA€ HA CTPOKM MpPOBEIEHHS OO0HOBUX Aill y
0ik ckopoueHHs 3a dacoMm [Axcenos II., 2020]. JlocmiaHWKA BH3HAIOTh, IO BCi BIMHH MAalOTh
eneMmeHT riopumHocti. [lificHO, *ojHa BiifHa He 3BoAMIACS JO i BIHCHKOBUX Ha Mol 000, a
3aBXKIM MaJla TMPUHAWMHI NOMTHYHMN Ta exoHoMidHud Bumip. K. ¢on Krnayszein mopiBHIOBaB
3MIHHICTh YMOB BEJICHHsI BIilHU 3 BOJIOIO, IKa HE Ma€ BIAcHOI (opMU. AJle YHIKaJIbHICTIO TiOpHIHOT
BilHM CHOTOJIGHHSI € Te, IO JO 3BHYAHMX Ba)eJiB TIOPUAHOrO BIUIMBY Ha XiJ| Ta KIiHIEBI
pe3yabTaTH BiliHU, CHOTOJHI MPHEAHYETHCS (AKTOp HOBITHIX TEXHOJOTIH, 3aCTOCYBaHHS HOBITHIX
3ac00iB  030pO€HHS, SIKI BXKE BHXOAATh 32 CBOIMH TEXHOJIOTIYHMMH TOKa3HUKaMH 3 6-T0
TEXHOJIOTIYHOI0 YKIIay JI0 HACTYITHOTO — 7-TO. A B3arali 1ie 03Hayvae, o0 3AIHCHIOEThCS TepeXi 10
HACTYITHOT'O €Taly PO3BUTKY 30pOMHUX KOH(QIIKTIB — 10 BiiiH 7-TO MOKOJiHHA. B 3aiexHOCTI Big
TOro, SKI YMHHUKM BIUIMBAIOTh Ha XiJ BIHCHKOBUX i, CTarOTh NPO30OPUMH Ti UM 1HIII
XapaKTepUCTUKU TiOpuau3amii BidHHM, IO Ja€ MOMIMBICTH (iKCyBaTW pi3HI XapaKkTEpUCTUKU
riopuanux BiriH [Hoffman F., 2007: 20-22].

['iOpuaHi BifiHE MarOTh XapakTep JOKaIBHOCTI, HETPUBAJI 32 4acoM aKTHBHI (a3u, Ha 3MiHY
SIKMX MIPUXOMSATH 3aTsDKHI 30pOiHI KOH(IIIKTH, a 11e, SK HACIIIO0K, BiIOMBaeThCs HA X011 BiliHi. Tomy
i Ha3Ba 11 «TiOpWaHA»: KpIM OCHOBHHMX NMPOTHOOPYMX CTOpIH € I 30BHIIIHI BaXkKel BIUIMBY —
rI100ANBHO-TIONITUYHI Ta TPaHCHAILIOHANLHO-EKOHOMIYUHi, SKi y MPOBEACHHI MaJCHBKOI JOKAIBHOI
BilfHI BHpIIIYIOTH CBOi TEOIMONITHYHI iHTEepecH. Y X0l MUX KOH(DIIKTIB 3’sSBUIACH 30BCIM HOBA
TEPMIHOJIOTiS, B SKii TMPOCIIAKOBYETHCS TEHJICHIN Ha TMEpexif] BXKE JO HACTYIMHOT'O TOKONIHHS
BEJICHHS BIHW — 7-T0: OE€3KOHTAKTHA, KOHTAKTHA, aCUMETpHJHa, iH(opMaIliliHa, TiOpuIHa BiliHa;
iHopmaTuzallisi BiHCHKOBOI CHpaBH, MEpEeKEeBI KOMAH/IHI CHUCTEMH Ta JEKUTANI3allis CUCTEM
BiiCHKOBOTO YNpaBIIiHHS; iH(QOpMaliHO-TEXHIYHE, KOMIT I0TepHE Ta KibepHEeTHYHE MPOTHOOPCTBO;
pOOOTO-TEXHIYHI CUCTEMH 31 IITYYHHUM IHTEIEKTOM (IpOHH, POOOTH, OE3MIOTHUH); MUCTaHIIHHE
ypaXke€HHsI BACOKOTOYHOIO 30PO€EI0; 3aCTOCYBaHHS HAHOTEXHOJIOTIH y BIICBKOBIH CIIpaBi.

Ilepen HamMu pO3ropTarOTHCSI HOBI XapaKTEPUCTUKU BIHCHKOBOIO MPOCTOPY. 3a PaxyHOK
HOBOBBE/ICHb MH MO>KEMO TOBOPHTH IIPO HOBY OHTOIIOTIIO BiffHM, OHTOJIOTi3allisl SIKOT OPMY€ETHCS
HOBOIO TEXHIKOIO 1 TEXHOJOTisIMU. 3BaXKAIO4M Ha Te, IO Il TEPMiHU TOYal BUKOPUCTOBYBATHCS Y
TIOBCSAKIEHHIA JKUTTEMISIIBHOCTI, TO Il Ja€ HaM MiJKa3Ky BBaXKaTd, IO MU 3HAXOAWMOCS ¥
MepexiTHOMy eTami PO3BUTKY BIMCHKOBOI CIIPaBM 3 HOBHMH XapaKTEPUCTHKAMH IO TOYHOCTI
ypakeHHsI, MiHiaTIOpU3allii 3ac00iB ypa)KeHHs, OCOOJIMBUX HABUYOK Y 0COOOBOIO CKJIaLy, 3a/isIHOTO
y BiiCbKOBOMY KOH(JTIKTi.

Ha cporomni yci po3BUHYTI JepKaBH TMPHUIISIFOTh BEJIWKY YBary CTBOPEHHIO 1
(iHaHCyBaHHIO BIHCHKOBUX I1H(QOpMAIIMHUX TEXHOJNOrIH («TE€XHOJNOTIH CTBOPEHHSI BHUIMMOTO 1
HEBWIUMOTO» — TIOpUIHUX iHGQOpMAaIiHHUX TEXHOJOTIH SK OJHOrO i3 €JIEeMEHTIB TEeXHOJOTIYHOI
riopuau3anii BifHH), CydacHUM BiliCbKOBO-HAyKOBUM LIEHTpaM, SIKi 3aiiMalOThCS JOCHIKEHHSIMHU Yy
rayry3i CTBOPEHHSI CY4aCHHX CHCTEM 030pOEHHS, BIICHKOBii pOOOTOTEXHIIli, ABTOHOMHHM CHUCTEMaM
030po€eHHs, OE3MIJIOTHUM CHCTEMaM MOBITPSIHOTO Ta HAa3eMHOIO, MOPCBKOro 0Oa3yBaHHS,
HaHOOIO0TEXHOJIOTIAIM Y BifichkOBOI ctepi Tormo. CamMoro BIZIOMOIO OpraHi3ali€ro, ska 3aiMaeTbes
HOBITHIMHM BIHCHKOBUMM TEXHOJIOTISIMH € ATEHIS TpOBiMHUX 00OpoHHMX TpoekTiB DARPA
(CIA), sxa Oyna crBopeHa y 1958 p. Ycmixu denomeny DARPA cramy mpuunHOO CTBOPEHHS
aHanoriB miei opranizamii B iHmuX kpainax. Hampukmamx: DRDO (Immis), MAFAT (I3pains),
SASTIND i SRSC (Kwurait), HaykoBo-gocmiaauneskuii neHTp “bropo oboponnux pimens” (Pocis),
GDA (®panmis) ta GARDA (Ykpaina).

Binbmr  mepcrneKTMBHMM  BBaXKA€ThCST BHKOPHCTaHHA B AKOCTI iH¢opMmariiiHoi 30poi
iHpopMariitHux TexHojorii. UM Oinbine MU JiDKUTANI3ZyeEMO CHCTEMH YIIPABIIHHS BiCHKaMU,
3aHYPIOEMOCS Y CBIT iH(OpMAIITHIX TEXHOJIOT1H, THM OITBII MU CTa€EMO HE3aXUIICHUMHU 3 OOKY
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BTPYYaHHS 3JIOBMHCHHKIB y HAIlll €JIEKTPOHHI 0a3M Ta €JCKTPOHHI CHCTEMH YIIPABJIIHHS BiiChKa B
1uIoMy. Y TENepilHii Yac aKTUBHO po3poOssieThes iH(opMaliiiiHa 30posi Ha OCHOBI IMPOrPaMHOTO
KOJy, TaK 3BaHa «KiOep-30pos». Ille y cepemuni 2000-x pp. Ha koHdepeHmii y BammHrroHi 3
npobnem 3axucTy Bijg kibeprepopuctiB P. Knapk npsimo Bu3HaB, 1o enexrponnuii Ilepn-Xapoop —
e HEe Teopis, Ie pealbHiCTh. Y BiiiHax 6-ro mokomiHHsA modatky XXI-ro cTopiddst akTHBHO
BUKOPUCTOBYIOTh POOOTOTEXHIUHI CHUCTEMH pI3HOro mpHu3HadeHHs. Ha mnpukiaai OpoHIiB Ta
0E3MUIOTHUKIB MOXHA TIOKa3aTH MPAKTHYHHIA Xapakrep Tpanchopmaliil y BiiiHax.

Boke 3apa3 mocrae MHTaHHSA y Cpo0ax MPUPIBHATH BIHCHKOBHX POOOTIB IO HETYMaHHOI
30poi, ToOTO mimmopsakyBatu ix a0 «KonBeHuii mpo 3a0opony abo 0OMEKeHHS 3aCTOCYBaHHS
KOHKPETHUX BHUJIB 3BUYalHOI 30pOi, SIKI MOXYTh BBa)KAaTHCSl TaKHMH, IO 3aBAAIOTh HAJAMIPHHUX
VIIKO/KeHb a00 MaroTh HeBuOipkoBy fito» [Koueewiis, XKenera, 1980] [In Ukr]. Ha migrpumky
iXHBOI 3a00pOHH BUCTYMAIOTh TPOMaJICHKI opraHdizauii, B Tomy uncii The Future Of Life Institute, a
takok Human Rights Watch. KmrouoBa Te3a mnux opramisamiii 3BOTUTBCS 10 TOro, IO
OC3KOHTPOJIbHI BIHCHKOBI po0OTH OyayTh 3aBJaBaTH BEJIMKOI IIKOAW IMBIJIBHOMY HACEJICHHIO.
[ToGoroBaHHS BUKIIMKAE T€, IO HAJAHHS JI0 IX KOHCTPYKII] IITYYHOTO IHTEIEKTY J1a€ MOMIIMBICTD iX
MPHUHIMIIOBOT'O BUXOAY 3-TIiJl JIFOJCHKOTO KOHTPOIO. Bike 3apa3 y po3BHTKY BIHCBKOBOI cIIpaBU
AHTPOIIOJIOTTYHINA (PaKTOp BUXOAUTH MONEPEay BCiX SKICHUX 3MiH. [Ipoliec nmpuiHATTS pilieHb came
y BIMCHKOBHX MUTAHHSAX HEMOXJIMBO BIIOKpEMHTH Bijg "MrOAChKOro ¢axTopy", BiJ ocobucTocTi
BiiCHKOBOT'0, HOT'0 CMUIMBOCTI 1 BMIHHS BKJIFOUUTH B CBOE PIillIEHHS SIKYCh CTYNEHb pu3uKy. CTaBUTH
3aBJIaHHS Ta IPUIMAaTH OCTaTOYHE PillIeHHs Oy/ie JIIOANHA 1 IPY [bOMY I1aM’ ITaT! HACTYyITHE:
«HenoctatHp0 MaTH TaHKM, JHTAaKd Ta amapaTypy 3B’sI3Ky; HEIOCTaTHbO MaTH JIIOZEH, sKi
CIIPOMOXKHI TakKi peun OOCIyroByBaTH; HENOCTaTHBHO HAaBITH IMPOCTO OBOJIOMITH TEXHIKOIO, SKa
3aCTOCOBYETHCS KMM 3aBTOJHO Ta JUIsi OyAb-akux Iiieil. [loTpiOHE IIOJCTBO, sike Yy CBOiM OCHOBI
BiJINIOBiJ]a€ YHIKaJbHIA CyTi HOBOEBPOIEHCHKOI TEXHIKH Ta ii MeTadi3uyHil iCTHHI, TOOTO SKe J1a€
CYTHOCTI TEXHIKM I[IJIKOM OINaHyBaTH co0or, 100 Oe3rnocepe]HbO CaMOMY HAalpaBJIsATH 1
BHUKOPUCTOBYBATH BCi OKpeMi mporiecH i MoxximBocti» [[aiinerrep M., 2007: 285].

BucHoBku

CeitoBe (inocodcrke HayKOBE CEpEIOBUINEC BCE YACTIIIE 3BEPTAETHCA JI0 TEPMiHY
8illcbK060-mexHiuHa pesomoyis. KoxHa pPEBONIOLIS CHPUSE HE TIABKH TEXHIKO-TEXHOJIOTTYHUM
TpaHchopmallisiM B 030pOEHH] BiliChK, BOHA 000B’I3KOBO OyJIe «CTUMYITIOBATHY TEPEXiJT 10 HOBOTO
XapaxkTepy BeleHHsI OOHOBUX JiH 1, SIK CIijcTBO, OyJae BHCTYNaTH YAHHHUKOM, 32 PAaXyHOK SKOTO
BiifHa OyJe MaTh 0coOJwBi XapakrepucTuku. [lo-mepie, 3MiHIOETBCS OHTOJOTI3AIlS BIHICKKOBOTO
npoctopy, 00 BiliHa MPOBOAMUTHCS B IPOCTOPI, Je MOENHYIOThCS peabHui Ta iHGOopMaIliiHUA CBITH,
1 B IKOMYy MH 0auuMO TIEpEeTUICTIHHS TaKuX sIBUI, K iHQopMmaTu3allis Ta poOoTH3allis J0 SKUX
JoJaeThesl anTponoioriyaui dakrop. [lo-apyre, nepepaxoBani Buile xapakTepucTHKH BiitHn XXI
CT. HE € OCTaTOYHHUMH, ajie, Ha Hallly TYMKY, JO3BOJITIOTh 3pOOUTH BUCHOBKH, IIIO JIFOJICTBO CTOIThH
Ha MEeXI mepexoay A0 BiiH 7-ro MOKOJiHHSA, /e B LEHTPI yBaru ONMUHSETHCA IUTYYHHUH IHTENEKT,
MOYMHAIOTh TOCTYIIOBO 3aCTOCOBYBATHCS HAHOTEXHOJIOTIi, a iHdopMaru3aiis Bilicbka cTae
rno0anbHO0 1 0araTopiBHEBOIO, MPOHMKAE Yy BCi BIHCBHKOBI CTPYKTYpH, (OpPMye HOBITHI 3pa3ku
030pOEHHS, JIe/DKUTANi3ye BiliCbKOBE yIpaBiiHHS. Hapemri cbhorogHi BiiHM HaHdacTime
XapaKTepU3yIOThCS, K TiOpUAHI, SKi MAlOTh CBOI O3HAKW 3a TEPMIHOM BEJICHHSI 1 32 XapaKTepoM
BUKOpHCTaHOI 30poi. OCTaHHI JaHHI JNAlOTh MOXJIMBICTb BHHTH Ha 3arajilbHi XapaKTePHCTHKH
Cy4acHUX TIOpPUIHUX BOEH, JIO0 SKUX BIIHOCUMO: 3pOCTaHHs iH(OpMaliiHIUX TEXHOJIOTiH, 0COOIMBE
CTaBJCHHS 70 KiOepOesneku, MiHiaTIopu3allis 3aco0iB 030pO€HHS, HaTaHHS 3aco0aM 030pOEHHS
€JIEMEHTIB INTYYHOTO IHTENICKTY, MiHIMi3allisl KiJBKOCTI MiJPO3/AITiB Ta 3arallbHOi KiUTbKOCTI
BiiCHKOBOCITY>KOOBIIIB, 3arOCTPEHHS OHTOJIOTTYHOTO TUTAHHS Ta aHTPOIIOJIOTIYHOTO (DaKTOPY.
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PHILOSOPHICAL ANALYSIS OF THE MILITARY-TECHNICAL REVOLUTION OF THE XXI CENTURY

At the beginning of the XXI century the term military-technical revolution (MTR) was increasingly
used. The article presents its philosophical analysis and the history of its appearance, gives main features of
revolutions, substantiates their number relying on analytical research in the field of hilosophy of society and
in the field of philosophy of war, both domestic and foreign experts. The connection between revolution and
technical and technological structure of society, on the one hand, and changes in the nature of modern
warfare, terms and scale of the development of hostilities, on the other, is shown. Proceeding from
traditional philosophical thoughts on philosophy of technology, author focused on transformations
characteristic of modern warfare, the importance of ontological and anthropological factors in modern
military affairs. Author relies on a wide illustrative material that made it possible to show changes in the sixth
military-technical revolution. As an example (a kind of Case study method), author examines nature of the
use of unmanned aerial vehicles and robotic military systems in modern warfare. Based on specific material,
author proves that the character of modern warfare is hybrid in nature, but hybridity itself is heterogeneous
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in nature. The latter made it possible to assert the existence of a transitional period between the sixth and
the seventh military-technical revolutions.

Key words: military-technical revolution, ontologization and anthropologization of military affairs,
hybrid war, engineering, science, technology.
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ideal is associated with moral autonomy and ethical creativity; self-cognition is a natural desire of humans to
cognize their “I”; criticism is a human ability to demonstrate independence of his or her ideas. The second
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Introduction
The Polish philosopher Kazimierz Twardowski founded Lviv-Warsaw School (1895-1939).
As a lecturer®, Twardowski made considerable efforts for the general recognition in society
of the need for philosophy. He tried to introduce the philosophy of his teacher, Franz Brentano. In
Poland. Moreover, Twardowski felt obliged to convey to his contemporaries and especially to the
students not only the spirit and method of Brentano’s philosophy, but also his attitude to philosophy

and his special style of philosophizing [Twardowski, 2014, p. 45]. The ideal of a person capable of

! Anna Brozek, the Polish researcher of Twardowski’s life and intellectual legacy, denies the established
opinion of Polish historians of philosophy regarding the predominance in Twardowski’s figure only teaching
and organizational roles of the professor and the minor significance of his scientific achievements [Brozek,
2014]. This article deals only with the effect that Twardowski evoked in LWS by his teaching and
organizational activities.

© Honcharenko O., 2021.
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realizing this idea, the Polish philosopher chose not a self-contained thinker, like Immanuel Kant,
but an active public figure and educator.

As an organizer, Twardowski devoted much of his time to the university affairs. The Polish
government has repeatedly listened to the philosopher’s opinion on the organization of higher
education. Twardowski instilled a love of science and its invaluable value - scientific truth. He
taught an almost humble and pious attitude towards the majesty of the university. Even his
colleagues - professors - the scientist has repeatedly taught this respect for the university [Lempicki,
1938]. The speech of the philosopher “On the Majesty of the University” carries concern for the
university and its students [Twardowski, 1933]. Shortly before his death, Twardowski ordered to
place a printed version of this speech in a coffin with his body. Because of this, this speech is
considered a spiritual testament of the philosopher [Jadczak, 1991, p. 29].

When Twardowski’s students began to succeed in the philosophical sciences, as well as in
pedagogy, physics, mathematics, philology, history, art theory, literature, and music, he made the
following entry in his notes: “Students should not continue their teacher, even the method in every
detail. [...] It would be bad if there were no progress. They must continue to build on their own on
the foundations taken from him” [Jadczak, 1992, p. 8]. However, despite the fact that Twardoski’s
students or students of his students sought to pave their way in science, they did not betray the ideal
of a philosophical way of thinking and a philosophical approach to the actions of their school.
Perhaps the most expressive model of Twardowski’s philosophical education manifested itself in the
project of the philosophical culture of LWS, and his concern for the majesty of the university — in
the idea of LWS University.

The idea of university and the philosophical culture are rather topical issues in philosophy of
education. The aim of this paper is to examine the solving of these problems by LWS and thus, to
argue that LWS has its philosophical conception of education. To achieve this goal, we have
arranged the values of philosophical education, which were shared by the LWS representatives, and
described the framework of the LWS’s idea of university. Within one article, we can reach it by
considering only the most significant achievements of LWS in philosophy and higher education
according to recent research® of both Polish and Ukrainian representatives.

1. The philosophical culture project
1.1. Worldview

Worldview was not among the frequent particular studies in LWS. The LWS representatives
examined this issue mainly in the context of other problems. Nevertheless, even being on the side-
lines, it raised the issue of a metaphysical view of the world and its worth in human life and society.
LWS considered the worldview as a guide in human life, the basis for a scientific view of the world,
a precondition for achieving the highest spiritual values —wisdom and happiness.

Kazimierz Ajdukiewicz believed that a narrow and limited worldview exposes a person to
the risk of changes in eudemonic and moral evaluations under the possible condition of its
expansion. It seemed obvious to the philosopher that a man wanted to embrace the thought of the
widest possible worldview, so that. In case of its possible further expansion, he or she was able to
prevent changes in eudemonic and moral evaluations. The scholar defined worldview as a set of
information contained in the human mental horizon and have a decisive influence on his or her
eudemonic and moral evaluations. If this view is provincial, then the eudemonic and moral
evaluations, based on it, are temporary and changeable in expanding the worldview. Thus, it is
important for a person to strive for a definitive worldview [Ajdukiewicz, 2010, p. 184-185].

Tadeusz Kotarbinski defined philosophical texts as the source of worldview formation. The
scholar identified history of philosophy with history of worldviews, which contains a critical
description of the metaphysical thoughts of philosophers. The importance of history of philosophy in
the worldview formation the philosopher explained by the fact, that metaphysical thought is always
the basis of great scientific discoveries. Therefore, the philosophical position on the world is a
background for intellectual development [Kotarbinski, 1987a, p. 94].

! The Ukrainian philosopher Stepan Ivanyk proved that about ten representatives of the Western Ukrainian
intelligentsia of the first half of the twentieth century belonged to LWS. See: Ivanyk 2014.
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Tadeusz Kotarbinski and Oleksandr Kulchytskyi paid attention to the importance of
worldview for a young man. Kotarbinski considered the worldview a guarantee of a young person’s
autonomy and critical thinking [Kotarbinski, 1987b]. Kulchytskyi believed that a young person
naturally seeks through amazement at the world to cover it in the imagination completely. Thanks to
this, he or she will find his or her way and being in harmony with own “I”” [Kulchytskyi, 1985].

Tadeusz Czezowski wrote that it is impossible to impose person’s worldview. In his opinion,
man can only get the material for worldview building. If the worldview is a thorough and sincere
belief that determines person’s way of life, then he or she must create it by his or her own mental
efforts. To make human life meaningful, a person needs a worldview, so needs to believe in some
ideals “to which he or she should dedicate his or her life” [Czezowski, 1965, p. 160].

Yakym Yarema attributed the worldview formation to philosophy as metascience that helps
to cognize the general. Yarema believed that the basis of a certain worldview could only be a
person’s desire for all knowledge in its integrity. One cannot bypass this integrity by such
speculation, as “finding out the connection between spirit and nature, life and matter [...] requires
independent creative thought [Yarema, 1924, p. 26-27].

1.2. Moral ideal

LWS related the moral ideal to moral autonomy and ethical creativity. According to the
LWS representatives, good and evil are irrespective and moral actions are relative. Thus, man cannot
learn ethics as a system of rules of life and social wisdom. One can only cultivate his or her
acquaintance with historically given styles and schemes of morality. However, this is no longer
ethics, but the science of morality.

Stepan Baley argued that morality is not something mysterious to a man. Morality is only an
experience of individual and social behaviour that guides in life situations. A person has not only the
right but also the duty to design his or her own moral ideal. Still, ethical creativity is not random. It
must have the logical basis. Otherwise, this creativity can acquire very ugly traits [Baley, 2002c,
p. 149].

Wiadystaw Tatarkiewicz defined good and evil as irrespective and objective features.
Instead, he treated moral behaviour as relative and subjective. The philosopher argued that the moral
rule obliges, but individually and conditionally. Therefore, the only principle of moral behaviour is
the principle of properness. Consequently, a person can regulate his or her moral life via various
ethical theories [Tatarkiewicz, 1971].

Tadeusz Czezowski distinguished axiological and deontic norms of morality based on the
general distinction of theories on inductive and deductive. He believed that whatever ethics is
(inductive or deductive), it cannot avoid confrontation with the conscience that constructs and
verifies it in practice [Czezowski, 1989a].

Tadeusz Kotarbinski argued that a person is able to make independent decisions about what
is worthy and what is not worthy because of rational random thinking. He denied the
characterization of ethics as a manifestation of a self-sufficient heart and insisted on its cultivation
by means of the science of individual and social morality [Kotarbinski, 1987a, p. 94]. The elements
of philosopher’s ethics were independent ethics, practical realism, and ethics of a caring guardian.
Independent ethics is a situational ethic which is based on the moral evaluation flexibility.
Independent ethics does not aspire to “break records” in virtues, but works toward decency. The
answer to the main question of independent ethics varies between opposites: courage — cowardice,
good heart — evil man, truthfulness — lying, domination over oneself — lack of will, nobleness —
baseness [Kotarbinski, 1987e]. Practical realism is the evaluation of human action in terms of
pleasantness and unpleasantness. Signs of practical realism are a prudent view of the world, the
tendency to relevance, considering the conditions and limits of possible actions, the ability to
implement a true hierarchy of significance of worldviews [Kotarbinski, 1987d]. Ethics of a caring
guardian is egalitarian ethic that combines axiological and deontic norms into a single whole. The
features of a reliable guardian are kindness, truthfulness, courage, bravery, discreetness
[Kotarbinski, 1987c].

Maria Ossowska raised the issue of coherence of individual and social morality in her work.
Among the features desired for a citizen of a democratic system, as the embodiment of the unity of
individual and social morality, the scholar singled out perfectionist demands, sincerity of thought.

~62~



ISSN 2306-6687 BicHuk XapKiecbko20 HaUioHanbHO20 yHisepcumemy imeHi B.H.KapasiHa
Cepia «Teopifa Kynbmypu i pinocogpia Hayku», 2021, BunyckK 64

Inner discipline, tolerance, activity, civic courage. Intellectual honesty, criticism, responsibility,
socialization, chivalry, aesthetic sensibility, sense of humour. The moral ideal she considered
egalitarian [Ossowska, 1983b].

1.3. Self-cognition

The representatives of LWS were convinced, that a person could know himself or herself
through introspection. In this case, a man will not get “astronomical” knowledge about his or her
brain, but knowledge about his or her spiritual “I”. This will help him or her to evaluate himself or
herself and find out his or her place and purpose in the world. Therefore, LWS considered the
development of curiosity to one’s “I” important.

Havryil Kostelnyk identified self-cognition with the conscious existence of a man. He
treated “I” as an internal spiritual form of the human body. The philosopher believed that a person
should be taught to cognize his or her spiritual “I” in himself or herself, so that he or she could
independently develop and shape it. From the spiritual “I”’, Kostelnyk distinguished the conventional
“I”. This “I”, wrote the philosopher, “does not see deeper and further beyond the world around it”
[Kostelnyk, 1936, p. 68]. The scholar considered the path to one’s own “I” to be the greatest virtue
of a man.

Stepan Baley interpreted self-cognition as a natural human desire for cognition of his or her
“1’, which occurs during the adolescence. The need for self-cognition coincides with the
development of a special ability to examine oneself and form an opinion about oneself based on
one’s own evaluation [Baley, 1947, p. 8-21]. The scholar considered practical psychology to be a
science that helped a person to reach his or her lifetime goal via evaluating, realizing, and cognizing
himself or herself [Baley, 20024, p. 166].

Leopold Blaustein also wrote about self-cognition during the adolescence. Based on an
anonymous survey of young people, the philosopher proved that they sought objectivity in assessing
themselves, because they believed that it would help in their self-realization. The scientist found out
that nobody could convince young people of what they were or who they should become, as they
could learn about it only through self-cognition. Because of this, he stressed the importance of
cultivating self-cognition practices in the field of education [Blaustein, 1931].

1.4. Logical culture

LWS advocated the value of logical culture for a man and society. There it saw a way to
criticism, unity and progress. The model of logical education in LWS differs by going beyond
formal logic in favour of the theory of cognition, semiotics and methodology, as well as a focus on
the life needs.

Stepan Baley argued that a person had the ability to think logically as well as the ability to
speak. Since the truth is important in life, the science of logic examines the conditions that lead to it.
The philosopher defined the truthfulness as a feature of judgment and a representation — as its basis.
A judgment Baley understood as affirmation or negation of a represented object. Thus, he proved the
unconditional participation of a man in distinguishing between the truthfulness and falseness [Baley
,2002b, p. 357].

Havryil Kostelnyk also adhered to the “natural” origin of thinking. He believed that a person
could not know logic and language, but tried to follow their laws in life. The philosopher defined
natural logic the product of human mind nature, and scientific logic — the product of man’s “I”.
Scientific logic teaches a person to think just as grammar teaches him or her to write [Hirnyk, n. d.,
p. 28-36]. Distrust of the mind in the history of philosophy Kostelnyk regarded as equivalent to
despondency to the nature, through which the human critical and free “I” breaks up with natural
metaphysical, moral and religious intuitions, which “in fact is alone bridge between the human
critical “I” and the whole nature” [Kostelnyk, 1925, p. 4].

Tadeusz Kotarbinski advocated the value of logical culture. This concept, according to the
philosopher, covered formal logic, theory of cognition and semantics. Kotarbinski stressed that it is
important not just to master these sciences, but also to make them a tool of thinking. He wrote that it
is vital to “follow” logic, so that it would be a strong achievement of a person even when all its
statements are forgotten. Thus, logic should be for man, not man for logic [Kotarbinski, 19873,
p. 103].
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Tadeusz Czezowski defined logical culture as having logical knowledge and thoroughness in
logical thinking and expressing ideas. The scholar explained the importance of logical culture by its
ability to develop critical thinking — criticism — and unite people around absolute values. The
philosopher wrote that logical culture exalts people over the opposites that split them up and
consolidate them by universal human ties. So logical culture determines the way to achieve eternal
ideals of truth and goodness and beauty [Czezowski 1958c, p. 271-278].

Kazimierz Ajdukiewicz considered logical culture useful for everyday life, science and
society. The philosopher advocated a model of practical logical education, as it would help to teach
the correct expression of ideas, recognize logical errors in thinking and speaking, avoid
methodological disorientations during the study of the particular sciences, promote the progress and
unity of society [Ajdukiewicz, 1985a; Ajdukiewicz, 1985b].

2. The idea of University
2.1 Research and studying

LWS defined the inseparability of research and studying at the university as an absolute
spiritual value. The LWS representatives associated the neglect of this value with the decline of
culture.

Tadeusz Czezowski defined the university objectives as following: scientific research,
experiential studying, vocational training, promotion of research results. Scientific research involves
students in scientific work. Experimental studying means the transfer to students of research results
orally or in writing. Vocational training is the preparation of students for being able to independently
pose problems, analyse them and solve them with the help of knowledge and methods of scientific
work obtained in the learning process. Promotion of research results is an independent dissemination
by a university lecturer of his or her scientific achievements in  the form of general university
lectures and participation in educational and popular science institutions [Czezowski, 1946, p. 6-8].

Czezowski explained that unity of research and studying at the university is necessary for
the creative personality formation, but not a standardized specialist, as provided in the higher
vocational school. This does not mean that the higher vocational school deprives students of
creativity and the university deprives them of professional training. This means that higher
vocational school requires strict adherence to the curriculum, while the university provides freedom
in choosing the curriculum [Czezowski, 1989b, p. 239].

Czezowski considered a creative person one who has an independent opinion, and a non-
creative person — one who has an average mindset. The philosopher believed that the student could
achieve his or her autonomy at the university by developing his or her intellectual, moral and
aesthetic culture. Intellectual culture is precision in scientific formulations and justifications and
logical conscience — criticism. Moral culture is regularity. Integrity, thoroughness, diligence,
tolerance, modesty, courage. Aesthetic culture is feeling of beauty of the research subject and
scientific theory [Czezowski, 1989b, p. 239-241].

Stefan Swiezawski, despite the socio-cultural changes of the second half of the twentieth
century, also believed that the university objectives should remain science, culture and education.
Science is the true being of the university. Culture is a manifestation of the intellectual and moral
values of the university. Education at the university intended to form an active citizenship
[Swiezawski, 1978a]. By interpreting the university as the axis of culture, Swiezawsk aimed to
change the common in university pedagogy idea of agility and quickness significance in learning
into significance of truth-seeking and critical thinking.

2.2 University autonomy

LWS interpreted the university autonomy as the right to self-government, open activity, and
working for the society. The representatives of LWS considered the autonomy of the university as a
precondition for producing the highest spiritual values.

According to Jozef Maria Bochenski, the university autonomy means that the university
does not claim to be a “state within a state”, since the only sovereign institution is the state. The
university does not try to avoid public control, as it seeks to promote its activities; university
autonomy does not imply the privilege to professors, but their expediency for social progress
[Bochenski, 2008, p. 63-64]. The philosopher attributed independence in legal relationships,
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organizing research and study, disposal own funds, recruitment to the university autonomy
framework [Bochenski, 2008, p. 67-68]. A compromise that may occur between the university and
society is the autonomy and right to choose their representatives [Bochenski, 2008, p. 70).

Tadeusz Kotarbinski did not identify the autonomy of scientific organizations with absolute
isolation from public life. The philosopher believed that the autonomy of scientific organizations
should involve openness in favour of work for the common good. He associated the acquisition of
scientific truth with a focus on long-term research, rather than “immediately quick results”
[Kotarbinski, 1970, p. 122]. The university focus on short-term utility, the scholar considered critical
for the society development. According to Kotarbinski, the development of science at the university
is significant for society only when it is objective. Independent and unprejudiced [Kotarbinski,
1970].

Tadeusz Czezowski considered the autonomy of the university as a coexistence with the
city. The philosopher called professors and students the cultural face of the city. On the one hand,
professors spread cultural values within the city through general university lectures, magazines,
publications, etc. On the other hand, students enliven the cultural life of the city with their passion.
The activities and development of the university also depend on the city, because the city controls
the university: it responds to every effort among both professors and students. From this coexistence
between the university and the city, professors and students develop a sense of dignity associated
with belonging to the university. Therefore. In European countries the universities in towns reached
the highest level, as they did not disappear in the hustle and bustle of crowded city, but dominated
the entire life of their residence [Czezowski, 1946, p. 65-67].

2.3 Academic freedoms

LWS identifies Academic freedoms as freedom of teaching, freedom of learning, freedom of
scientific research, freedom of science and the possibility of discussion.

Tadeusz Czezowski interpreters free teaching as a free choice of teacher’s knowledge areas,
which he or she intends to introduce to students, and free presentation by a teacher the knowledge,
that is true, according to his or her scientific conscience [Czezowski, 1946, p. 11]. The philosopher
defines freedom of teaching as the unity of teacher’s scientific research with the subject of his or her
lectures. Therefore, the scholar considers economically profitable lectures to be contrary to the
university values. After all, a teacher cannot teach everything that a lecture course covers. His or her
lecture then “ceases to be alive” [Czezowski, 1946, p. 12].

Czezowski understood freedom of learning as student’s free choice to specialize in his or her
studies and student’s free choice of time to study and prepare for the exam. The philosopher
considered freedom of learning as a way to expel irresponsible students from the university and
support the most responsible. He did not consider this method repressive; as he was convinced, that
selection at the university was the only and necessary precondition for student’s character and
responsibility formation [Czezowski, 1946, p. 23].

Czezowski relates freedom of scientific research with the principles of thoroughness,
objectivity and impartiality. According to the philosopher, thoroughness is defining by scientists the
truthfulness of those statements, the truthfulness of which guarantees actual knowledge. Objectivity
is associated with the adherence to the principle of scientific criticism by scientists; impartiality
means the obligation of a scientist to take the position of an arbitrator in a scientific dispute, as his
non-interference in it may indicate either an admission of erroneous opinion or non-compliance with
the principle of objectivity. In this context, the scholar clarified what an objective and impartial
research is. The objective research is the research in which the scientist considers not only his or her
own statements, but also those known in science. The impartial research is research which has the
logical basis and scientific methodology and in which the scientist does not consider political or any
other views. In Czezowski’s opinion, if science is objective and impartial, relativism, dogmatism or
scepticism cannot influence it [Czezowski, 1958d, p. 306-309].

Czezowski associated the possibility of collective scientific work with the discussion. He
defined a discussion as an exchange of opposing views between scientists, conducted according to
certain rules and aimed at achieving a theoretical or practical goal [Czezowski, 1958b, p. 280].

Freedom of science, according to Kazimierz Ajdukiewicz, is freedom of speech, freedom of
thought, freedom in the choice of methods and freedom in the choice of a problem. From the
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philosopher’s point of view, freedom of speech means the absence of political, national, religious or
social features in science. Freedom of thought is the right of a scientist to trust only justified
knowledge, while the acceptance of unjustified statements is a normative dogmatism, and not
sufficiently justified — methodological dogmatism. Freedom in choice of method means the absence
in science of a monopoly on research methods; freedom to choose a problem involves scientist’s
impartial search for the truth [Ajdukiewicz, 1985c].

2.4 Communication at the university

In LWS, not only the university studies but also the spiritual closeness between a teacher
and students had significant value®.

Tadeusz Czezowski wrote that the teacher and students are developing their relationship
based on the search for truth (common interest) and moral culture (respect, trust, friendship, love).
Thus, there can be no formalism between them [Czezowski, 1946, p. 23-25].

Czezowski emphasized the role of a lecture in communication between the teacher and
students, because it unites them in a content and experiences. The richer theoretical content of a
lecture, the deeper and longer contact between the teacher and students [Czezowski, 1946, p. 25].

The philosopher did not support the denial of the lecture importance at the university in
favour of independent reading books. He argued that the lecture is a living action that introduces
students to the world of scientific creativity of the teacher and builds intellectual and moral contact
between them, while a book is only a dead product of an author, which leaves its reader alone with it
and does not help to understand it. Only during the lecture, the teacher’s creative ideas inspire
students to think, cause them to exchange ideas and unite them in searching for the truth
[Czezowski, 1946, p. 32].

Maria Ossowska expressed a similar opinion. According to Ossowska, the lecture aims at
teaching students how to work with a book; the lecture provides conditions for communication
between a teacher and students; the lecture prevents students from spending time on the analysis of a
large amount of literature; the lecture increases contact between teachers and students [Ossowska,
1983a, p. 167].

Czezowski considered seminars to be a necessary addition to the lecture, because during the
seminar students can engage, together with a teacher. In problem solving. Lectures provide limited
opportunities for communication between a teacher and students. The seminars build preconditions
for their common scientific work [Czezowski, 1946, p. 26].

The closest contact between a teacher and students, according to Czezowski, occurs when
students independently deal with scientific problems, and the teacher evaluates their achievements.
Then the teacher and the students become friends for life [Czezowski, 1946, p. 26].

Jozef Maria Bochenski did not considered the contemporary university as being worthy of
its name due to the neglect of communication between a teachers and students. He did not
understand how students could learn the research methods from a teacher if he or she is a myth to
them. Especially when the lecture hall is designed, as in Buenos Aires, for 6,000 students, and the
university has 150,000 students. Such a university, according to the philosopher, is worthy of being
called only a higher vocational school [Migdzy Logika a Wiarg, 1992, p. 35].

2.5 Philosophy at the university
LWS distinguished philosophy as the methodological and philosophical basis for university
study.

! For example, Wtadystaw Witwicki attributed his teacher, Kazimierz Twardowski, to those prominent people
whose influence on students is difficult to grasp. Twardowski developed critical thinking of his students and
introduced to them the philosophical ideas and research methods. He taught students punctuality, precision and
order, and did not leave them alone in difficult times [Witwicki, 1920, p. XVIII]. This also see in [Czezowski,
1938, p. 10; Kotarbinski, 1956, p. 13; Dambska, 1992, p. 482]. The students of Twardowski’s students also
mentioned the closeness between them and their teachers. For example, Tadeusz Kotarbinski’s students wrote
that they have special relationship with their teacher. They measured time not by the number of Earth’s
rotation around the Sun, but by the sum of the spiritual values created by Kotarbinski [Fragmenty filozoficzne,
1934, p. 3]. This also see in [Swiezawski, 1978b, p. 196-197; Monka-Stanikowa, 1987, p. 44; Perzanowski,
2009, p. 22; Kuczynska, 2011, p. 454].
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Jan Lukasiewicz associated the development of such abilities as expression of opinions in
the native language, sense of reality, correctness of reasoning, precision and clarity of thinking with
philosophy. The ability to express thoughts in a native language the philosopher appreciated not only
from a national perspective, but also scientific. This involves teaching students the purity of
language and scientific terminology, as well as clear, precise and beautiful scientific style. He
explained the ability to feel reality by the need for internal and/or external observation of the facts
and emotional fascination with them. This implies impartiality and respect for the facts. The scholar
justified the ability to think correctly by the need to be able to connect the observed facts logically,
because science is not a reflection of facts, but ordering and giving them a certain form — theory.
Lukasiewicz identified the ability to think precisely and clearly with the logical justification of a
research. He compared knowledge of logic with knowledge of grammar. Just as a person knows
grammar, can explain the use of a certain word in a sentence, so a person knows logic, and can
explain the use of a certain method in the research. By defining philosophy as a group of sciences —
logic, psychology, theory of cognition, ethics, and aesthetics — the scholar indicated its contribution
into the development of these abilities. By defining philosophy as an indivisible unity — metaphysics
— he justified its role in the development of individual and national worldviews [Lukasiewicz, 1915].

Tadeusz Kotarbinski and Jozef Maria Bochenski thought similarly about the significance of
philosophy. According to Kotarbinski, philosophy as a worldview provides wide opportunities for
the development of creative ideas, and philosophical sciences, namely psychology of descriptive
thinking, theory of cognition, logic of elementary philosophy, formal logic, methodology,
epistemology, contribute to the development of logical honesty. The philosopher considered
philosophical logic to guarantee the unity of worldview and philosophical sciences. He explained
this by the need for logical honesty in philosophers’ professional activities, so that under the guise of
philosophy they do not multiply speculation [Kotarbinski, 1936, p. 366]. Bochenski advocated the
major role of the Faculty of Philosophy at the university, since he had defined philosophy as
theoretical basis for all other sciences. Under such circumstances, students of any faculty would be
able to study pure sciences: pure mathematics, philosophy, theoretical biology, etc. [Migdzy Logika
a Wiara, 1992, p. 35].

Tadeusz Czezowski formulated objectives, forms and methods of teaching philosophy. The
scholar connected the objectives of teaching philosophy with alternatives to teaching it at various
faculties at the university. For example, deepening the propaedeutic of school philosophy.
Introduction to scientific research, learning the basics of scientific methodology, studying the
problems of epistemology, studying history of philosophy and the basic concepts of axiology and
theory of action are the objectives of teaching philosophy for students at all faculties. General
philosophical culture formation in unity with history of philosophy. Introduction to logic,
psychology and ethics are the objectives of teaching philosophy for students at the pedagogical
faculty. Czezowski attributed proseminar, seminar, lecture, reading of philosophical literature,
writing master’s thesis to the forms of teaching philosophy at the university. Czezowski derived the
methods of teaching philosophy from the forms. For example, seminar involves a written review and
interpretation of philosophical texts, while reading philosophical literature involves a systematic
review of philosophical journals. The scholar considered friendly spiritual coexistence and self-
education among colleagues to be important in teaching philosophy [Czezowski, 1958a].

Conclusion

1. Twardowski’s model of philosophical education has found its implementation in the
philosophical culture project of LWS. The LWS representatives promoted within the society such
values of philosophical education as worldview, moral ideal, self-cognition, logical culture. The
philosophical culture project of LWS provided to young people acquaintance with metaphysics (for
the worldview formation), the science of morality (for the moral ideal designing), practical
psychology (for the self-cognition practices), logic, theory of knowledge, semiotics and
methodology (for the logical culture development). The LWS project of philosophical culture proves
the value in human life not only of metaphysical knowledge, but also of ethical, psychological and
logical one. This project is worth implementing in the modern culture.

2. By raising the issue of the University majesty, Twardowski directed the LWS reflections
in terms of the idea of university. For the LWS representatives the ideal university embodied the
unity of research and studying. They interpreted university autonomy as the right to self-
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government, open activity, and working for the society. They associated academic freedom with
freedom of teaching, freedom of learning, freedom of scientific research, freedom of science and the
possibility of discussion. They considered spiritual closeness between the teacher and students as the
condition of study at the university. They acknowledged a unique role of philosophy in the
university studies. The LWS idea of University proves that the unity of research and studying is a
timeless spiritual value and abandoning it will mean the decline of culture. The university autonomy
is a prerequisite for the creation of the highest spiritual benefits. Academic freedoms and
communication contribute to the achievement of the university’s ideal. The definition of philosophy
as a worldview and philosophical sciences clarifies its purpose regarding to everyday life and
science, man and society.
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Onbra NoH4YapeHKo, AoKTop diNnocodCbKMX HAYK, AOLEHT Kadeapun ncnxonorii, negarorikv Ta
CoLiaNbHO-eKOHOMIYHUX AUCUMNIH HauioHanbHOI akaaeMmii Jep>kaBHOT MPUKOPAOHHOT CAyXK6 U
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®110COPIA OCBITU Y /IbBIBCbKO-BAPLLUABCbKIN LLKO/I. MPOEKT ®110COPCLKOT
KY/ZIbTYPU TA IAEA YHIBEPCUTETY

JlbBiBCbKO-Bapwascbka wWwkona (/1BLU) nonynapusysana B cycninbcTBi  NpoekT ¢inocopcbKoi
KyAbTypu. KNouoBUMMM LiHHOCTAMM LbOrO MPOEKTy by cBiTOrnsg, mMopasbHWA igean, camonisHaHHA Ta
KputnuyHe mucneHHa. JIBLU Takoe Hapgasana Baromoro 3HavyeHHs igei yHiBepcutety. MpepcrasHukm JIBL
JoNyumnucb A0 BupiweHHA npobnem igeany yHiBepcuteTy, MOro aBTOHMIi, akagemiyHux cBobog i
KOMYHiKaLjid, a TaKoX Micua i 3HauyeHHAa oinocodii B yHiBepcuTeTCbKOMY HaBYaHHi. Mpobnemu igei
yHiBepcuTeTy Ta $inocodcbKoi KynbTypu € O4HMMM 3 OCHOBHMX y dinocodii ocsitn. MeTa uiei crartTi —
PO3rNsHYTU BUpilLeHHA umx npobnem y JIBLL i TMM cammnm A0BECTU HasABHICTb Y Hill dpinocodcbKoi KoHuenuji
OCBITW. Y NepLilt YacTUHI CTaTTi cUCTEMATM30BaHO eNeMeHTU dinocodcbKoi KynbTypu JIBLL Ha ocHoBI npaupb i
NpeAcTaBHUKIB Ta NOKa3aHO, WO BOHW CBITOrNAA, PO3rNAfann AK AOPOroBKa3s B XKUTTI NIOAWMHM i NigcTaBy
HAYKOBOro CBITOrNAAY; MOPasbHWA igean MoBA3yBaAM 3 ABTOHOMIEID MOPaNi Ta ETUYHOK TBOPYICTIO;
CaMOMi3HAHHA BBaXa/M MNPUPOAHMM MPArHEHHAM JIIOAMHW MNi3HAHHA CBOTO «A»; KPUTULM3M MUCAUAN
3[aTHICTIO NOAMHU 00 BUABY HE3a/IeXXHOCTi CBOEI AYMKW. Y Apyril 4acTUHi cTaTTi OnNMCaHO OCHOBHI
nonoxeHHs inei yHisepcutety JIBLL Ha nigcTasi npaub ii npeACcTaBHUKIB Ta 3ACOBaHO, WO BOHU iaean eAHOCTI
OOCNIAXeHHA | HaBYaHHA BBaXKaiM MOH3AAYACOBOK JAYXOBHOWO LUiHHICTIO YHiBepcUTeTy; aBTOHOMIO
YHiBepcUTETy BM3HAYaM MNepesymMOBOI0 TBOPEHHS HaMBULLMX AyXOBHMX 6nar; akagemiuHi csobogu Ta
KOMYHiKaL,ii TpaKTyBa/ M NepesyMOBOL0 AOCATHEHHA YHIBEPCUTETOM CBOFO igeany; BU3HayeHHAM oinocodii sk
CBiTOr1A4Y Ta HAaYKN YTOYHIOBANWM 1i 3HAYEHHA Y XKWUTTi NIOAMHU Ta CycninbcTBa. LA cTaTTa € NpOoAOBKEHHAM
ctatti “Philosophy of education in Lviv-Warsaw School. Twardowski’s and his students’ philosophical
conceptions of education”. Filozoficzne Problemy Edukacji. 2020 (3). Y uii ctatTi BHecok JIBLU ao dinocodii
OCBITW PO3I/IAHYTO KPi3b NPU3MY A0CArHEHb Y Hild ABOX r/IOK — NOJIbCbKOI Ta YKPAiHCbKOI.

Kntouosi cnoBa: ¢inocodia ocsitm, JibBiBCcbKO-BapluaBcbka wWKona, pinocodpcbKa Kynbtypa, igea
yHiBepcurery.
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acmipanT kadenpu ¢istocodii HailioHaIpHOro moJliTeXHIYHOT'O YHIBEPCUTETY

«XapKiBCHKUH MOMITEXHIYHUN IHCTUTYTY,

ByJ. Kuprmuosa, 2, m. Xapkis, 61002, Ykpaina

®1/10COPCbKO-KOHUENTYA/IbHI NIAXOAU A0 BUSHAYEHHA FOBANI3ALIT

Inobanisauina BM3HA4Yae npouec o6’efAHAHHA BCbOro NOACTBA Ha NaaHeTi 3emnn. Came nnaHeTapHUM
piBEHb OKpecnoe npouec «rnobanbHocTi». BiabysBaeTbca yHidikaLia NOACLKOI AiANbHOCTI, PO3BUTOK
MidXHapoaHoT Toprisni, 36iNblWyeTbCA NOTIK Kanitany Mix KpaiHamu, BiLKPUBAETbCA AOCTYN A0 iHO3EMHUX
pecypcis, BK/AOYalOUM PUHKM Npaui, BigbyBatoTbCcA 3arajibHi TEHAEHLT iHTerpauii B COLiOKY/NbTypHOMY Ta
€KOHOMIYHOMY KOHTeKCTi. LiA KoHBepreHuia cnpmuae NOCUNEHHIO B3aEMOZi, iHTerpaLii Ta B3aEMO3anexHoCTi
MixK Hauismu. B dinocodii E. Kaccipepa rnobanisauito MoXKHa po3ymiTM fIK CMMBOJIIYHY dopmy, siKa B
CyYacHuX auckypcax OyHKUiOHYe sk ceiTornag. Fnobanisauisa Ak cumeoniyHa dopma cTana 306paxkeHHAM
CBiTY, MOro obpasom, BOHa 3MiHW/IA HaWe PO3yMiHHA NMPOCTOpPY i Yacy. B pamkax CBiT-cMcTeMHOro aHanisy
Kanitaniam npeacTtaBNeHO AK iCTOPMYHA Ta COLUja/bHAa CUCTEMA, AKA IHTErpye CBOi O0CATHEHHA Y «CBIT-
€KOHOMIKy», i came MeToAM Cy4aCcHOro Kamitaniamy A03BOJIMAN CyYacHiN CBITOBIA €KOHOMIL BUIATK 32 MeXi
NONITUYHUX KOPAOHIB OKpemMux KpaiH. Ha Tni rnobanisauiHux npouecie y Macosii cBigomocTi Ta
rPOMaAChKIM Aymui GOPMYETbCA MPOTUPIYYA, NpeacTaBAeHe pPaLioOHabHUM ONTUMISMOM, AIKMI Mopoaus
UMBiNisauilo, i 3 iHWOI, CTOPOHKU, CNPUYMHUB KPU3y (EK3MCTeHUiaNbHYy, EKONOTiYHY, eKoHOMiYHy). Mpouec
rnobanisauji mae oHTONOTIYHUI BUMIp. Lle, nepw 3a Bce, NpoLEC PO3LIMPEHHSA KOPAOHIB peanbHOCTi. 3
NO3WULi IHCTPYMEHTaNi3My Ta NparmaTM3my came HayKa, OCBiTa Ta A4EMOKPaTIA CMPOMOXKHI 4ONOMOITU BUNTU
33 MEeXM YacoBMX Ta NPOCTOPOBUX KOHTYPIB NtOACLKOI AifanbHOCT. B dinocodii TexHikM npuainaerbca ysara
HAYKOBO-TEXHIYHI peBoAtOLii, AKA KaTanidyBasa npouec rnobanisauii. Nnobanisauis nopoaKye KomnaeKkc
HAMroCTPIMX COLIOKYNIbTYPHUX NPOTUPIY Ta BUMAra€ afeKBaTHONO OCMUC/IEHHSA Ta A0CAIAXKEHHSA, AKe NAiLHO
MOXHa MPOBOAUTU B paMKax ¢inocodcbKoro aHanisy, AKMM cam no cobi Mae BUCOKUI piBEHb CUCTEMHOIO
y3aranbHeHHs. MNpouec rnobanisauii Mae OHTONOrYHMIA BUMIP, KM 3HaXo4UTbCA B NMPOLECI PO3LWMPEHHA
KOPAOHIB peanbHOCTi, AK ¢isMYHOi, TaK i BipTyanbHOi. B pamkax iHCTPymMeHTanismy Ta nparmatusmy
rnobanisauia OTOTOMKHIOETbCA 3 MPOLLECOM AeMoKpaTusauii. Li igei po3suHyTi B nonitMyHin - dinocodii
[. Poynsa, AKWI BBaxae Moxknnsoto GopmMyBaHHA Moaeni rnobanbHOI CNpaBeaIMBOCTI HA MiXKHapogHOMY
piBHi. CTpyKTypanicbKnin miaxia pobute cnpobu chopmyntoBaT OHTO/OriD Npouecis rnobanisauii Ha piBHi
MiXHapoAHuWX BiGHOCKH. KO. Xabepmac B KOHTEKCTi CBOiX KOCMOMOAITUYHMX NOFAALAIB HAMAraeTbCA OKPECIUTH
KOHTYpPU HagHauioHanbHOI AemMokpaTii. B meXkax couianbHOi oHTOnOrii rnobanisayito po3rnagaloTs AK
B3aEMHO-KOHCTUTYTUBHI BIAHOCMHW MiXK aHaNITUYHO-aBTOHOMHUMW areHTamu Ta CTpyKTypamu. [lo3sumuia
NOCTMOZEPHICTIB OKPECIHOE MOMKANBOCTI Pi3HUX TPAEKTOPIM PO3BUTKY KpaiH Ha MiXKHApOAHIl apeHi.

Kntouosi cnosa: rnobanisauin, pinocodpcbkuii aHanis, gemokparia, Kanitanisam, oHTonoris.
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I'moGamizaniss y cy4acHoMy CBITI BH3Havae mporec yHidikamii Ta 00’€qHaHHS BCHOTO
mroncTBa Ha rutareti 3emis [Chernilo, 2021]. Came muianeTapHHii piBeHb OKPECIIOE MPOLEC
«ra00anbpHOCTIY. BiOyBaeThesl CTAHOBJICHHS BUIBHOI TOPTiBII, 301IBIIYETHCS TOTIK KalmiTary Mix
KpaiHaMu, BiAKPUBAETHCS JAOCTYII 10 IHO3EMHHUX PECypCiB, BKIIOYAIOYN PUHKH TIpalli, BiIOYBatOThCA
3arajibHi TEHJEHINIT IHTerpalii B COIOKYIETYPHOMY Ta eKOHOMIYHOMY KoHTeKkcTi [Krasivsky, 2021;
Nowak, 2020; Jerabek, 2021]. Ils koHBepreHiyist Crpusie MOCHICHHIO B3a€MO[ii, iHTerparii Ta
B32EMO3AJICKHOCTI MK HalisMu. UuM OuIbIIe KpaiH i perioHiB CBITY MEPEIUTITAIOTHCS MOJITHYHO,
KYJIBTYPHO Ta €KOHOMIYHO, TUM OijbIne TIo0amizyerscst cBiT. Ha T X mporieciB BiI0yBarOThCS
HEraTUBHI  TEHJCHIIi: MDKHAPOIHUW  TEpOpH3M, CHEpreTMYHa Ta  eKOJOriYHa  KpH3H,
HEKOHTpOJIbOBaHa Mirparis, tomo [Kavita, 2021; Murphy, 2021; Mekaj, 2021]. 1Ii TeHmeHIi
(dhopMmyroTh aHTHTII00AI3aIiH] pyxu [Walter, 2021; Wang, 2020]. Ckiaasi riio0aibHi MPOIECH, SIKi
CYNpPOBOUKYIOTh ~ IJI00Ami3allil0 BHMaraioTh KOMIUIEKCHOTO BHBYEHHS. Po3mgymu  1mono
riofanizalifHuX TPOLECIB CsratoTh A00M BedMkux reorpadiuaux Binkpuris. JI. Higpo, MI.-
JI. Monrteck'e, BonbTep, XK.-XK. Pycco, I. Kant npuaiisinu 3Haudy yBary uyuM mpouecam, sKi Ha TOH
yac Tinpkn noumHaimcs. Ilicns E. Kaccipepa rmoGamizarito MOXXHa PO3YyMITH SIK CHMBOJIYHY
dbopmy, sika B CydacHHX AMCKypcax (yHKIioHye sik cBitorysig [Ramin, 2019]. I'mobamizaris sk
cUMBOJiYHa (popma crasa 300pa)keHHSIM CBITy, HOro oOpa3oMm, BOHAa 3MiHWJIA Halle PO3YMIHHS
MIPOCTOPY 1 Yacy.

3nayHy yBary rmiobamizaiii TpaauliiHO MPHIUIAIOTE MAapKCHUCTH, NPEJCTABHUKH CBIT-
cuctemuoro miaxoxny (I. Bamnepcraiin) ta mkona annanis (®. bpogens). 1. Bannepcraiin BUBOAUTS,
o0 KamiTami3M MpeJCTaBIsie COOOK ICTOPUYHY Ta COIallbHY CHCTEMY, sKa IHTErpye CBOI
JOCSATHEHHSI Y «CBIT-€KOHOMiKY», 1 caMe€ METOAM CYYacHOro KamiTali3My JO3BOJMIIM CydacHii
CBITOBIl €KOHOMIlIli, Ha BiJIMiHY BiJ] TIONEPEIHIX crIpoO, BUITH 32 MeXi TIOJITUIHUX KOPJOHIB OY/Ib-
sikoi oftHi€l immepii. Y i MOJeIi THUI MOJITHYHOI CHCTEMH O€3IOCePeIHhO MOB'SI3aHUM 3 MiCIIeM
KOJKHOTO perioHy y cBiToBiii exkonomimi [Wallerstein, 1982]. Aururio6amizm OMHCye MO3HUINIO
JIIOJICH, OMO3UINIMHY T100ami3My, TeH MiaXiJ| TOCTYIIOE 1€ IPOTUCTOSHHS TPAHCHAIIOHATTBHUX
KOpIIopaliiif Ta BA3HaYa€ThCsl KPUTHKOIO KariTamismy [Bruamienosa, 2019; Stiglitz, 2017].

Ha tni rmobamizaiifHMX TpOIECiB Yy MacoBii CBIJIOMOCTI Ta TPOMAJCBHKIA  Aymini
(hopMy€eThCs IPOTUPIYYS, PEACTABICHE PalliOHAILHUM OITUMI3MOM, KM TTOPOJUB IMBITI3aIlifO, 1
3 1HIIOI, CTOPOHH, CIPUYMHUB KpH3y (EK3UCTEHINABHY, €KOJOTIYHYy, eKOHOMIUHY) [BraameHoBa,
2020]. Tpouec rioGamizamii Mae oHTosnoriuHMid BuMip. Ile, mepm 3a Bce, mporec po3MIMPEHHS
KOPIIOHIB peanbHOCTI. J[proi BBaXkae, 1o came Hayka, OCBiTa Ta AEMOKpPATisi CIPOMOXKHI TOMTOMOTTH
BUITH 3a MEKHM YacOBUX Ta IPOCTOPOBUX KOHTYpIiB iojackkoi mismibHOcTi [Dewey, 2019].
®inocodist . [Jproi GpopMyeThcst B JIOHI THCTpPYMEHTaNI3My Ta MparMaru3My, siKi MiJCYMOBYIOTb
pe3ybTaTH HAYKOBOI peBomowii. [HCTpyMeHTani3M CTBEpIKYe, IO TyMKH, TEOpii Ta KOHLEMMil €
IHCTpyMEHTaMH I BUPIIIEHHS NpakTHYHUX npoodnem. [I. [Iptoi BBaxkae, 1110 MOXKIIMBA rapMOHiiiHa
B3a€MOJisl 3 HaBKOJMIIHIM CEpeloBHIIEM 3a JOmOMororw jgoceimy. Hayka  3aBxau
iHTepHaIlioHa bHa. HOBITHI TEXHOJOTII, sIKi € HAYKOBHM MPOIYKTOM, JO3BOJISIOTH JIFOASIM MUTTEBO
CIJIKYBaTuCSl OJWH 3 OJHWM, HE3BaXKAIOUM HAa BEJMKI reorpadiydi BiIcTaHi, O X pO3AUISIOTH.
Tepuropis B TpaauuiiiHOMy po3yMiHHI SIK reorpadidHo ifeHTH(iKOoBaHE Miclle Oibllic HE Mae
yiTkoro Bu3HaueHHs. JI. Parri BuzHauae TepmiH riobanizamii sk mporec MOMMUPEHHST HOBUX (HOpM
HeTepuTopiaibHOl coriansHoi akTuBHOCTI [Ruggie, 1993]. InTepHeT 03BOJISIE JIFOASIM MHUTTEBO
CIUJIKYBaTUCSl OJWH 3 OJIHUM, HE3BAKAIOUM HA BENMKI reorpadiyHi BiAcTaHi, MO iX PO3AUISIOTS.
. Parri B po6oti «TepuropianbHicTh 1 1i Mexu: mpoOieMaTh3alisi Cy4acHOCTI B MiXHAPOIHHUX
BiZTHOCHHAX» CTBEPJIXKYE, IO BiIOYBAETHCS MPOIIEC «P0o3’ €MHAHHS TEPUTOPIATIBHOCTI», 1 LIk mpoiiec
Tpeba BUBYATH HE 3 MO3UIIH «CTPYKTYP» UM «IIepeBar», a 3 MO3UIIN «Cui». B Takomy pasi MoxkHa
JIOCHIJIUTH, SIK BiJI0OYBaeThbes TiiobanbHa TpaHcdopmaris, i sk 1l OHTONOTIYHWE cTaTyc. 3 TOYKU
30py KOHUENNii MyJbTHIEPCHEKTUBHUX I1HCTUTYIIHHUX (opM po3’€HAHA TEPUTOPIANBHICTD €
MiclleM, i€ BiAOYBA€TBCS «IEPEapTUKYISIISD) MIXKXHAPOAHOTO MONiTHYHOro mpocropy. /. Parri
MPOMAaHy€e 1JICI0 COMiajbHOI €MiCTeMH SK HOBOro Ha0Opy TIPOCTOPOBUX, MeTadizuyHUX 1
JOKTPHHAJIBHUX KOHCTPYKTIB, 3a JIOMOMOIOI0 SIKMX 3IMCHIOETBCS Bi3yaumisalisi KOJEKTUBHOTO
icHyBanHs Ha tiaHeri 3emis. Llg emicrema 3a ¢opmoro Bimpi3HsSE€ThCS Bin reorpadidHoi
TEePUTOPIAIBHOCTI, OCKUJILKY 1i OCHOBHA pHCa: ICTePUTOpiai3allis.

B pamkax CTpyKTypaimioHiCTCBKOI Teopil Tex BiAOYBAIOTHCS CIPOOU CHOPMYITIOBATH
OHTOJIOTIIO IIPOLIeCiB riTo0ai3amii Ha piBHI Mi>kHaponHuX BigHOcHH. O. Benar B pobori «[Ipobnema
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areHT-CTPYKTYpH B TeOpii Mi>KHApOIHHUX BiTHOCHH» HaMara€ThCs 3alPONOHYBATH aJbTEPHATHBHE
piteHHs Tpo0JIeMH B MeXaxX CTPYKTYpajli3My 3 IOJaBaHHSAM KOHIIENTY «areHTa» [Wendt, 1987]. B
MeXax areHT-CTPYKTYpHOT'O aHai3y JOCHIIHUKA POOJIATh aKIEHT Ha PO, Ky BiAirparTh abo
cy0'exTH, a00 CTPYKTYpH B TIOSCHEHHI Pe3yJIbTaTiB 30BHIIIHBOI MOMITUKH SIK OCHOBHUX IMPHYUHHO-
HACITIIKOBUX 3MIHHUX. Y IOMY MiIXOZ1 BOHH PO3TIIAAAIOTECS, TI0 CYTi, IK OKpeMi (haKTOpH, sKi HE
MaloTh CTpareriynoi B3aemoii. [Ipobnema monsirae B TOMy, 10 B CKJIaJHOMY CBIiTi MiXXKHapOJHHX
BITHOCHH aKTOPH Ta CTPYKTYPH IIIOTh HE Y BaKyyMi, TOOTO HE SIK TIOBHICTIO HE3aIEkKHI, a CKOPIIIE,
SK COIlia]bHI CTPYKTYPH Ta Cy0 €KT-areHTH B SKOCTI JUHAMIYHO B3a€MOIIOB’SI3aHUX CYTHOCTEH.
Jlesiki HayKOBIII HAaMararThCs TOSICHUTH TJ100alTizaIlito B MeaxX COIlialbHIA OHTOJIOTI, IKa BUBYAE
B3a€MHO-KOHCTUTYTUBHI BIAHOCMHM MIX aHATITUYHO-aBTOHOMHHMMHU areHTaMH Ta CTPYKTYpamMH
[Jerabek, 2021]. BiamoBigHo 10 OO MiAXO1Y, COIIabHI 3MIHH € IMPOIIECOM, 3a JOMOMOIOI0 SKOT'O
B3a€EMOJiSl MK areHTaMd Ta CTPYKTYpaMH CTBOPIOE HOBI MOXJIMBOCTI JUIA KOJEKTHBHUX JiH
NUISIXOM 3MIiHH HOPM Ta IHCTHTYTIB, a TAKOXK €BOJIIOIIIT iCHYIOUHMX 1 HOBHX aKTOPiB (Ta iX B3aeMofii),
SIKi OJTHOYACHO € aKTHBHUMH Ta OOMEXXEHUMH Y JOCATHEHHI CBOIX IIijed. L[ Touka 30py BimoOpakae
MIEBHI MPUITYIIECHHS TEOPETUKIB-PEaiCTiB 1 HEOPEATICTIB 11010 MI>KHAPOHOT CHCTEMH: IO JICPIKaBH
Oynu B mepury 4depry cTypOOBaHI BJIACHMM BWKUBAaHHSIM y MIXHapOJHOMY IOPSJIKY, CaMe TOMY
JOMiHYBaJIM IpoOJsieMu Oe3IeKy, 1 0 aHapXif K, BIACYTHICTh CYBEpEHHO] ri100anbHoi Biaau, Oyia
KITIOYOBHM IPHHITUIIOM YIOPSIKYBaHHS MIXKHApOJHOTO MOpsAKY. BimmoBinHo 1o 1i€i Touku 30py,
BIICHKOB1 albsSHCH — 1I€¢ KOPOTKOCTPOKOBE CHIBPOOITHULITBO MiK OOMEKEHOIO KUIBKICTIO JEpXKaB,
CIPSMOBaHE MPOTUCTOSNTH Oe3MOcepeHiil 3arpo3i Ay HUX yciX. SIK TibKM MeTa JOCSTraeThesl abo
HaI[iOHAJIbHI IHTEpeCH 3MIHWIIMCS, albsHC po3mamgaeThes. C. XaceHKIIEBEp 3alpolOHYBaB
KOHIICIII[II0 MiXXKHApPOJHUX PEXUMIB, sSka POOUTH AKIEHT HA MPUHIMIIAX, HOpMax, MpaBWia Ta
nporeaypax MPUUHATTS PIlieHb, SKI PETryNIOIOTh TOBEIHKY JepKaB y TI00aILHOMY BHMIpi
[Hasenclever, 1997]. Bin BBOAUTH MOHATTS «MIKHAPOAHI PEXKUMI», TPUKIIATIOM SKHX €, TPUMIPOM,
MpaBUjia CHiBPOOITHHUITBA BEIMKAX TPAHCHAI[IOHAJIBHUX KOMITaHII B TaKUX CEKTOpaX, SIK
CTpaxyBaHHsI, OaHKIBChKa cripaBa a0o0 cyaHormIaBcTBo. C. XaceHKIeBEp HAMAraeThCcsl IHTETPyBaTH
KOTHITHBHI TJIXOAM, HEOMOepai3M, peaisM, Hamaraloduch chopMyBaTH TECOPETUUHUIA CHHTE3 Y
BUBYCHHI MI>KHAPOJIHHUX PEKUMIB B paMKaX «KOHTEKCTYalli30BaHOD» TEOPi€l.

KoruiTuBizM mimKpeciaroe TPUINHHO-HACTINKOBI Ta  COIUalbHI acleKTH  aKTOpiB.
Heomi6epanizm 6a3ye cBiil aHall3 HAa KOHCTEJSIISAX PI3HUX IHTEPECIB, a peali3M PO3TIIaE BIaTHI
BITHOCHHHU MiX JiepKaBaMH SIK KII0UOBY 3MiHHY. Heomibepamism 1 peantizm MoxyTh OyTH 00’ €aHaHi,
o6 cpopMyBaTH €IMHY pALIOHATICTUYHY «TEOpil0 MiXHapomHux pexumiB»y. C. XaceHKieBep
HA3UBa€ CHHTE3 IMX MiJXOJIB «KOHTEKCTYaJli30BAHOIO» TEOpi€lo, TOOTO TEOpi€ro, SKa BKIIOUAE B
ce0e anpiopHe yTOUHEHHSI YMOB, OCKUIBKY 1 pealti3M, 1 Heomioepai3M TPakTYIOTh IHTEpEeCH aKTOpiB
€K30r€HHO, BpPaxOBYIOYM, [0 BOHH MOXYTh OyTH JIOMOBHEHi pi3HMM HabopoMm migxofiB. Bin
3allPONOHYBAB «CJIA0KHH KOTHITHBI3MY», SIKMH TOCTYJNIOE, IO KOTHITHBHI 3MiHHI NPECTaBISIIOThH
pi3HI JJTaHKM NPUYMHHO-HACHIAKOBOTO JIAHLIOTa BCYIEped PaAWKaJbHOMY BapiaHTy KOTHITHBI3ZMY
(«cumsHMI KOTHITHBI3MY ) [Hasenclever, 1997].

Pobora /I. Poym3a «IIpaBo HaponiB» cTUMyiioBaja po3ayMu Ipo pi3HI Mozen IiI00ambHOT
CIIPaBEINIMBOCTI HA Mi>KHapogHoMY piBHI [Rawls, 1999]. HeBnoB3i B AMCKyCiSIX BUHUKIIO JIEKijIbKa
MUTaHb: SIKUMU MPUHIMIIAMHA MalOTh KepyBaTHcs MixHapoaHi fii? Jle ix oOMexeHHs? YacTkoBO
«IIpaBo HapomiB» € crpoOOK0 TMOKa3aTH, SK JaJIeKO MOXHA pPO3PaXOBYBAaTH Ha MIKHAPOIHY
TOJIEPAHTHICTh 3 OOKY JibepanbHuX cycmibeTB. [l «mpaBoM HapoziB» Poyn3 posymie «ocoOimBy
MOJITUYHY KOHLEMIII0 MpaBa Ta CIPaBEIJIMBOCTI, SIKA 3aCTOCOBYETHCS 10 MPUHIMIIB 1 HOPM
MDKHapOJIHOTO TpaBa Ta MPaKkTUKU. BiH po3roprae TeMy MiXKHApOIHOTO MPAaBOCYIIS 3 JiOepabHUX
ieil crpaBeANMBOCTI («CIpaBeAsMBICTh SIK 4YecHicTh»). Merta Jl. Poymsa — mokaszatu crenudivni
pUICH TIOJIITHYHOTO Ji0epalti3My sK JTi0epanbHOi KOHIIENIT CIpaBeIlIMBOCTI, SKa TOMIMPIOETHLCS Ha
npaBo HaponiB. O3HaKOIO J00pe OpraHi30BaHOTrO JiOepaILHOTO CYCIIILCTBA € MUPHE CYCIIIIBCTBO,
sKe He MparHe eKCraHcii, 3a0BOJIbHSE IEBHUM HEOOXITHUM yMOBAM JIETiTUMAIlil, ITOBa)a€e OCHOBHI
MpaBa JIOJMHH, [0 BUpaXKae MiHIMAJIBHUI CTaHIApT J00pEe OPraHi30BaAHMX MOJITUYHUX THCTUTYTIB
Jutsa Bcix HapoaiB [Rawls, 1999]. @. ®ykysama B kau3i «KiHelp icTopii» OTOTOXHIOE AEMOKpATIIO 3
PO3BUTKOM 1 YCIIXOM, TO3UIIis, SIKA HE TyXKE€ BIAPI3HAETHCSA BiJ| MPUXUIBHUKIB TIoOamizarii, sKi
MPUITYCKalOTh €KOHOMIYHE MPOIBITAHHSA JUIs BCiX Yepe3 JIEMOKpariio Ta Jibepamizaliio TOpriBii
[Fukuyama, 2015]. B toii sxe uac C. ['aHTIHI'TOH BKa3ye Ha HEMHUHYyYe B rio0asi3aliifHoMy mporeci
«3ITKHEeHHsI IuBimi3ariim» [Huntington, 2011].
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0. Xabepmac, skuii Mae KOCMOIOJITHYHI TOMIAAW, OOTPYHTOBYE  KOHIICIIIIIO
€sporneiicbkoro Coro3y, sIK KIIFOUOBY CXOAWHKY JI0 HaHAIiOHAIBHOI JeMokparii [Habermas, 1990].
[Ipencrasmnsiroun HOBY (hOpMY MOCTHALIIOHATIBHOTO KOHCTHTYIIOHATI3MY, BiH IOTEHIIIHHO MTPOMIOHYE
JIesIKl IUPII YPOKH JJISI TUX, XTO CIIOJIBAETHCS BPATYBATH JIEMOKPATHIHHN KOHCTHTYIIIOHANI3M B
HOBHX II00anbHUX ymoBax. 0. Xabepmac (hopMye HOpMATUBHY KOHIICTIIIIO JIETITUMHOCTI, SiKa JIi€
SK 3rojla JoAeH, M0 JOocATaeThesl 3a BincyTHocTi mpumycy. IlpoGiema momsirae B Tomy, SIK
BHU3HAYUTH MPOIIETyPY ITOCATHEHHS JFOIEMU CIIPaBXHBOI 3TO/IM, B AKi BOHU He Oynmu O omypMaHeHi
3a0000HAMH UM 17€0JIOTi€I0, 1 He BimdyBaim Oyab-skoro npumycy. CBiil ¢imocodcbkuit TUCKype
npo mozepH 0. Xabepmac 3aBepirye po3ropHYTOK XapaKTEPUCTUKOI KOMYHIKATHBHOTO PO3YyMY,
KW, SK BiH CIOJIBAa€ThCS, 3aliMe B TOCTCYYaCHOMY CYCHIJIbCTBI MiCIle IHCTPYMEHTAIbHOTO
[Habermas, 1990].

[onsarrs xutreBoro cpity gonomarae 0. Xabepmacy mokasaTy, SIK HIHHOCTI 30epirarorbes
y IIbOMY TIpOcTOpi y BUrIAl TekcTiB. Ha mymky FO. Xabepmaca, Tpaauilisi He mepeprBacThCsl, SIKIO
BIATBOPEHHS KYJBTYPHHMX LIHHOCTEH 3A1HCHIOETHCS 3aco00aMM KPUTHYHOTO aHaizy. bepyun ydacts
y JAWUCKYpCi, 1HAMBiA 3aydyaeTbCsl O YHIBEpPCalIbHOI CHUIBHOTH. [Ipy 3MiHI MOKOMIHB y MeXax
MEBHOI ICTOPUYHOI €MOXH TPOIeC coliami3alii BUXOJUTh 3a MEX IHauBimyamizamii. Baximso
migkpecaut, mo FO. Xabepmac cBimoMo Jekiapye paijioHami3M CBO€EI KOHIICMINI, MOB'SI3YIOYH
MPOCYBaHHsI KOMYHIKaTHBHOTO PO3yMY 31 30aradeHHsIM KyJIbTYypHOI'O MOTEHLialy cycriibcTBa. Bin
BBaXKa€, 10 KYJIbTypa, JOCBIJ JOMOMOXYTh €BpoIli HaOyTH CBOEI HOBOI 1AGHTUYHOCTI SIK
KOMYHIKaTHBHOTO criiBTOBaprcTBa [Habermas, 1990].

CydacHi 0OCTaBMHH, B SIKHX PO3BHBAIOTHCS KpaiHM, AEMOHCTPYIOTH, IO AEMOKpATisi €
00OB'I3KOBOI0 YMOBOIO 3aXiJJHOI KYyJBTYpH, aje HE € OOOB'S3KOBOIO BHMOIOK BHYTPIIIHBOI
MONITHKKA 1HMHX KpaiH. [IO3WIlisl MOCMONEPHUCTIB OKPECITIOE MOMJIMBOCTI PI3HUX TPAEKTOPIH
PO3BUTKY KpaiH Ha MiKHapoOAHii apeHi. TexHOJOriYHAa PEBOJIOIISI CTBOpUJIA CBIT
«rineppeanbHOCTI» Meia, Je peallbHe CTajl0 BAaXKO PO3PI3HUTH BiJ BipTyaJbHOTO, MPaBIUBY
indopmarito Bix ¢eiikoBoi. IlocTMOmEepHi3M Harosomrye Ha HEJOMIKaX KamiTali3My, KPUTHKYE
CYCHIJIbCTBO CIIOKMBAHHS, IIPOTOJIONIYE CHMBOJI3M Ta HApODKCHHS CHUMYISIKPIB, AEKJIapye
yHIBepcalli3M uepe3 Npu3My KOHTeKcTyanbHOCTi. IlocTMomepHizm siBisiec coOOr0 3amepedeHHs
BCEOCSDKHUX ICTHH 1 METaHApaTHBIB, BiH IIOBCTA€E MPOTHU BIAIX 1 TparHe MOBHOI MOPaIbHOI CBOOOIH.
Y upoMy ceHci rnobamizamisi — € HEOKOJOHIami3M, 3aMacKOBaHMHM A MacKy IHTerpauii
[Moghaddam, 2012].

Bucnoseku. I'moGanmizarisi 3HaAXOMUTHCS B MPOIECI CTAHOBJIEHHS, a TOMY 3aJIAINAIOTHCS
HEBUPIIICHUMH ITUTAaHHS €TUYHOrO Ta 3aKOHOTBOpYOro xapakrepy. Sk 3asmauae 0. XabGepmac,
HeoOXiJHO MoOyayBaTH KOHCOJNIAALII0 PI3HUX MONITUYHHX PEXHUMIB Ta 3acagax HOBOI (opmu
iHTerparii KocMOmomiTHUHOi comigapHocti. ETnyni mpoOiemu, MmMoB’si3aHi 3 UMM MPOIECAMU, B
OCHOBHOMY, IEHTPYIOTHCS HABKOJIO BiJIMOBINATBHOCTI OaraTwx mepen OiqHUMH Ta 30€peKEHHS
HaIlOHAIBHOI i1eHTHYHOCTI. Y. bek mponanye KoHueniiro (popMyBaHHS «KOCMOIOJITUYHOI Hamii»
SK CBITOBOTO CYyCHUIBCTBA pPHU3UKY, IO, HAa HOro IyMKy, NpHU3BEIAE [0 IIEPEOCMHCICHHS
HaI[lOHAIBHOCTI B KOHTEKCTi: TJ00aNbHUX HOPM, MpaB JIOJWHU, TIJ00aJli30BaHUX PHHKIB,
TpaHCHaIlIOHaJbHOI Mirpariii. ['Tobamnizamiss po3BUBA€TbCS B JIOHI TEXHOJOTIYHOI peBOMIOINIi. 3a
nymkoro M. Kacrenbca indopmaniiiHi TEXHOJIOTIT HE € MPUYMHOIO 3MiH, SIKI MU IIEPEXXUBAEMO, alle
0e3 HoBHX iH(OpMAIIHHO-KOMYHIKAIIHHIX TEXHOJIOTIM HEMOXKJIMBO YSBUTH MalOyTHE IFOJICTBA,
BCsI [IJIaHETa OpraHi3oBaHa HABKOJIO TEJIEKOMYHIKAIMHUX MepeK KoMI'toTepiB. Bin indopmarniiianx
CHUCTEM Ta KOMYHIKAI[IHHUX MPOIIECIB 3aJIeKUTh BCA cepa JIF0IChKOI AismbHOCTI. TexHomoris cama
mo cobl He BUpINIYE COIIAILHUX MpobiieM, aje JOCTYIHICTh 1 BUKOPUCTAaHHS iH(opMaiiiHo-
KOMYHIKAI[IfHOI TEXHOJIOTii € MepeyMOBOI0 €KOHOMIYHOTO i CYCHUILHOIO PO3BUTKY Y HaIIOMY
cBiTi. M. Kacrenbc mOpiBHIOE I1i TEXHOJOTI 3 TIOSBOKO €JIEKTPUKU B IHIYCTPiabHY €TOXY.

I'mo6Ganizarisi mOPOAKy€e KOMILJIEKC HAUTOCTPIIIMX COLIOKYJIbTYPHUX MPOTUPIY Ta BUMAarae
a/IeKBaTHOTO OCMHUCJICHHS Ta JIOCHI/DKEHHs, SKE IUIAHO MOXKHA TPOBOAUTH B  paMKax
¢inocodcrkoro aHamizy, KW cam MO €00l Mae BHCOKHMH PiBEHb CHCTEMHOIO Y3aralbHEHHS.
besmnpenieienTHI 3MiHM Ta BUKJIMKA JOBKULISA MOTPEOYIOTH HETAHOrO BUPIMIEHHS Ta aHATITHIHOTO
ocmucnenHs. [Ipomec rtmobamizarii Mae OHTONOTIYHMNA BUMIp, SKHHA 3HAXOAWTHECA B TPOIECI
PO3LINPEHHS KOPIOHIB peaslbHOCTI, K (Pi3HMYHOI, TaK 1 BipTyaipHOi. B pamkax iHCTpyMeHTani3My Ta
mparMaTu3My TioOami3amisi OTOTOXKHIOETECS 3 TporecoM aeMokparm3amii. Lli imei po3BuHyTI B
nomitruHii Qinocodii . Poynsa, sikuil BBarkae MOXKIMBOIO (OPMYBaHHS MOJIEI TrI00aIbHOL
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CIPaBENIMBOCTI HAa MiKHApomHoMy piBHI. CTpPyKTypaliChbKHH MiIXiJy poOUTh  CrpooH
cthopMyIrOBaTH OHTOJIOTIIO TIPOIlECiB TIIoOai3allii Ha piBHI MixkHapoaHUX BimHocHH. FO. Xabepmac
B KOHTEKCTi CBOTX KOCMOIOJITHYHHUX TOTJISIB HAMATraeThCsl OKPECTUTH KOHTYPH HaJHAI[IOHAIBHOI
nemokpatii. B cumBomiuniii ¢inocodii E. Kacipepa rmoGamizamiro MokHa po3risggaTH  sIK
CUMBOJIYHY (QOpMY, SKa B Cy4acHHX JHCKypcax (YHKI[IOHYE SIK CBITOTIIsA. B Mexkax coriayibHOT
OHTOJIOTIT TJI00AI3aIlil0 PO3IJISIAOTE SIK B3aEMHO-KOHCTHUTYTHBHI BiJTHOCHHM MK aHAJITHYHO-
ABTOHOMHHUMH ar€HTaMH Ta CTPYKTypaMu. [103uIlist TOCTMOAEPHICTIB OKPECTIOE MOXKIIUBOCTI PI3HUX
TPAEKTOPIH PO3IBUTKY KpaiH Ha MIXKHAPOHIHN apeHi.

He BupinieHow € AHUCKYCis 3 TPUBOMY TOTO, YH € TJIO0AJTizallis JHKEPEIOM IPOIBITaHHS
HAalllil, Y¥, HaBMIAaKW, /JKEpPesioM TIJI00anbHOI HECHpaBeUIMBOCTI, UM MOMIMHYTH IJI00ami3amiiiui
MPOIIECH KYJIBTYPHY CaMOOYTHICTh, UM HE PO3YMHE B COOl BOHA HAI[lOHAJBHY INCHTUYHICTh. UM €
rno0aizalis HOBUM BHMIpPOM BJaJM Ta HOBOI KOHCTPYKLil riobanbHOI cBiTOOynoBu? HemoxHa
VSBUTH PO3BUTOK TIuio0amizanii 0e3 HayKOBO-TEXHIUHOI PEBOJIOMIi, sika BHMarae mnepeOyaoBH
HalliOHABHUX JEpXKaB, KOPHOHM SKUX PpO3MHBAIOTBCS B pE3yJbTaTi PO3BUTKY HU(PPOBUX
iHopMalifHX Ta KOMYHIKaliiHUX TexHouorii. [obamizaris mepedyBae y posnami iCTOPUYHOL
Tpanchopmanii 1 Mae OaraTOBUMIpHHMI XapakTep, [0 BKJIOYAE€ TEXHOJOTIYHI, EKOHOMIYHI,
coliaibHi, KyJbTYpHI, IMOJITHYHI, T€OMONITHYHI acTieKTH. BoHa oXoIIroe HalBaXIMBILI MPOLIECH
COIIIaIbHO-€KOHOMIYHOT'O PO3BHUTKY Y CBIT1, CIIPUSIOUN MPUCKOPEHHIO €KOHOMIYHOI'O 3POCTAHHS Ta
MOJIepHi3alii, KyasTypHOMY 0OMiHy. BomHouac rio6amizawis mopoIKye HOBI CyNEpedyHOCTi Ta
EK3HUCTEeHIIIHHI TPOOJIEMH.
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PHILOSOPHICAL-CONCEPTUAL APPROACHES TO THE DEFINITION OF GLOBALIZATION

Globalization determines process of unification of all mankind on the planet Earth. It is the planetary
level that outlines the process of "globality". There are unification of human activity, development of
international trade, increasing capital flows between countries, opening access to foreign resources,
including labor markets, there are general trends of integration in socio-cultural and economic context. This
convergence contributes to strengthening of interaction, integration, and interdependence between nations.
In E. Cassirer's philosophy, globalization can be understood as a symbolic form that functions as a worldview
in modern discourses. Globalization as a symbolic form has become an image of world, has changed our
understanding of space and time. In world-system analysis, capitalism is presented as a historical and social
system that integrates its achievements into "world-economy", and they are methods of modern capitalism
that have allowed modern world economy to go beyond political borders of individual countries. Against
background of globalization processes in the mass consciousness and public opinion, a contradiction is
formed, represented by rational optimism, which gave rise to civilization, and on the other hand, caused a
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crisis (existential, environmental, economical one). The process of globalization has an ontological dimension.
This is, above all, a process of expanding boundaries of reality. From the standpoint of instrumentalism and
pragmatism, it is science, education, and democracy that can help to go beyond temporal and spatial
contours of human activity. In the philosophy of technology, attention is paid to scientific and technological
revolution that catalyzed the process of globalization. Globalization creates a complex of the most acute
socio-cultural contradictions and requires adequate understanding and research which can be fruitfully
conducted in the framework of philosophical analysis which in itself has high level of systemic generalization.
The process of globalization has an ontological dimension which is in the process of expanding the
boundaries of reality, both physical and virtual. Within the framework of instrumentalism and pragmatism,
globalization is identified with the process of democratization. These ideas are developed in the political
philosophy of J. Rawls who considers it possible to form a model of global justice at international level. The
structuralist approach attempts to formulate ontology of globalization processes at the level of international
relations. In the context of his cosmopolitan views, J. Habermas tries to outline the contours of supranational
democracy. Within social ontology, globalization is seen as a mutually constitutive relationship between
analytical-autonomous agents and structures. The position of postmodernists outlines possibilities of
different trajectories of the development of countries on international arena.
Keywords: globalization, philosophical analysis, democracy, capitalism, ontology
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THE BIG HISTORY OF EDUCATION. PART %. THE BRONZE AGE.
“THE PRISON OF THE WILL” 1

| aim to examine three dimensions of Bronze Age culture: science based on procedural knowing of
skills (techne); law based on arbitrary will of the powerful (despotism); and cult based on the worship of
willpower (Pagan idolatry). | hypothesise that feedback loop between such science, law and cult amounts to
education that teaches humans to rise up against nature and reality as such. Since procedural science
empowers us to coerce our environment, transform the world while avoiding being transformed by it, it
issues in education what is separated from transformation. Since people who are educated to impose will on
their environment value power to impose will above all, they legally sanction and religiously sanctify arbitrary
exercise of power — freedom of choice of the strongest. Procedural knowing and mythological storytelling as
a medium of communication teach people servility, subservience to the will of the powerful, and idolatry,
worship of willpower. Law protects freedom of those who excel at coercion, i.e. people in power, to do
whatever they want. Idolatry teaches people to worship the rulers who have power to coerce the world. The
will of the powerful is thus poised in mid-air, in revolt against its own terms and natural course of time and
change. And the society at the mercy of ruler’s freedom to choose is the society where feedback between
lawmaking and ‘news’ about reality is simply no longer there, where there is no self-scrutiny that makes
social organisms conscious and creative with regard to their code of conduct, where statesmen “oppress the
poor and needy and mistreat the alien, denying them justice”, and “prophets whitewash these deeds for
them by false visions and lying divinations” (Ezekiel 22:29, 22:28).  In the Bronze Age, science, law and
religion failed to do their job because they became subservient to the irrational, unjust and demonic will of
the powerful, bound to sanction and sanctify arbitrary choices of people in power. | use Hebrew Scripture as
record of human fall into possessive form of relationship that defines the Bronze Age — into slavery.

Keywords: Bildung, adult development, big history, Bronze Age, Axial Age, philosophy, radical
orthodoxy, theology, stages of development.

In cites: Bakirov, D. (2021). The Big History of education. Part %s. The Bronze Age. “The prison of
the will”. The Journal of V. N. Karazin Kharkiv National University, Series "The Theory of Culture
and Philosophy of Science", (64), 79-91. https://doi.org/10.26565/2306-6687-2021-64-09

1. The Science of Coercion. Procedural Knowing of skills (techne).

The Fall began when human “eyes were opened” and “they saw that they were naked”
(Genesis 3:7). Once humans became insecure, awake to their vulnerability, aware and beware of
impending death, they began to pursue invulnerability and immortality through the exercise of will.
Their first exercise was to hide from direct conversation: “the man and his wife heard the sound of

! This title is inspired by M. Luther’s 1525 seminal work against the notion of free will, De Servo Arbitrio,
commonly translated as On the Bondage of Will, and by V. Nabokov’s 1939 Tyrants Destroyed (Rus.
Istreblenie tiranov) where a man of will [“that molds a triumphant monster from a mediocre man” (Page 388
of Russian 1990 edition)] locks himself up in a prison cell “for he calls himself a prisoner of the people’s will”
(ibis, Page 393). The English collection Tyrants Destroyed and Other Stories was published in 1974.

© BakirovD., 2021.
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the Lord God as he was walking in the garden in the cool of the day, and they hid...” (Genesis 3:8).
Hiding was the consequence of their insecurity — “I was afraid because I was naked, so I hid”, says
Adam (Genesis 3:10). Considering that this alienation became a regular state of the fallen humanity,
‘orphaned’ from the truthful and transparent communication within the material world, humans were
condemned to the tacit manipulations so as to bend the environment to their will: their second
exercise was to lie. If I hide and lie my way out of truthful conversation it is because | do not need
any feedback that can question my pristine choices, | want to impose my will on you, to impose a
choice that is calculated to serve my unexamined ends, to choose a course of action to which you’ll
never consent and so can only be enforced. Thus the third exercise was to coerce. Hiding and lying
necessitate violence — if we cannot converse to define the common good and converge our choices
accordingly, we end up fighting on the battleground, we find ourselves in carnage where the strong
simply impose their choices on the weak. Deprived of choice, the weak no longer have a say in how
things are run. Once we began to hide, lie and coerce, we launched the cycle of privation, of
excluding certain parts of the world from communication by acting upon them as if they have
nothing to say, as if they were a numb “standing reserve”, a raw resource that we own and use for
our unexamined ends. It was then when, armed with this zero-sum logic, we the humans began
committing our gravest sins: exploitation of ecology, women and colonies.

In the Bronze Age, humans no longer relied on the gifts of nature as hunter-gatherers did in
their reliance on wild plants and animals, and hence no longer had to adapt to their environment. For
them, it was the other way around: in order to secure their livelihood and survival they had to adapt
the environment to themselves. Human wellbeing came to depend upon their power to change their
material circumstances. This meant that we had to become skilled at coercion. And after the point
when humans put their hope in the exercise of will, they were condemned to “painful toil” “by the
sweat of their brow” (Genesis 3:17, 19). “Painful toil” was done with the help of procedural
knowledge of skills which gave the power to tame nature. Even the name of the Bronze Age shows
that its people were not content to use natural materials like stone and preferred to use artificially
produced composites like cast bronze — nature was to be reduced to raw resource and reshaped into
what humans willed. But the will was also imposed on the living things — people started to enslave
free and wild animals into livestock and wild plants into agricultural produce. Procedural skills
empowers us to enslave the outer world. No predator except humans has its prey fully under control,
fully enslaved. And, of course, to own something is to engage in privation par excellence: my
freedom to do whatever | want with what | own means that what | own is ‘excommunicated’ from
the free exchange that constitutes the process of creation. And once humans began to ownother
living beings, they were not far from owning other humans.

The hunter-gatherers always had a chance to avoid intertribal violence because there was
always a bountiful expanse of nature where to migrate so as to hunt and forage without struggle for
living-space (Ger. Lebensraum) with other tribes. But the first humans born after the Fall were no
longer hunter-gatherers: “Abel was a keeper of sheep, but Cain was a tiller of the ground” (Genesis
4:2). Settled pastoralists and agriculturalists couldn’t migrate because they invested their time and
effort to utterly change their landscape — having, say, cut down forests to create room for the fields
and pastures, they now believed to own it. The self-reliance of the agriculturalists made them
arrogant. Since the obstinate and consistent execution of the routine procedures of crafts demanded
the exercise of willpower, it led humans to the blasphemy of supposing that their success was
merited by their voluntary choice of hardworking. Since their travail demanded painstaking
sacrifice, the disciplined investment of willpower, it made humans think that they merited ownership
of resources like land and cattle. Thenceforth, people began to compete for scarce means of
production. Hardwork justified ownership and ownership justified violence. Humans began to fight
for the possession of Lebensraum. In addition to that, since the pastoralists and agriculturalists were
able to sustain themselves without each other’s help, they thought that they could exterminate each
other without apparent detriment to their own wellbeing. Many a time, the story is the same. The
pastoralists are more successful because animals give a better supply of food and perhaps make up
for a better sacrifice. The agriculturalists grow resentful because their sacrifice, their labour, which
is arguably more painstaking than the pastoral one, is not rewarded according to its merit: “on Cain
and his offering he did not look with favour” (Genesis 4:5). St Augustine would argue that Cain was
the builder of the first earthly city (Lat. civitas terrena), the city of idolatrous reliance on human
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merit whereas Abel “walked closer” to the city of God (Lat. civitas dei) because, as a shepherd of
grazing flocks, he had to rely on and adjust to a more animated level of creation. Once Cain Kills
Abel, violence unravels and spirals into the feedback cycle of perpetual revenge — Cain is “avenged
sevenfold” (Genesis 4:15), but his descendants, the inventors of weapons, are “avenged seven times
sevenfold”: “I have killed a man for wounding me, a young man for injuring me” (Genesis 4:23),
says one of them™. Intolerant to their vulnerability, humans were willing to start the spiral of violent
vengeance. An example from the XX century: pastoralists and agriculturalists settled in a certain
African country and pushed away local hunter-gatherers. The agriculturalists were becoming
resentful because of the prolonged supremacy of the pastoralists. Resentment led to an ethnic
cleansing that wiped out up to 800,000 people, many of whom were tortured to death. The country is
Rwanda, agriculturalists are the Hutus and pastoralists are the Tutsi. The myth is by no means a
counterfactual story about the distant past, it is the account of the everlasting constants of human
experience, of the invariable patterns of life.

The medium of information exchange that allowed humans to communicate the knowledge
of the ‘know-how’ skills like husbandry or blacksmithing was the instruction algorithm that linked
various procedures into a sequence, which, if followed diligently and stubbornly, issues in a habit of
manipulating the material world, in a skill of mastery over the environment. But for any skill to be
communicated, it has to be somehow expressed in human proportion and speak human language, it
has to be personified: communication is something that happens between persons. We develop a
skill or a trait through communication with and imitation of those who embody and personify it.
Thus to understand the essence of any given age we have to ask “what is personified while it lasts?”

And since the Bronze Age understood their wellbeing as a result of human skillfulness, they
entered into communication with the personifications of the skills (Greek téyvn). To intensely
concentrate and attend to something is to worship it. The Bronze Age religion gradually progressed
to the limit of the meritocratic continuum — from the early Pagan gods still personifying the
elemental forces of nature to the late Pagan gods personifying human craftiness. Polytheists travelled
a long way from reliance on their environment to coercion thereof. The worship of personifications
of skills like agriculture, cattle breeding, and military art as if they were gods taught humans to
become craftsmen, to become masters of their environment.

But how does one acquire the will (Greek OgAnua) to be a master? What makes people
desire to acquire skills? The will-to-power. The Bronze Age humans worshipped the heroes as
divine because they were so good at what Pagans valued most — at dominating, at accommodating
the environment to their will. Heroes who personified traits like courage and cunning had the status
of demigods. The brave and daring Heracles, dogged and treacherous Jason, vengeful and furious
Achilles, sly and stealthy Ulysses, all taught humans to become heroes. On the general point, the
skills and traits that gave the power to impose will over the surrounding world and achieve
dominance in social hierarchy were deified because people always worship the power that seems to
be in charge of their life. Education became the matter of communicating skills and traits that
empower humans to bend the world to their will.

But what could be the medium for such communication? What “bears witness” to the life of
willpower? That which narrates the hero’s journey to dominance. That which relates heroic
accomplishments under the rubric of a single piece of information: a success story. A story is a
medium that orders and relativises many sentences — the Stone Age limit of linguistic complexity
— into a sequence of sentences, into a coherent narrative, be it a myth, a legend, or an epic tale. In
contrast to the primordials who refused to follow a narration of discrete events which they have not
seen with their own eyes, Bronze Age humans began to “think in stories” because they were used to
following procedure after procedure while learning a skill.

But why do myths lead to the worship of willpower? Since the medium of oral storytelling
functioned under the selective pressure of human attention, only those stories survived that
impressed and captivated the audience with the memorable accounts of the vehement deeds,
passionate actions and courageous accomplishments — spectacular “triumphs of will” (Ger.
Triumph des Willens). Singers of tales that do not sing of the fabulous labours of heroes (say the
Labours of Heracles) fail because they fall short of the constraints of oral storytelling — tales in
which things are not accomplished are incapable of ‘pressing’ themselves into human memory
because they are not impressive enough to capture human attention. But what kinds of stories
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succeed and are thus selected for? For a story to be captivating, it has to be filled with passions. And
in which conditions do passions thrive? In the conditions of dramatic struggle for scarce resources.
A zero-sum contest is the nursery of passions. And since passion is a derivative of intense rivalry, it
all makes congruent sense: myths tend to be about strife and warfare. Passion arises in the struggle
for dominance between contestants for the possession of this scarce good that cannot be shared,
cannot be made common. There can be no solidarity or cooperation in the contest for that which
cannot be shared. Zero-sum contest for scarce goods casts everyone as either a winner or a loser: |
can win only if you lose, only at your expense. My ascent necessitates your downfall.

And to succeed in the condition of scarcity one has to be able to focus on and pursue a
concrete goal. We can now look closer at the characters who accomplish impressive feats, who bring
desired changes to the world, who make a difference. These are the people who dare to take risks.
These are the people of great willpower, audacious and assertive, “obstinate and stubborn” (Ezekiel
12:4). Technically speaking, a hero has to be a single-minded maniac, possessed by a single goal
and pursuing it by any means necessary. A typical heroic ordeal is disturbingly close to addiction
(Russian npucmpacmue is a very useful word that connotes both passionate attitude and addiction to
something, partiality and fixation).

The passion (Greek md0oc) is acutely unnatural because our evolutionary ancestors did not
function under the premises of individual ownership. This ‘possessive’ form of relationship comes
with the dawn of the Bronze Age. Since the passion stems from the scarcity mindset, it compels us
to see all circumstances as a zero-sum game for the possession of scarce goods and anyone else as a
rival. Since the passion stems from our revolt against vulnerability, it allures us to take a dominant
position, to have the “upper hand” against others (We have all seen many scenes on TV and in
movies and in ads where a certain bully is made harmless by pointing out his (I’'m sorry, but it’s
often his, isn’t it?) — childhood traumas, lack of parental love, the birth of an attention-seeking
younger sibling, you name it. Aggressive dominance is rooted in the revolt against one’s weakness.)
— this is why passion is the ‘fuel’ of competition. Passion engulfs the world in the cycle of
privation because it excludes me, desired object, and other contestants for desired object from the
conversation about what should be our proper relationship to it and to each other — from the
conversation that could have allowed the desired object to ‘speak’ by thinking of it and defining it
properly so as to do justice to its nature or, after all, by simply asking it and giving it room and hours
to respond. A conversation by means of which we could have found out how the desired object is to
be used or perhaps precisely not used. Yet the passion frustrates such education of desire because it
bends my desire to a particular choice of how to use a particular object. Not only it narrows my
attention to a particular thing but it addicts me to the particular end I have in mind for it. The passion
transforms things into idols by addicting my attention to what | can make of them (this arrogant and
utilitarian attitude to the world is described in the Bible as a dangerously narrow perspective: ‘All
who make idols are nothing, and the things they treasure are worthless. Those who would speak up
for them are blind; they are ignorant, to their own shame’ (Isaiah 44:9). ‘They know nothing, they
understand nothing; their eyes are plastered over so they cannot see’ (Isaiah 44:18). I will return to
the theme of idolatry in the third chapter of this essay, 3. The Cult of Willpower). The passion
excommunicates the desired thing from any other relations it may participate in, including with my
‘real’, my ‘long-term’ self. The passion leads us to use and discard others as a raw resource: “Being
stronger than she”, the prince “forced her, and lay with her. Then Amnon hated her exceedingly; so
that the hatred wherewith he hated her was greater than the love wherewith he had loved her. And
Amnon said unto her, arise, be gone” (2 Samuel 13:14-15). The object of passion is raped, made
speechless, de-personalised, excluded from the conversation as a passive and voiceless means for
satisfaction. Such a possessive or privative turn of mind is the ‘root of evil’: ‘excommunication’ of
the other from the world of intelligent exchange so that it no longer “speaks of something else”, of
things 1 do not know, and therefore is reduced to what | say it is, to my private choice with regard to
what 1 own, my own property.

When a man is enslaved he is excommunicated, he cannot engage in communication amd
relationships, cannot make commitments or promises, in short, he cannot be a friend: the English
word ‘free’ derives from a Germanic term meaning ‘friend’.

Privation deprives humans of the chance to grow according to their nature by excluding
them from the friendships in which they learn to intelligently negotiate their choices.
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It is as if fate itself is visited upon them. In fact, the belief in fate and servility to the
authorities go hand in hand; the ‘free will’ is always exercised at the expense of people whose life
will be governed by ‘fate’, who will lose their sense of agency; this is the feedback loop by which
the decision-making is concentrated in the hands of the powerful, while the ‘weak’ are made to
accept decisions they did not make as blows of ‘fate’. Every arbitrary decision (the free choice of the
free will) automatically echoes as the ‘stroke of fate” with which the weak can neither communicate,
nor negotiate. For how can one bring fortune on one’s side, how can one ‘ally’ it? When human
wellbeing depended on nature we figured out that the vessel of communication that could propel
their attunement to it was their most natural and material faculty — the body. So the question to ask
is what human faculty corresponds to the contingency of fate, ‘what is most random and arbitrary in
human beings?’ It is their will, the sheer exercise of free choice which rebels against the logical
consistency of reason and the material continuity of the body. We thus enter into the feedback loop
of numbness: the thing about fate is that it is speechless, you can’t communicate with it, but you can
bargain, sacrifice to it, present concrete deeds and things as offerings, make a deal with it in which
you sacrifice something important now in order to achieve goals of security and invulnerability.
Empower your will to get what you want, so as to align your unjust will with the will of an unjust
universe. Thus, when the equality and the ability to negotiate are cancelled, the people become
divided into the despots who are free to make arbitrary choices and people whose lives come to be
governed by ‘fate’ — by the choices that are arbitrary, that is, unexamined and unintelligible. If |
become powerful enough, | can become a god, | can dispense fortune and misfortune in the same
arbitrary way gods do. But what if |1 do not have the power to bargain? My choices become limited
to those that are determined without me; in fact, | become addicted to them. But this addiction reigns
in both ways: because choices with regard to the world that are not intelligently deliberated with all
of the involved agencies become biassed by the arbitrary pursuit of what is expedient, of what how it
can be used or even consumed — and this is dictated by the passion; it is thus the passion that addicts
the powerful to the narrow interpretation of what is around, including the ‘weak’ who are around;
the powerful become addicted to the particular ways in which they reduce outer reality to their
needs. The ‘weak’ are fated to be possessed by the powerful while the will of the powerful is
possessed by their passions. The tandem of fateand willpower becomes instantiated when the
intelligent communication becomes impossible, and impossible it becomes when the imbalance of
power corrupts the equality between different actors. And when this happens, the dynamic of power-
struggle can only lead to one direction: the simultaneous enslavement of the weaker party to the
stronger and enslavement of the stronger party to sin. The arbitrary exercise of power narrowed the
distance between parts of creation, dividing them into the ‘owners’ and the ‘owned”).

The privation has the structure of addiction because it is the reciprocal narrowing [Lewis,
2011] of the distance between the owner and the owned: while you reduce the world to what you can
make of it, you reduce yourself to a consumer, to a short-sighted and narrow, unthinking, unlearning
and ‘retarded’ version of yourself — a version that can’t participate in the conversation because its
tunnel-vision reduces the world to a raw resource. Thus the world is ensnared into market relations:
just as in your lust you reduce the world to a prostitute, “the prostitute reduces you to a loaf of
bread” (Proverbs 6:26) — market makes everything mediocre, reduces everything to its instrumental
value of satisfying whimsical consumer choices that exist apart from who we really are, arbitrary
choices that are made apart from prolonged converse, friendship and love. In this way humans
become passive instruments at the mercy of passions that possess, consume and discard them: “Such
is the end of all who are greedy of gain; It taketh away the life of owners thereof” (Proverbs 1:19).

Yet the humans who value domination above all else cannot help but regard the passions
they serve as gods. “The sudden unaccountable feeling of power, or the sudden unaccountable loss
of judgement, is the germ out of which the divine machinery developed”, wrote E. R. Dodds [Dodds,
E. R. 1951, p. 14]. The passions are always plural: “I am Legion, for we are many” (Mark 5:9), they
are always envious of each other, always at each other’s throat. And since the world, including the
human beings, is more easily owned and ‘possessed’, controlled, coerced, and consumed, from the
height of the hierarchy, this passionate, possessive attitude to the world is always aimed at social
dominance, always wills to get power. The will to power is the will for the arbitrary exercise of
sovereignty, whose choices are totally free and therefore totally coercive. Choices that are arbitrary,
that is, unintelligible to others, can only be imposed through violence. Coercion is the only means to
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impose choices to which the others would never give conscious consent — the choices are dictated
by essentially un-communicative and egocentric passions — wrath, pride, envy, lust, you name it.

Thus we can see how the feedback loop of procedural knowing and mythological
storytelling led Bronze Age humans to the worship of concrete and tangible power — a dominant
position in the social hierarchy. Because of this the education of this Age was aimed at teaching
those skills and traits that empower people to impose will on the environment — skills of coercion
and traits of willpower. Yet from the Biblical perspective, to serve the willpower is to serve the
devil: it was the devil who “took him up, and showed him all the kingdoms of the world in a
moment of time, and said to him: “To you I will give all this authority and their glory; for it has been
delivered to me, and | give to whom I will. If you, then, will worship me, it shall all be yours™”
(Luke 3:5-7). Having listened to the stories of heroic success, ancient youths began to imitate their
beloved role-models. By making a lasting impression on the youths, the heroes impressed their form
of life unto their memory, making it a participant in their internal conversations. Via the medium of
mythology, the youth were entering into conversation with the personifications of willpower. By
accommodating the personifications of willpower into their psyches, the youths were
accommodating passions. By making people addicted to passions, mythological storytelling invited
the devil into people’s minds. And once people began to accept the devil’s offer, the Bronze Age or
the Faustian Age was ushered in, because, like Faust, people were now willing to “sell their souls” to
the devil in order to acquire the knowledge and power that would bend everything to their will.
When | sell my soul I sell my participation in direct communication to get the knowledge and power
to manipulate the world indirectly, secretly, so as to impose choices to which no one would ever
consent — irrational choices dictated by passions. Thus instead of intelligently defining the common
good with others and shaping my choices so that they become intelligible with regard to the
definitions we have agreed upon, | simply impose my pristine choices, my uneducated and
unexamined will. If this happens, social relations become mediocre: society outsources moral
judgement with regard to the definition of the common good to mediating competitions like war or
market where the strongest or the richest can impose his will through brute violence or clandestine
scheming without being accountable and responsive to society at large (What is often said in such
conditions is ‘This is fate, this is the invisible hand of the market’). Because of “selling his soul” a
ruler is condemned to hide from converse and relation in which he could have been growing into
increasingly mature and humane identities, condemned to lie, to live in the prison of a narrow and
self-serving standpoint (“An evil man is trapped by his sinful talk” (Proverbs 12:13)), and the
society is condemned to be governed, or rather coerced, from that prison.

2. The Law of the Powerful. “Might makes right”.

The Bronze Age society does not last because it fails to create the law that is conducive to
the common good. Ideally the law would protect the distance between the people that is necessary
for the forms of interaction that are of more refined and graceful than mere imposition of power,
forms of interaction like conversation or thinking, forms of interaction constitute proper statecraft.
Yet the typical Bronze Age sovereign “exercised a power that was above and beyond the law” [The
Dawn of Everything, p.366].

If we define injustice as a condition where disagreement is resolved by the exercise of
power, the feedback loop of the Bronze Age lifeform creates the fundamentally unjust zero-sum-
game where “no thinking is going on: the processes of power are still working at a pre-reflective
level... In plainer English, oppression is a situation where people don’t talk to each other”
[Williams, 2000, p.113]. Injustice is the state where nothing stands in the way of the strong to do and
inflict whatever they will upon the weak, where the distance between people is canceled. Injustice is
the state where the statecraft is contaminated with this passionate or possessive or proprietorial
attitude. Ownership implies freedom with regard to the property. And if the state is understood as the
property of the ruler, his will becomes the law of the land. The unjust society is the one whose ruler
is the autocratic tyrant who is immune to alien viewpoints that might have challenged his will but
cannot because they are automatically recognised as a dangerous agenda of potential rivals who are
only interested in power. This makes the ruler himself (now and further | use the masculine
advisedly) miserable because he cannot grow — cannot live in harmony with his own nature, his

~84~



ISSN 2306-6687 BicHuk XapKiecbko20 HaUioHanbHO20 yHisepcumemy imeHi B.H.KapasiHa
Cepia «Teopifa Kynbmypu i pinocogpia Hayku», 2021, BunyckK 64

potential that can only be actualised through living as a responsible participant of relationships. The
despot cannot grow because he cannot participate in political relationships in which people grow
into more complex identities, in which the character is forged. He is stuck because he is never
answerable to other viewpoints, his conversations are limited to issuing orders and receiving reports,
there is no feedback except the execution of his orders, there is no critique except reassurance and
flattery, his identity is constantly reinforced, never challenged. The master and the slave are shut-in
within the privative cycle: the master’s choices are not constrained because he has freedom with
regard to his property; the slave has no choices; thus they both cannot grow, cannot learn, cannot
think together about their common good and the choices that are conducive to it.

The society which understands the zero-sum-game, the enslavement of the weak by the
strong, as a fair and eternal state of affairs, issues laws that justify coercion. “Those who forsake the
law praise the wicked” (Proverbs 28:4).

The lawmaking of the Bronze Age is succinctly expressed by the infamous soundbite “might
makes right”, derived from Thrasymachus’s “‘justice is nothing else than the interest of the
stronger” (Republic 338c). Once the rulers “have shown partiality in the matters of law” (Malachi
2:9), “the law is paralysed and justice never prevails’(Habakkuk 1:4).

To understand why the Bronze Age society fails to create impartial laws we have to see who
tends to rule over it. When people vie for domination they have two vehicles of ascent at their
disposal: the skill and the will. The skill empowers me to impose my will on the outer world. The
willpower empowers me to heroically persevere in imposing my will. Yet both faculties fade if
compared to the opportunity to dictate people of skill and willpower what to do. One who is in
command of craftsmen and heroes is the one whose ability to coerce is virtually limitless. This
means that the key question we should be asking ourselves is “who becomes a ruler?” And if the
dominance contest is all we rely upon, then the answer is the one who combines mastery of skills
and heroic character. But this is a serious problem: skills of mastery would not be of much use
because of having very little to do with the skill of governance. It is not good enough for a ruler to
be a good trader, a good military leader, or a good orator, he needs to organize a government where
different experts “talk to each other”, he needs to be a good mediator between different procedural
skills, needs to provide space and time for the synopsis of different fields of expertise. The statecraft
is not a procedural craft because it has a very abstract or general task: to sustain a robust
conversation between multiple specialists, to sustain politics — the process of defining the common
good and legislating choices of it. A skilled craftsman often cannot do this because he tends to think
that his expertise in a given field of knowledge makes him knowledgeable in all the other
disciplines. And the people who are characterised by the will-to-power are not noted for either trust
or care for other people’s points of view (Compare with Plato’s critique of the tyranny of Dionysius
who was not able share his power with competent friends ‘because in his wisdom he distrusted
everyone’ (Greek 0mo coiag miotedwv ovdevi) (Letter 7 332a-c)). “They are a law to themselves”
(Habakkuk 1:7). Their quest for autonomy and autocracy, their unwillingness to be vulnerable to the
exchange of perspectives, leads them to the utter arbitrariness, to the revolt against reality: “They
have eyes to see and but do not see and ears to hear but do not hear, for they are a rebellious people”
(Ezekiel 12:2).

Yet the crux of the matter is that the people who are obsessed with securing their freedom of
choice mistake precisely this sovereignty, voluntarism, autonomy and autocracy, — the exercise of
power to choose any course of action whatsoever — for the mastery of the techne of lawmaking and
governing. People who measure competence by the ability to impose one’s will confuse the
“collateral damage” of acquiring power, that is, the fact of having a freedom of choice, with a
genuine competence in statecraft. They see the fact that the ruler’s choice is not constrained as the
sign of skillful leadership (Ger. Fiihrung).

And so it comes to be that the only thing that distinguishes the ruler is the fact that his
exercise of power is less constrained in comparison to other people. That is to say, his choices are
more arbitrary or, frankly, more stupid since they are less bound to do justice to what is the case, that
is, less answerable to the collective sensemaking, less bound to be unintelligible to other people. A
despot is autonomous and autocratic, he can legislate for himself and for others whatever he wills,
whatever comes to his mind. But since his freedom of choice is divorced from common sense it is
ultimately at the mercy of what is most arbitrary and unnatural — the passions. It is important to
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understand that arbitrariness is not the same as randomness. The apparent independence from carnal
continuity and logical consistency does not mean seeing the world randomly, it means narrowing our
purview to a self-centred question: “what’s in it for me?”

This is why the freedom of choice does not lead to the freedom of will. The will can be free
only it its choices are exercised in concord with the social nature of humanity, that is, if we choose
to care about others, whereas the emphasis on willpower, on the limitless freedom to choose and act
upon their choices, enslaves our will to the sin, to the prideful delusion of omnipotence. In reality,
our choices are always contingent upon our limited stance in time and space and if we are obsessed
with the freedom of choice, our choices will be undertaken in a sort of revolt against their own
terms. The stress on the freedom of choice is ultimately arbitrary — it comes from a place of
dissatisfaction and insecurity. Arbitrary choices are those that seek to deny the very terms on which
they are exercised. At the end of the day, arbitrariness stems from our refusal to come to terms with
our carnal predicament. We refuse to be incarnated because we abhor our mortal bodies. Ruler’s fear
of death leads him to enslave the outer world to his unexamined desires, that is, to his ‘free’ will that
is understood as the freedom of choice — the will that is free from ‘constraints’ of reason and
education because it is possessed by the passions. When the ‘free’ will of the statesmen became the
‘law of the land’ the social life degraded into fundamental injustice, into arbitrary domination and
slavery, a form of relationship that defines hell. “If anyone turns a deaf ear to the law, even his
prayers are detestable” (Proverbs 28:9).

3. The Cult of Willpower. Paganism and Idolatry.

Self-made men. In the Stone Age, humanity was embedded within the natural course of
creation, it was a work of God’s art. Since human life did not depend on the artefacts, we could not
believe that we created our world, that we were self-created, a work of our own art. But this is
exactly what happened in the Bronze Age — humans began to think that their wellbeing is their own
doing. Humans succumbed to the sacrilege of thinking that they are self-reliant, self-created, self-
made. And, since religion is always the practice of communication with what seems to create our
life, Pagan gods were either the masterful patrons of useful skills, personifications of various techne,
or the personifications of various passions and heroic traits that empower humans to dominate. The
Pagans revered the tempestuous passions and skills that gave the power to impose will on the world
S0 as to satisfy these passions.

Idolatry. Yet feedback of procedural knowing and mythological medium of communication
reproduced a far more disturbing pattern than the addiction to passions, crafts, and heroic deeds.

It reinforced the belief, or, rather, the myth, that the the will, the faculty of making a choice
with regard to how the world should be and persistently remaking the world so as to conform it to
the desired state of affairs — is the real creator of the world and that those in society who are the
best at imposing their will (not only masters of crafts, but also masters of people, not only those who
have power, but also those who are in power) are the rightful objects of worship. They worshipped
their ability of artificial transformation: turning the things of the world into artefacts, turning natural
niches into artificial cities.

But the worship of our capacity to remake the world is the definition of idolatry. The idols
are what our “hands had made” (2 Kings 22:17), results of handiwork and exercise of will. “Do men
make their own gods? Yes, but they are not gods!” (Jeremiah 16:20). The Pagans “bow down to the
work of their hands” (Isaiah 2:8). Idolaters are the “guilty people, whose own strength is their god”
(Habakkuk 1:11). A craftsman casts the idol “in the form of man, of man in all his glory...” (Isaiah
44:13). “Cursed is the one who trusts in man” (Jeremiah 17:5). Instead of attuning our attention to
the world as it is, idols addict us to the majestic display of what we can make of it — to our own
mastery. The idols corrupt attention because the dazzling light of temporal glory blinds people —
they “set their eyes on” (Ezekiel 20:8) the stardom of the celebrities instead of attending to what is
truly relevant. Attention of the idolaters is addicted to the lower-order of creation, concrete created
objects instead of a more abstract, long-term and intensely alive creative processes: “craftsmen are
only human beings” (Isaiah 44:11), says the Lord, whereas “it is [ who created the blacksmith who
fans the coals into flame and forges...” (Isaiah 54:16). “You praised the gods of silver and gold, of
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bronze, iron, wood and stone, which cannot see or hear or understand. But you did not honor the
God who holds in his hand your life” (Daniel 5:23).

Worship of the ruler. There is an insistence in the Scripture that “all the makers of idols will
be put to shame and disgraced” (Isaiah 45:16). “You will no longer bow down to the work of your
hands” (Micah 5:13). The fundamental lie is that we are self-made: “Of what value is an idol, since a
man has carved it? Or an image that teaches lies? For he who makes it trusts in his own creation”
(Habakkuk 2:18). Since “those who make them become like them, as do all who trust in them”
(Psalm 135:18), they “followed worthless idols and themselves became worthless” (2 Kings 17:15).
Bronze Age people “are taught by worthless wooden idols” (Jeremiah 10:8) to worship not only the
craftsmen and heroes who are courageous or skilled at various techne, but mainly the rulers who
merely happen to stand in a position of power.

Mythological media taught humans to value coercion. One cannot but notice that both the
Iliad and the Ulysses are the stories about wrath and vengeance. Myths, legends, epics, are the media
that convert any content into the eulogy of concrete might. Yet since the statesmen were the living
embodiments of the “success stories”, they appeared to the naive concrete thinkers!? as the gods on
earth, as divine. It was happening because the people in power have the ultimate freedom of choice —
— their will is not constrained and so can be totally arbitrary.

Survival of the strongest. As was said earlier, while the skills and heroic traits give you
power, they fade in comparison with the authority to govern craftsmen and heroes. Therefore, at the
top of the Pagan value hierarchy, say, the hierarchy of Olympic gods, is not the most masterful
craftsman, but a tyrannical rapist, one who is distinguished by wrath, envy, lust, and willful pride
(Isaiah 10:12). The worship of Zeus who was possessed by passions even to the extent of multiple
rape cases justified the right of people of power to to do whatever they want. Natural selection,
survival of the fittest, gave way to unnatural selection, the survival of the strongest. In the Bronze
Age, people no longer adjusted to nature but adjusted nature, including themselves, to the strongest
men, to the whimsical arbitrariness of the rulers whose perspective was as narrow as their only
criterion: “what do I stand to gain from it?”” “Those the king wanted to put to death, he put to death,
he put to death; those he wanted to spare, he spared” (Daniel 5:19).

Adaptation to willful lying. Religion is the practice of communication with what is most
valued in society, with what humans think is in charge of their lives. In the Bronze Age, the
shamanic project became redundant due to the irrelevance of tamed nature. Instead, religion became
a means of communication with the powers that be, which means that instead of adapting to the
physical reality of the environment, society began to be adapted to the arbitrary will of those who
happen to be in power. David’s “Here I am, living in a palace of cedar, while the ark of God remains
in a tent” (2 Samuel 7:2, 1 Chronicles 17:1) is a clear indictment to the imbalance between religious
and governmental authorities. In the Bronze Age, religion became a mere mediator of the ruler’s
will. In contrast to the Stone Age shamans, the Pagan priests did not communicate with nature, but,
being the servants of the rulers, they conformed to what is most unnatural in the world, to the human
will: “Even the stork in the sky knows her appointed seasons, and the dove, the swift and the thrush
observe the time of their migration. But my people do not know the requirements of the Lord”
(Jeremiah 8:7). People have fallen from the natural course of creation, from adapting to ecological
equilibriums. It happened because humans now had to adapt to the lies of the rulers, to their arbitrary
legislation: ““You must fall down and worship the image of gold that King Nebuchadnezzar had set
up [out of arbitrary whim]. Whoever does not fall down and worship will immediately be thrown
into a blazing furnace [because violence is the only means to coerce people into implementation of
unintelligible precepts]” (Daniel 2:5-6). At the heart of the Bronze Age is Paganism — the cult of
rulers who are presently empowered to coerce anyone as they will, the worship of the strongest:
“anyone who prays to any god or man... except to you, O king, shall be thrown into the lions’ den”
(Daniel 6:7). People were educated, borrowing Cornel West’s brilliant soundbite, to be “well-
adjusted to injustice”. The Pagan religion is att odds with reality because it is bound to sanction and
sanctify the wickedness of the powerful. Paganism attunes human life to the oddities of a finite man
instead of attuning it to something infinite, either the creativity of nature or the constancy of law: “In
the Fijian kingdom of Cakaudrobe there was a daily rule of absolute silence at sunrise. Then the
king’s gerald would proclaim that he was about to chew his kaca root, whereon all his subjects
shouted, ‘Chew it!” This was followed by a thunderous roar when the ritual was completed. The
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ruler was the Sun, who gave both life and order to his people. He recreated the universe each day”
(The Dawn of Everything, Page 430). Paganism is subservient to the unexamined self-deception of
the autocratic authority. This means that a ruler ceased to have any critical feedback from his
sycophantic servants. It is so because the willpower is essentially arbitrary, it revolts against
whatever the structure, logic or continuity the outer world threatens to impose. The will is never
content with what the world is and always aims to make a difference because it is exercised from the
place of utter dissatisfaction with its own terms and limits, with the vulnerability and finitude of the
mortal man.

From Coliseum to Palace, Pyramid and Prison. One of the keys to understanding a given
society is figuring out what kinds of long-term projects it is invested in and what kinds of
monumental buildings located at the centre of its cities it results in. Thus in the last section | will
trace how the mythological worldview that addicts our imagination to zero-sum contests for scarce
goods led the rulers to pursue invulnerability and immortality by all means necessary and how this
pursuit, impassioned by the scarcity mindset, was reflected in the buildings that had the central stage
in the life of the Bronze Age empires.

Coliseum. At the end of the day, the Bronze Age education prepares its pupils for a zero-
sum fight for scarce resources. Mythology often shows Pagan gods entertaining themselves by
devising violent contests whose winners merit a demigod status. And since the real-life of mortals
always reflects their beliefs, to this day at the centre of Rome stands the Coliseum, a corporeal
testimony to the Pagan atrocities, an embodiment of the myth that the life is ultimately a zero-sum
game where it is fair for the strong to shred the weak into pieces — which is exactly what the
gladiators did to merit a precarious respect and (an extremely precarious) similitude to the Emperor.
Around half a million innocent people were raped, dismembered, tortured, and eaten alive in the
Coliseum — all to entertain the passions of the cruel contemporaries in the audience who were
ethically sick to the point of taking pleasure in the spectacle of human slaughterhouse. Yet what else
can we expect from people whose hierarchy of values, that is, whose pantheon of gods, was crowned
by the thunderers (a bolt of lightning is the symbol of arbitrariness) and sometime rapists like Zeus,
Jupiter, Baal, Wotan, and Perun, gods of war, wrath and willpower?

Palace. Since the Bronze Age humans thought of the world as of a coliseum and of the life
in it as an everlasting zero-sum-fight for scarce resources, the only possibility of rest they could
imagine was found if they could find the means to protect themselves and their property from
potential rivals. To secure their peace, the ‘winner’ of competition hoards scarce resources behind
the tall and thick walls of his palaces, the ruler “piles up stolen goods and makes himself wealthy by
extortion” (Habakkuk 2:6). He locks himself and his possessions in the fortified palace so as to be
protected to the extent of invulnerability. “The wealth of the rich is their fortified city; they imagine
it an unscalable wall” (Proverbs 18:11).

Pyramid. Thus the pursuit of invulnerability culminated in the construction of a palace, the
edifice of the ‘having mode’, of unlimited ownership. The two most prominent empires of the
Bronze Age — Rome and Egypt — have palaces at the centre of their cities, private property
consecrated to the comfort and security of the ruler. But a palace does not solve the second problem
of fallen humanity — the problem of mortality. This is why the Bronze Age gets much uglier than a
bunch of palaces. The Bronze Age way to solve the problem of mortality was figured out by the
Egyptians. At the centre of Egyptian life was the will of the Pharaoh. He has succumbed to the self-
deceptive belief that his wellbeing is his own creation: “you great monster... you say “The Nile is
mine, [ made it for myself”” (Ezekiel 29:3). “The pride of your heart has deceived you” (Obadiah 3).
Therefore, he cannot come to terms with his death — he confuses it with the end of the world at
large. He wills to avoid death by all means necessary. To do so he needs to make a truly lasting
impression, to cater such an ornate display of grandeur that would make it impossible for the Bronze
Age mindset to think that such a blatant manifestation of luxurience will be relativised or annihilated
by death — to think that this excess will not ‘overflow’ onto the netherworld. Thus the pursuit of
immortality had culminated in the building of a tomb that must have created the impression that the
king's life after death was just as comfortable and imposing as his life in the palace. To do just this,
Pharaoh wills to let thousands of slaves die on the construction in the scorching heat of Egyptian
summer’s dog days, and, in addition, to let countless servants, caregivers, finery, and food that might
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have belonged to the starving populus, all rot together with his embalmed corpse only so as to see to
it that his afterlife will taste just as good as the ‘business as usual’. But if the afterlife is just as
comfortable as the days in the palace, is there any death at all? As far as the Pagans are concerned,
there was not, because the exuberant spectacle and affluent splendour were salient enough for the
concrete thinkers (who worship power because it appears to be divine) to make a lasting impression
that the ruler’s life lasts forever.

Prison. The Fall is the gradual co-imprisonment of society to the ruler’s passions, his narrow
perspective of short-term self-interest; and the ruler to the society’s servility and sycophancy,
society’s broken feedback loop. First thing first, the Bronze Age is the condition where the whole
society falls victim to the ruler’s pursuit of invulnerabilityand immortality. To secure themselves
against death and to grant themselves eternal life, the rulers began to take a ‘defensive posture’:
began to coerce others to construct palaces to dwell before death and pyramids to dwell after, to
construct an ultimate stronghold to protect property and withhold death. The palace and the pyramid
are the Pagan solutions to the problem of security and mortality. But there are two problems: first,
these solutions only work for a single strongest man. Second, these solutions do not really work. The
rulers end up in the prison of self-deception. “They do not know how to do right... who hoard
plunder and loot in their fortresses” (Amos 3:10). A palace-dweller “is as greedy as the grave and
like death is never satisfied, he gathers to himself all the nations and takes captives all the peoples”
(Habakkuk 2:5). The king himself becomes a captive of this loop of privation and his palace
becomes a prison “because this tyrant calls himself a “prisoner of people’s will”” [Nabokov 1990].
“For most of history, this was the dynamic of sovereignty. Rulers would try to establish the arbitrary
nature of their power; their subjects... would try to surround the godlike personages of those rulers
with an endless maze of ritual restrictions, so elaborate that the rulers ended up, effectively,
imprisoned in their palaces...” (The Dawn of Everything, Page 396). This loop is critical: as your
choices get more arbitrary, id est more irrational and immoral, your spectrum of possible choices
narrows. The more free your will becomes, the less free your life becomes.

The thicker the walls and the taller the towers, the closer it is to a prison, because its
fortifications also ‘protect’ the ruler who lives there from communication with other people, the only
form of relationship in which humans can find real peace. There is a parallel insistence in the
Scripture that the “having mode” endangers parting from God: “give me neither poverty nor riches.
but give me only my daily bread. Otherwise, I may have too much and disown you and say ‘Who is
the Lord?”” (Proverbs 30:8-9). The palace-dweller is indeed possessed by the unsatisfiable addiction
to power that is rightly called demonic, he is condemned to consume and still crave, to possess and
still lack: “You will eat but not be satisfied... You will store up but save nothing” (Micah 6:14) —
he is never satisfied because he seeks to reduce patches of the environment to his private property
and seeks to find rest in ownership instead of in intelligent communication with it — in the form of
relationships that constitutes human nature.

It is a cliché yet it ought to be repeated: the Pharaoh acted as a cancer cell that sucked the
life out of society because he refused to come to terms with death, to accept his mortality — he
feared to die to such an extent that he was willing to do anything so as to escape it. A pagan society
inevitably becomes enslaved to the self-deception of its ruler — this is the “triumph of the will” at
the heart of the Bronze Age. Having built their pyramids, the rulers took their prisons to the
netherworld. Even in their death, they remained unfree. This is how God’s sardonic remark that “the
man has now become like one of us” (Genesis 3:22) comes to actuality. “We have entered into a
covenant with death... we have made a lie our refuge and falsehood our hiding place...” (Isaiah
28:20). “Death and destruction are never satisfied, and neither are the eyes of men” (Proverbs
27:20).

The Scripture is a record of the conversation that is especially kind on bringing this point
home: “You said in your heart, “I will ascend to heaven; I will raise my throne above the stars of
God”...” (Isaiah 14:13). But “All your pomp has been brought down to the grave, along with the
noise of your harps; maggots are spread out beneath you and worms cover you” (Isaiah 14:11). “Is
this the man who shook the earth and made kingdoms tremble...?” (Isaiah 14:16). “The Lord
Almighty planned it, to bring low the pride of all glory and to humble all who are renowned on the
earth” (Isaiah 23:9). “The grass withers and the flowers fall, because the breath of the Lord blows on
them. Surely the people are grass’ (Isaiah 40:7).
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Conclusion

Once science, law, and cult became subservient to the will, education was reduced to the
empowerment to impose one’s arbitrary choices. But these choices are not really random, these
choices were distorted by the passion of short-sighted self-seeking. The education was reduced to
the empowerment of evil: “The godly have been swept from the land; not one upright man remains.
All men lie in wait to shed blood; each hunts his brother with a net. Both hands are skilled in doing
evil; the ruler demands gifts, the judge accepts bribes, the powerful dictate what they desire — they
all conspire together” (Micah 7:2-3). Yet the societies that are ruled not by the conversations that do
justice to reality but by the unexamined private self-interest of those who happen to be the strongest,
not by intelligent argument, but by the arbitrary and coercive will of the powerful, do not last. All
the Bronze Age empires had collapsed — for such is the end of organisms that live by conquest and
ownership. Graduates of the Bronze Age education “... are blind, they all lack knowledge; they are
all mute dogs... they never have enough... they all turn to their own way, each seeks his own gain”
(Isaiah 56:10-11). Even Hezekiah, an otherwise decent king, provides a spectacular exemplar of a
self-serving short-sightedness. After the prophet Isaiah tells him that “... your descendants, your
own flesh and blood, that will be born to you, will be taken away, and they will become eunuchs in
the palace of the king of Babylon”, Hezekiah replies that “the word of the Lord you have spoken is
good... There will be peace and security in my lifetime” (2 Kings 20:18, Isaiah 39:8). And so it
came to be that the most thorough education in the spirit of the Bronze Age, education in blindness
and bondage, was visited upon his descendant Zedekiah, the last king of Judaea, who was made to
watch his children killed so as to make this scene the last thing he sees before being blinded and
taken to the land of exile: Babylonians, “the most ruthless of nations” (Ezekiel 30:11), “killed the
sons of Zedekiah before his eyes. Then they put out his eyes, bound him with bronze shackles and
took himto Babylon” (2 Kings 25:7, also in Jeremiah 39:6-7).
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JeHunc PycnaHoBuy bakipoBs, acnipaHT, BUKNaaay Kapenpu Teopii KynbTypu i dinocodii Hayku
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BE/INKA ICTOPIAA OCBITU. YACTUHA %. EPOH30BWM BIK. “PAECTBO BOI”.

Mema ui€i cTatTi — gocnigntn Tpu BUMIpU KynbTypu bBpoH3oBoro BiKy: HayKa, 3acHOBaHa Ha
npoueaypHOMy 3HaHHI HaBUYOK (techne); 3aKOH, 3aCHOBaHMIA Ha CBABO/li CU/IbHUX CBITY LLbOro (4ecnoTusm); i
KY/bT, 3aCHOBAHMWI HA NMOKIOHIHHI BOAI (A3UYHMLLbKE i8,0N0NOKNAOHCTBO). [imomesa nonsarae B TOMy, WO NeTanA
3BOPOTHOrO 3B'A3KY MiX TaKMMM HAYKOO, 3aKOHOM Ta Ky/JIbTOM BYUTb NtOLEN MOBCTAHHIO NPOTU NPUPOAU Ta
peanbHOCTI AK TaKkux. [poueaypHe 3HaHHA i Mid AK 3acib KomyHikauii BY4aTb ntogelrt Ao pabonincTea,
NiANOPAAKYBAHHA BOAI CWUAbHWUX CBIiTYy LbOro, i i40/0MNOKAOHCTBA, MNOKAOHIHHA cuai BoAi. OCKiNAbKK
npoueaypHa HayKa Sa€ MOXKAMUBICTb MPUMYLLYBATK A0BKINAA, NEPETBOPUTHU CBIT, LWOO YHUKHYTU A0NI TUX, XTO
nepeTBOPEHUI HUM, OCBITY BPOH30BOTO BiKY BY/10 BIAOKPEMAEHO Big NepeTBOpeHHs. Jllogei BUMAM CTaBaTH
TUMW, XTO Ma€E B34y HAB'A3yBaTWU CBOK BOJILO CBOEMY OTOYEHHIO, CTaBAaTU MAWCTPaMM HaBMYOK Ta
MalcTpamu ftoaen. TakKMm YMHOM, iXHA BO/A LLUMPAE B NOBITPi, NOBCTaBLIM NPOTM NPMpoAHOro nepebiry yacy i
3MiH. OcCKinbkn ntogM GPOH30BOro BiKYy MOHAA YyCe LUiHYIOTb CWUAYy HaB'A3yBaTW BOJIO, IXHi 3aKoH
BMNPABAOBYE, AKi Ky/bT OCBAYYE A0BINbHE BUKOPUCTAHHA BAagu — ceoboay BMbopy cunbHoro. CycninbeTso,
AKe nepebyBae y Bnaai npasa npasuTtens BMbpaTtu Bce, WO BiH X0O4e, - Le CycnibCcTBo, Hebe3sneyHo BiipBaHe
Bif, MPaBAM - CYCNiNbCTBO, B AKOMY MOPYLUEHO 3BOPOTHMUI 3B'A30K MiXK 3aKOHOTBOPUYICTIO i KHOBUHOIO» MPO
HaBKOMIMLLHIO peanbHicTb. Y BpoH3oBoMy Biuj npaBo i cBAWEHHe BTpayatoTb BCAKUIA CEHC, OCKIIbKM BOHU
CTalOTb NigNernMmMu BoOJli HAWCUAbHIWKX, CTaloTb 3060B'A3aHMMM BUNPaABAOBYBATM | OCBAYYBaTWM CBaBiNAA
Bnagu: “JlloAn BMKOPWUCTOBYIOTb CBOI MepeBarM OAMH nepes OAHUM, BOHW KpaayTb i BpewyTb, BOHMU
obparkatoTb bigHAKIB Ta 6e3nopagHnX, 0OMaHIOKTb YYMKKX , WO A8 HUX HEMAE KOAHUX 3aKOHIB” y TOW Yac
AK “NPOpPOKM He nonepeaKatoTb N0AEN, BOHW NPUXOBYIOTb Npasay” (€3ekiinb 22:29, 22:28). Memood nonsrae
B MpouunTaHHi Bibnii AK cBigouTBa NpO MafiHHA AOAMHW B PabCTBO — Y BAACHULbKY GOpMy BiZHOCUH,
BnacTusy bpoHzoBomy Biky.

Kntouosi cnosa: Bildung, po3BuToKk Aopocnoi ntoguHu, Benuka ictopia, 6poH30BuiA BiK, ocboBUiA
BiK, dinocogis, pagukanbHa opToAOKCUSA, TEOJIOriA, eTanu Po3BUTKY.
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