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The article investigates the phenomenon of symbolic violence by synthesizing ideas of structuralist
constructivism by Bourdieu and post-Marxism psychoanalytic S. Zizek. The author deduces the
phenomenological characteristics of symbolic violence, which distinguish them from the field of related
phenomena: the latency, the desire to be included in everyday life, the heterogeneity of the object,
dialectical connection with the physical violence, the transposition of the capital logic in its production, etc.
The author considers the process on the level of practice and interprets it as imposing symbols and
meanings in everyday life to establish and maintain relations of power. The author’s definition of symbolic
violence, classification of symbolic violence, in particular, it includes such species as the subjective (direct,
specific, personalized) and objective (systematic, generated by the social structure) are defined. Such
variables in the formula of symbolic violence, as: subject, object, methods, and the nature of the imposition
of the meaning and symbols, it’s legitimization, relations of power and domination — are developed and
reproduced. Functioning of symbolic violence practices is investigated on the example of modern
Ukraine’s life case - renaming of toponymic objects in Kharkov.

Keywords: symbolic violence, subjective symbolic violence, objective symbolic violence, imposition.

B cmambe aHanusupyemcs (beHOMeH CUMBOSIUYECKO20 Hacusnus 8 repcriekmuee cuHmesa udel
CMpyKmypanucmcekoeo KoHcmpykmueuama [1. BypObe U rcuxoaHaiumu4yeckoeo Mnocmmapkcuama
C. XKuxeka. [lpusodsimcsi hbeHOMeHoIoeu4YecKue XxapakmepucmuKku CUMBO/IUYECKO20  Hacusus,
ebidesisroWUe €20 U3 [10f11 CMEXHbIX $518/16HUU: NameHMHOCMb, CMPEeMIIEHUE K BK/IOYEHUI 8
rnoscedHe8HOCMb, 2emepo2eHHOCMb O0bbekma, JduanekmuyHasi Ces3b C (U3UYECKUM Hacusuem,
mpaHCoHuUpo8aHUe KanumarsbHOU Ji02UKU 8 e20 mnpodyyuposaHuu u Op. Aemop paccmampusaem
OaHHbIU MPoYECC Ha ypoBHE Mpakmuk, UHMeprpemupysi e2o Kak Hagsi3bleaHue CUMB0J/I08 U 3Ha4deHul 8
rioecedHesHocmu O ycmaHoesneHusi u rnoddepxaHusi omHoweHul enacmu. [laemcsi asmopckoe
onpederieHUe CUMBOIUYECKO20 Hacursusi, Mpoeooumcs Kraccugukayusi CUMBOIUYECKO20 Hacurnus, 8
yacmHocmu, 8bIOesIIlomcs makue ea0 pa3HOo8UOHOCMU, KaK cybbekmueHoe (npsmoe, KOHKPemHoe,
repcoHuUGhuyUpPo8aHHOe) U 06BLEKMUBHOE (CUuCMEMHOe, NopoxAdeHHoe camoli coyuarnbHol cmpykmypodl).
Paccmampusaromcesi makue rnepemeHHbie 8 hopMyrie CUMBOSTUHECKO20 Hacusus, Kak cybbekm, obbekm,
crocobbl U xapakmep Haes3bleaHUsl 3Ha4YeHUU U CUMB0s108, UX sle2umumMauyusi, OmMHOWEHUsT enacmu u
eocriodcmea, Komopble  rpou3godsmcs U 8ocrpou3sodsmcs.  DYHKUUOHUpO8aHUe  npakmuk
CUMBOJIUYECKO20 Hacususi paccMampueaemcsi Ha MpuMepPe Mmako2o Kelica U3 XU3HU CO8peMEeHHOU
YKpauHbl, Kak nepeumMeHosaHusi 06bLeKmos mornoHUMUKU 2. XapbKosa.

KniouyeBble cnoBa: CUMMBONUYECKOE Hacunue, Cy6'beKTI/IBH08 cuMMBOITM4EeCKoe Hacunue, 06beKTMBHOE
cnMmBoOIn4yeckoe Hacunue, HaBAa3bliBaHUE.

Y cmammi aHanidyembcsi (OEeHOMeH CUMBO/IIMHO20 Hacunibcmea y repcriekmusi cuHmesy idel
cmpykmyparnicmcbko2o KoHcmpykmueiaMmy [1. Bypdbe i ncuxoaHanimu4yHo2o rnocmmapkcudmy C. XKuxeka.
Haeo0simbcsi heHOMeHO102i4HI XapaKmepucmuKku CUMBOIIMHO20 Hacuribcmea, Wo eudinsroms (1020 3 rons
CYMDKHUX 58U fTameHMHICmb, rpagHeHHs1 00 BKIMIOYEHHS Y M0BCAKOEHHICMb, eemepoeeHHicmb 06'ekma,
OiariekmuyHUU 38'A30K 3 hi3UYHUM HacurbCmeoM, MpaHCOHy8aHHs KarimarsibHOI noziku 8 tio2o rpodyKysaHHi
ma iH. Aemop po3aansidae daHuli NPOUEC Ha PIieHI Npakmuk, iHmeprpemytoyu (o020 siK Hag'si3yeaHHs1 CUMBOSII8 i
3Ha4yeHb y oscsikdeHHocmi Onisi 8CmMaHOB/IEHHST | MidMpuUMaHHsI 8IOHOCUH eradu. [Jaembcsi asmopchke
BU3HA4YeHHsI CUMBOJIIMHO20 Hacuribcmea, HagoOumbCsl Kracugikayis CUMBOSIHHO20 Hacusibcmea, 30Kpema
BUOKPEMIIOMbCS Maki tio2o pidHosudu, sik cyb'ekmueHe (npsive, KOHKpemHe, nepcoHigpikosaHe) i 06'ekmusHe
(cucmemHe, MOPOOXKEHE CcaMOK coujaribHOK CcmpPyKmyporo). Posansdatombcsi maki 3MIiHHI Y  ¢bopmyni
CUMBOSIHHO20 Hacurbcmea, sk cyb'ekm, 06'ekm, criocobu i xapakmep Hae'sidyeaHHs 3Ha4eHb | cumeoris, ix
nieeimumayisi, 8iOHOCUHU 6r1adu i naHyeaHHs, sIKi 8UpObIAMbLCS ma 8i0meoprorombCs. DyHKUIOHY8aHHS
rpakmuK CUMBOSTIYHO20 Hacurbcmea po3ernsidaembCs Ha nMpuknadi mako2o Kelcy 3 XUummsi CydacHoi YkpaiHu,
5K nepeltiMeHysaHHs1 06'ekmig moroHimiku M. Xapkoea.

Knio4yoBi cnoBa: cumBoniyHe HacUIbCTBO, CYO EKTUBHE CUMBOSTIYHE HACUMbCTBO, 06 EKTUBHE CUMBOSTIYHE
HaCUNbCTBO, HAB'A3yBaHHS.
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The theme of social violence in sociology, social philosophy, social anthropology and other related
disciplines, on the one hand, is obviously relevant, but on the other hand remains neglected. Complicacy of
theorizing on the subject is not only in the ambiguity of the studied problem, the lack of consensus in defining the
phenomenological characteristics of violence, its classification criteria, or investigation its nature, not even the
multidimensionality and multi-layer ontology of this phenomenon, but in its discursivity and sensory.
Epistemological difficulty of this subject lies not at the level of ideas, not on the level of concepts and not on the
level of theories, but on the level of world view. Max Weber’s postulate of the freedom of assessment is
practically impossible, and the use Mills’s «sociological imagination» requires extraordinary effort.

Another important issue in the study of this phenomenon is so-called victimity, affection to acts of direct,
immediate, explicit violence, followed by victims and losses (acts of terrorism, murder, war, vandalism, etc.).
Typically, such studies (even faster detections) end up questioning actors, their motives, means and consequences
of violence, while the root, systematic causes and effects are mostly ignored.

The third problem, which is a direct consequence of the previous two points, is an a priori perception of
violence as a deviant category. In this work we emanate the ideological premise that violence is not a deviation from
the norm, «system failure», but it is an integral part of the «social organismy at a certain stage of its «evolution.»

One of the ways to break through theoretical and methodological impasse and, simultaneously, the means
of specifying the object of research is the study of symbolic violence. Problematization of this phenomenon was
difficult and very long, since the philosophy of modern times (both classical and non-classical), followed by
studying of modern philosophers (primarily structuralists, neo- and post-Marxists) and crystallized in the works of
S. Zizek, M. Foucault, Bourdieu, J.-C. Passeron, J. Baudrillard, N. Elias and other sociologists and philosophers
of the second half of the previous century.

There is a wide field of possible theoretical interpretation of this phenomenon (as «coercion» in Karl
Marx, «domination» in Weber's «hegemony» in A. Gramsci, «authority» in Dahrendorf and others), but its
«symbolic violence» is a kind of synthesis of diverse approaches. It combines researching of macro-, mezo- and
microlevels, constructivist and structuralist ideas, and enables a systematic study of social processes. On the one
hand, this term tells us about multiple, multi-layered nature of violence, and, on the other hand, switches the
interest of researchers from direct confrontation of physical forces (that S. Zizek called «subjective violence»), to
the same force clashes, but mediated by symbolic environment (language, signs, symbols, status, rituals, etc.).

The relevance of this topic is evident. In modern Ukraine the escalation of physical violence in the
struggle for political, economic, ideological, and other powers takes place. Symbolic violence is another «space»
of confrontation, factor of transfering the forces collision from the phase of direct physical interaction to phase
mediated by signs and symbols. The process of formation of a «new order» involves the formation of new power
relations, new forms of subordination, coercion and hegemony, new methods of regulation and legitimation (the
«new», at least, for the Ukrainian society). And one of the key instruments of this process is namely symbolic
violence. This process is the key means of symbolic struggle by using stigmatization, (re)symbolization, symbolic
deconstruction and other facilities of symbolic violence.

The aim of this work is theoretical and methodological study of the phenomenon of symbolic violence by
synthesizing the ideas of P. Bourdieu and S. Zizek in order to propose author’s concept and research scheme of
symbolic violence.

Based on the simple etymology of the term «symbolic violence», we can nominate the following
hypotheses:

First, it is the action (practice), which involves using of signs and symbols. S. Zizek on this occasion said
that ««the symbolic» violence embodied in language and form» [1, p. 4-5].

Second, it comes with a generic concept of «violence» as a struggle of forces. We offer to operationalize
«force» with the concept of capital (in Bourdieu's tradition) — and primarily symbolic.

Third, the «violence» implies unequal opportunities for various parties to use «force», subordinate and
coerce, i.e. to be involved in power relations. We can categorize the power (in its resource sense) as a form of
symbolic capital. Therefore, (symbolic) violence - is not just a tool of power (as it appears in conceptions of Max
Weber, Hannah Arendt and others), it is its purpose.

In appliance with the cumulative logic of capital, the more common practice of symbolic violence, the
higher the chances of its growth. Accordingly, the higher the position of the agent (in Bourdieu's terminology),
which carries symbolic violence, the greater is the probability of success of symbolic violence act. A position also
characterized by the disposition, i.e. predisposition to certain positions in social space. And often these
dispositions are directed to subjugate by the means of symbolic violence.
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Another important point on this subject can be done when we interpret S. Zizek’s idea to separate the
violence into subjective, objective and symbolic. Although Zizek not obviously mentioned, he implied the
following implicit meaning: symbolic violence can also be subjective (direct, specific, personalized) and objective
(system generated by the social structure). We deconstruct Zizek’s triad to dyad by removing «symbolic violence»
which will be considered in terms of subjective symbolic violence and objective symbolic violence.

Objective symbolic violence takes over the properties of an objective violence — it is rooted in social
structure, impersonal, systematic, total. Subjective symbolic violence, logically, has a subject (agent) which
produces it. Zizek writes on this: «Such [symbolic] violence is not only obvious - and widely studied - cases of
hate speech, and relations of social domination, reproduced in our conventional linguistic forms [i.e. subjective
symbolic violence]: there is even more fundamental form of violence, which belongs to the language per se, it
implied by a certain semantic universe [objective symbolic violence]» [1, p. 4-5].

Zizek sees an example of embodiment of objective symbolic violence in establishing the concept of
separation of men into races (with further alignment of the hierarchy of races in the perception of Western man):
«Perhaps the fact that the word «ratio» and «race» have the same root tell us something: the language, but not
primitive self-interest, is first and foremost tool of separation; through the language and our environment, we can
«live in different worlds» even when we live on the same street. This means that verbal violence is not a
secondary distortion, but it is the primary instrument of all specific human violence» [1, p. 30].

Speaking about the role of the position in the production of symbolic violence, we cannot ignore the fact of
combining similar positions in the group. As we remember, the class in Bourdieu's theory is «a set of agents
occupying a similar position, which, if placed in similar circumstances and subject to such conditionality, have all
chances to own the same dispositions and interests, and therefore to develop this practice and the location on the
similar positions» [2, p. 59]. Representatives of a class tend to have similar habit and common objectives. So we can
talk about the chances of success in the symbolic violence not just of individual agents, but also of classes / groups.

In terms of Bourdieu’s structuralist constructivism, «all power of symbolic violence - that is all power,
which manages to impose meanings so that they are percepted as legitimate while underlying power relations
remain undisclosed - adds its own power, that is purely symbolic, to these power relations» [3, p. 22]. So symbolic
violence is necessary function of power (not obligatorily political), which, in turn, relies not only (and not that
much) on direct violence, but on the recognition of its legitimacy. «The government has symbolic violence to
impose their system of values, a hierarchy of meanings, which, in turn, becomes natural, «self-evident» for
individual character. With the help of symbolic violence, transformation of perception and crystallization of
relations «domination - subordinationy» is carried out» [3, p. 19].

Hence, there is logical continuing of the analysis of new characteristics of symbolic violence:

Firstly, the symbolic violence implies «imposing values» and their legitimacy. Thus, symbolic
environment is both field of struggle (confrontation of different «meaningy), and the object of struggle (as it is the
«meaningy is a means of (re)production of dominance).

Secondly, symbolic violence is often latent, it functions as a hidden and explicit ways of «imposing
meanings». Symbolic violence displaces real confrontation by moving it from the real world into the symbolic
world. Instead of war - the Olympics or the World Cup; rather than suicide - removing your social network
account; rather than battle scar or chop - tattoos (or even temporary). However, all goals remain the same -
domination, coercion, hegemony, etc. - and they need to be hided (for example, by the categories of sports,
popular culture, etc.).

Thirdly, symbolic violence, being a derivative from physical violence, with many features replacing it
(but not completely), hides and covers it, but still retains of an «interest» to the physical, hinting and having it in
mind. Symbolic violence is largely tied to corporeality, even more to the body, physiological and physical
substrate, and, of course, language. Thus, it is inextricably linked with the psyche, particularly with a sense of
inferiority, which can be both a cause and an effect of it.

Fourthly, the state (as the legal monopolist of legitimate violence in Max Weber’s conception) in
understanding of P.Bourdieu has a kind of metacapital, capital of capitals, and situated on the top positions in the
field of symbolic struggle (particularly through educational system'").

! This refers to the P. Bourdieu idea of 'structural similarities between the educational system’s monopoly on legitimate symbolic
violence and state’s monopoly for sending legitimate physical violence «[3, p. 19]. The author also claims that «every pedagogical
influence is objectively a symbolic violence, because its arbitrary power imposes cultural tyranny» [3, p. 23].
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Fifth, symbolic violence is directly related to the process of symbolic struggle, but is not limited to it. On
the one hand, symbolic violence is not the only method of symbolic struggle (competition, demonstration,
secession, disclosure, deconstruction, competitions etc.), And, on the other hand, it may not be as de facto
symbolic struggle is over (when there is a monopolization of (meta)capital by one of the struggle participants
(especially the state) in a particular social field).

Accordingly, we propose to define the symbolic violence as practices of imposition of meanings and
symbols making them look legitimate, with the final aim of establishing and maintaining the power relations.

The practice® refers as repetitive, routine, habitual act, which generated by social structure and generate it
simultaneously.

The power we see as social relations in the context hierarchy social structures, which provide that the
agents, who hold higher positions, on the one hand, have preference in the allocation of resources (including
capital) and, on the other hand, have the opportunity and ability to impose their will on others.

The imposition of meanings and symbols is the incorporation to a habitus (often in the early stages of its
formation — in a childhood, or when the agent join in the new social field) by repetition, inclusion in everyday life,
naturalization (i.e. camouflage as «natural», «obvious» and «indisputable as a certainty») and practical
familiarization (when imposition carried not discursively but practically).

The legitimization of meanings and symbols is a way of explaining and justifying of social relationships,

their cognitive and normative interpretation.

The symbol is a unity of signifier and signified. Accordingly, there is imposition of new symbol or
substitution of signified of old symbol in the act of symbolic violence.

Hence, there is a classification of symbolic violence through the technique of its implementation:

* Imposing of symbol;

* Substitution and imposition of signified;

* The substitution of signifier with preserving of signified.

The subject, who is also the initiator of symbolic violence, is an integral part of the process. Given that we
consider symbolic violence as practice, we propose to consider subject in term of agent (in the sense of
P. Bourdieu, i.e. as actors of social relations, which is both a product and producer of social structure).

Among the types of symbolic violence the following should be highlight:

e State (as the owner of metacapital);

e Social Field;

e Social Groups (including through the delegation of «authority» for separate part to produce symbolic

violence);

e Social Institute;

e Social Organization;

e Individual.

The object of symbolic violence has a complex, multi-layered nature. Terminal object of this process is
the agent’s (or group’s) habitus, which offer the establishment or consolidation of power relations.

Instrumental objects of symbolic violence are the symbols and meanings, their mediums, repeaters and
distributors.

We also should distinguish the concepts, which usually have a same context in sociological discourse —
(symbolic) violence and (symbolic) coercion.

Symbolic violence (in the series, such as restrictions, monopolization of the means of production) is the
way of establishing and reproducing power relations, while coercion is a «separate form of power,» which « take a
place in case of obvious conflicts between subject’s and object’s interests in power relationsy» [4, p. 285].

We offer to verify our instruments on example of consideration of the symbolic violence on the basis of
case from Ukrainian present — i.e. renaming the city objects after the adoption of the law of discommunization (on
the example of Kharkov [5]).

2'N. Shmatko, Russian expert on the theory of P. Bourdieu, gives such description of the concept of practice: «The practice is all that
makes social agent by himself and what he found in the social world... The practice can not be reduced to subjective purposeful
transformation of the social world, nor to the subjective experience of consciousness, but it is a valid implementation (objective and
subjective) of social structures. In the most general terms, it is the social world event, but, in turn, an event is derived from the
change. So, we can say that practice is changing the social world, produced by agent» [6, p. 548-549].
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The subject of symbolic violence is the state in the form of local government, with the support of public
and political organizations that support anti-communist dogma and rhetoric. And the situation of the symbolic
violence object’s layering and heterogeneity in this example traced quite clearly. In fact, we see the replacement
of «old» communist toponyms (or their interpretation) by the new «non-communist» ones, that is interpreted as
the process of re-symbolization. So, instrumental objects of symbolic violence are the names of streets, parks,
subway stations, etc., which materialized in maps, plates and signs, monuments and plaques, documents, archives
and more. Terminal object of this symbolic violence act is a citizen’s habitus.

Toponyms are very important in people's lives, because they are fundamentally included in their everyday
life. Toponyms - the projection of the physical space in a symbolic space and reflection of the symbolic on the
physical. It is «a markup» on the «field of play». Toponyms are involved in distinguishing between social groups and
communities, structuring of the social space, camouflage or ghettoization and elitization certain areas of the city.
Street and towns names are the main elements of identification, especially during interactions between the residents
of the same city. It is the benchmark in everyday practices, a key element of logistics during local migration.

In addition to roles in everyday life, toponyms have their historic function; they act as a kind of collective
memory. Typically, during the socialization they should already act as an objectified fact (in the terminology of P.
Berger and T. Luckmann) for several generations of Kharkov (with some exceptions®). So, the fact of renaming
breaks «just-a-intuitive» nature of toponyms per se for current generations for reproduction this logic for the
future generations, but with another symbolization.

As a hypothesis, we can assume that the ideological content in the name of urban facilities (which fit in
the Soviet Union) eventually emasculated, and names such as «Artem street» and «Petrovsky street» do not
associate with leaders of the Bolshevik movement in our everyday life, especially for the younger generation. But
under certain conditions «threat» of such reflection was possible, so this renaming is expected in conditions of
political processes of modern Ukraine.

This renaming, in a greater extent, corresponds to its legal justification — decommunisation. This is the
fight against «Soviet past», collective memory, the Soviet discourse. In many cases, the stigma of Soviet
toponyms was replaced by ideologically neutral signs («Lenin Avenue» to «Avenue of Science»). Where possible,
the connotation of name was changed (now, the name «Spartacus lane» legally does not belong to the German
Marxist organizations, as it was in past, and refers only with the leader of a slave rebellion in the Roman
Republic) or returned to previous titles for legitimate as «a historical justice». It seems like this renaming was
intended to nullify the mechanisms of objective symbolic violence of maintaining communism ideology by Soviet
state, to abandon this technology at all. But some objects are called according to political and ideological
discourse of modern Ukraine («Yaroslav Mudriy street»), and one even according to euromaidan mythology -
«Heroiv Nebesnoi Sotny squarey It is already a kind of precedent that prepares the ground for place naming using
the new «heroes» and «victoriesy», symbolizing ideas, values, meanings and ideology of the new regime.
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