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B cmambe aHanusupyromces couuarbHbie U ucmopu4yeckue ghakmbi ghemuHusayuu 6edHocmu e Huzepuu.
lNoduepkusaemcsi, ymo boree 8biCOKasi Mod8epPKeHHOCMb 6eOHOCMU XeHUWUH si8riiemcsi 0OHUM U3 mex
couyuarbHbIX MPOUeccos, KOmMopble Cywecmeyrom C HesanaMsimHbIX 8peMeH. AKmyarbHOCmb
uccriefogaHUsi €20 CcoyuarbHO-UCMOPUYECKo20 acriekma obycrnosreHa HeobxoduMocmbero orucaHusi u
OBBSACHEHUS MPUYUH, rnocriedcmeuli U 803MOXHbIX pelleHUl, C8si3aHHbIX C pacllupeHuem coyuasibHol basbl
emuHu3zayuu 6edHocmu 8 cospemeHHOM obuwecmee Hueepuu. AHanus npouecca hemuHuU3ayuu
6edHocmu ocyuwiecmerniiemcsi CK803b MPU3My UCMOPUYECKUX rnepuodos coyuasnbHol ucmopuu Huesepuu,
4Ymo r0380s15iem MoHAMb, nodeMy npobrema gpemuHuzayuu 6eGHoCmMU He MOJbKO cyujecmeyem, HO U
ocmaemcsi HEPEWEeHHOU, HECMOMPSI Ha COyUarbHYr0 MOAUMUKY U 3aKOHOO0amerbCmeo, HarnpassieHHble Ha
uckopeHeHue amol npobremsl. Paccmampugaromcesi 0CObeHHOCMU coyuanibHO20 MOSIOXKEeHUST XeHWUH 8
OOKOJITOHUAsBHYIO, KOJTIOHUAIbHYIO U MOCMKO/IOHUAbHYIO 3MoXU, 071 KOMOPbIX XapakmepHb! pasHbie 8ulbl
couyuarnbHOU 3KCKMo3uu u OuckpumuHayuu. CoyuanbHOe HepaseHCcmeo, fiexaujee 8 ocHoge heMuHu3auyuu
6edHocmu, npeobnadaem e cghepe ozpaHuHeHUs1 docmyrna K ydacmuro 8 rpouecce npuHamus peweHud,
chepe obpasosaHusi, 6 eude 3anpema Ha 3aHsimue 3KOHOMU4YecKoU OesimesisHOCMbio, 8 80rpocax
Hacriedcmea u m.0. AKUeHmupyemcsi BHUMaHue Ha mom, 4mo rpasa U 803MOXHOCMU, Komopkle bbinu y
JKeHWUH 8 OOKosoHuanbHol Hueepuu, 6biniu CywecmeeHHO o2paHUYeHbl 8 KOJIOHUAsbHYH 3M0XYy, 4mo
criocobcmeosano eeHOepHol  OUCKpUMUHauuu U YyeHemeHuro, oOKpernsseMbiM — Cyuecmayrouwumu
KyrbmypHbIMU ~ HOpMamu U periuauo3HbiMu - mpaduyusmu. Takoe rornoxeHue eewel  HacmosibKo
YKOPEHUIIOCh, YMO HU2epulicKue XeHWUHb! ece ewe ocmaromcesi becripagHbl 80 MHO2UX OMHOWEHUSIX, 8
yacmHocmu OHU OO CUX [Op He yyacmeylm 8 [pouecce MpUHAMUS peweHuli o coyuasbHo-
9KOHOMUYECKUM eorpocaMm. Tem He MeHee nodydepkueaemcsi, 4mo 8 [oCMKosIoHUanbHoU Hueepuu
2eHOepHOe HepaseHCMBO 8 KaKoU-mO cmerneHu yMeHbWUiock briaeodapsi couuarnbHoU nonumuke u
MPUHAMUKD KOHCMUMYUUOHHBIX 3aKOHO8, HaripaesieHHbIx rpomus mobol ¢opmbl OUCKpUMUHaUUU 8
omHoweHuu 16020 fuya rno rnosaoeomy rpusHaky. OOHaKo aHasnu3 sSMIUPUYEeCKUX OaHHbIX, OMUChIBarWUX
COBpPeMEHHY cumyauyuro, ceudemersiscmeyem O paclwupeHuu emuHuzayuu 6edHocmu 8 ycrio8usix
COBPEMEHHO20 Hue2epulickozo obuwecmea. B cmambe OoKka3bl8aemcsi, YmO MOSbKO ymeM U3MEHEeHUSs
coyuarbHbIX HOPM U YCmaHOB0K, obecriedeHusi paseHcmea Ha rpakmuke, a He MOJIbKO 3aKpersieHue
pasosbiX HOPM Ha 3aKoHOOamesibHOM yposHe, bopbba HU2epUlICKUX XEeHWUH 3a paseHble rpasea C
MYX4YUHamu Moxem rnpuHecmu pesyrbmambl. Cpedu KOHKpemHbIX pednoxeHuti no rnpeodosieHuro
emuHu3ayuu 6edHocmu opmupyemcs makoe, KaK pesususi Mpasos8bIX 02paHUYeHUU XEeHUWUH, 8
yacmHocmu rpedocmasneHue XeHWuHaM rpasa HacnedoeaHusi, 4Ymo MOXem CyUEeCMEEHHO U3MEHUMb
cumyayuro UMyWwecmeeHHo20 HepaseHcmea 8 Huzepuu.

KniouyeBble cnoBa: deMmmHusauust 6egHocTn, natpmuapxar, )XeHWwuHbl Hurepun, reHaepHoe HepaBeHCTBO.

Y cmammi aHanidyromscsi couianbHi ma icmopudHi ¢hakmopu pemiHizauii 6idHocmi 'y Hieepii.
lMidkpecroembcs, wWo binbWw 8uUcCOKa epassnusicmb XIHOK wodo 6i0Hocmi € 0OHUM 3 muXx coujanbHUX
npouecie, KUl icHye 3 0asHix Jyacie. AkmyasibHicmb A0CHIOKEHHS Lio20 couiaribHO-iCmMOpPUYHO20 acrekmy
0bymosrieHa HeobXiOHICMIO ornucy ma MOsSICHEHHS YUHHUKIB, HacnioKie i OMpUMaHHs MOXIUBUX PilueHb,
SKi noe'si3aHi 3 po3WUPeHHAM couianbHoi 6a3u ¢gpemiHizauii 6idHocmi e cyyacHomy cycninscmei Higepii.
AHaniz npouecy bemirizauii 6i0Hocmi 30IUCHIEMbLCSA Kpi3b MPU3MY ICMOpUYHUX nepiodie couiaribHOI
icmopii Hizepii, wo doseornisie 3po3ymimu, 4omy ripobrema ghemirizauii 6idHocmi He minbku icHye, a U
3anuwaemsCsi HEBUPIWEHO, He38aXardu Ha coujanbHy MoAimuKy i 3akoHO0ascmeo, CripsiMosaHi Ha
BUKOpPIHEeHHS1 ujei npobnemu. Pozansdarombcsi 0cobnugocmi  coyiaribHO20 cmaHosuwa XIiHOK Yy
OOKOJIOHIarnbHy, KOMOHIarbHY | MOCMKOIOHIanbHy ernoxu, Orns sSIKUX XapakmepHi pisHi eudu couianbHoT
eKCKmo3ii i duckpuminauii. CoyianbHa HepigHICMb, WO fIEXXUMb 8 0CHOBI cheMiHizayii 6i0Hocmi, nepesaxkae
y cgpepi obmexeHHs1 docmyrly 0o yyacmi 8 npoueci nNpuliHAMMmMS piweHb, y cghepi oceimu, y euansdi
3ab0OpPOHU Ha 3aHAIMMSs €KOHOMIYHO QisifIbHICMIO, 8 NUMaHHsX cnaduwuHU mouwjo. AKueHmyemscsi ygaea
Ha momy, Wo npasa i Moxnueocmi, siki 6yrnu y XiHku 8 OoKonoHianbHiIt Hizepii, 6ynu icmomHo obmexeHi 8
KOJIOHIabHy ernoxy, Wo crpusifio 2eHOEpHIt QuCKpuMiHauii i npueHobIeHHr, MiOKPInIeHUMU iCHYOYUMU
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KynbmypHUMU HopMamu i perigiHumu mpaduuiamu. Take MOMoXeHHs pedel Hacmiflbku 6KOPEeHUITOCS,
WO Hieepilicbki XiHKU 8ce we 3anuwaromscs besnpasHuMu 8 bacambOX cumyauisix, 30Kpema 80HU AocCi
He bepymb y4acmb y ripoueci npuliHaImMms pileHb wodo couyiaribHO-€KOHOMIYHUX numaHb. TuM He MeHW
niOKPeCemMbCs, WO 8 MOCMKOJOHIanbHIl Hizepii eeHOepHa HepigHICMb NME8HOH MIPOK 3MeHwWUunacs
3ae0sKu coujanbHil nonimuuyi ma npulHAMMIO KOHCMUMYyUIUHUX 3aKOHI8, CripsiMo8aHuX rnpomu 6ydb-sKoi
gopmu duckpumiHauii wodo bydb-skoi ocobu 3a cmameegor o3Hakor. OOHaK aHari3 eMnipudHUX OaHuXx,
W0 onucyroms cy4acHy cumyauito, cgiddame rpo po3wWupeHHs hemiHizayii 6iOHocmi 8 ymoeax cy4acHoO20
Higepilicbkkoao cycninbcmea. B cmammi 00800umbCs, WO MIflbKU WIISAXOM 3MiHU coujanibHUX HOPM i
yCmaHo80K, 3abesreyeHHs1 piBHOCMIi Ha npakmuuyi, a He MmiflbKU 3aKPIreHHs pasosux HOPM Ha
3aKkoHodas4yomy pieHi, bopombba HizepilicbKUuX XIHOK 3a pieHi rnpasa 3 4osioeikaMu MOXe rfpuHecmu
pe3ynbmamu. Ceped KOHKpemHux rporo3uyiti 3 nodonaHHs ghemiHizauii 6idHocmi gpopmynoemscsi make,
K pesi3isi npasosux ObMexeHb XIHOK, 30Kpema HalaHHS XiHkaM rpaea ycriadkogygaHHS, WO MOxe
icmomHo 3mMiHUMuU cumyaujito matiHogoi HepigHocmi 6 Hieepi.

Knroyosi cnoBa: deminisauia 6igHocTi, naTpiapxart, XiHku Hirepii, reHaepHa HepiBHICTb.

The higher susceptibility of women to poverty (feminisation of poverty) is one social process that has
existed from time immemorial. Examination into its historical background to understand its causes and
possible solutions cannot be over flogged due to the fact that women constitute about half of the Nigerian
population and contribute greatly to national development as such, so any problem that affects them,
threatens national growth; hence deserves attention which should help in minimising or eradicating it. This
paper x-rays the historical epochs of Nigeria with the aim of understanding why the social problem of
feminisation of poverty not only exists but also persists despite social policies and laws to discourage it.
Women through the three eras of pre colonialism; colonialism and post colonial discussed in this paper
faced different types of social exclusion and discriminations some of these inequalities are in the areas of
participation in decision making; education; exclusion from economic activities; inheritance and so on. The
empowerment they enjoyed and feats they achieved in the pre-colonial Nigeria were distorted by
colonialism which fostered gender oppression; complemented by cultural and religious practices that all
disempowered women from participating in socio-economic and decision making activities even in the
present day. The post colonial Nigeria has however alleviated these inequalities to some extent through
social policies and constitutional laws which are against any form of discrimination against any person
based on gender. It is against this backdrop that this paper digs into the historical factors which have
initiated and perpetuated feminisation of poverty in Nigeria today. The paper concludes that only by
ensuring equality in practice and not only by laws, can the struggles of the Nigerian women yield the same
fruits as those of men. It recommended among others the abolition of all obnoxious practices against
women and their inclusion in inheritance.

Keywords: feminisation of poverty, Patriarchy, Nigerian women, gender inequality.

INTRODUCTION

Social problems associated with discrimination, exploitation and other forms of social inequality suffered
by women as a group are not new phenomena or identified distinctively with Nigeria alone but the world at large.

This paper intends to seek and expose the nature of feminisation of poverty during the 20" Century in
Nigeria and how it has set the stage for what is currently faced by women today. It also is aimed at analysing the
causes of feminine poverty and make recommendations on how to overcome or reduce this social problem to the
barest minimum.

Feminisation of poverty is a social problem that predates history. The concept may have been coined in
the recent past (in the 1970’s) but the process has long lived. Feminisation is the process of making something
suitable for women or possess female attribute. Feminisation of poverty is therefore the process of making poverty
common among women or suitable for women. It can simply be defined as the burden of poverty carried by
women and the fact that they are more susceptible to it due to deprivations in the areas of choice and participation.
According to [1], feminization of poverty is a change in poverty levels that is biased against women or female-
headed households.

Prior to the 70’s when Diana Pierce coined the concept of Feminisation of poverty, the process which
made women more prone to poverty or lack in Nigeria existed. It existed through cultural practices, societal
structures and colonisation. It is obvious that globalisation and cultural diffusion have made feminine poverty
more prominent and severe.

In Nigeria, gender inequality which ferments feminisation of poverty existed in different ways and
degrees in various regions due to the fact that different regions had different cultures and political systems before
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the colonisation by the British and the amalgamation of the various nations or groups that make up Nigeria.
Although almost all the societies were Patri-lineal with men making the decisions and passing on inheritance from
one man to another and inheriting wealth belonging to their diseased male relatives, women were subjugated in
varying degrees depending on the society.

a) Pre-colonial Epoch (Prior 1900)

Women had a subordinate status in pre-colonial Nigeria. According to [2] stated that in pre-colonial
Nigeria, the world was exclusively for men because most of the existing cultures gave premiums to males.
Women had rights but in my opinion, all their rights were derived from men and eventually benefited the men.
They first of all were properties of their fathers and whatever they owned or produced including children born out
of wedlock though frowned at, belonged to their fathers. They had the right to be married and this was usually at a
young age. When they got married and their dowry was paid to their fathers and his male relatives, their husbands
took over the rights of protecting them and providing for them and ultimately, the right in Genetericem (rights
over the productive services) and Uxorem (all children born to the wife irrespective of their biological father
belongs to the husband) which meant that all the products from her including the children she bore belonged to
her husband. To further degrade women, when the children they bore become great and are doing well the society
praised the men but when the reverse was the case the blame went to the women for their failure of parental
responsibility. While married, women had the right to lands for farming but not ownership to such lands because
everything they owned belonged to their husbands. The products from farmlands were consumed at home by her
family and the extra was sold in the market and whatever proceed from such economic venture belonged to her
husband. She had the right to trading though she had to get her husband’s consent to do that if not she could not
exercise that right. Only few women in Nigeria’s pre-historic era held leadership positions and this was possible
because few societies allowed it. Women did not participate fully in decision making in most societies. This was
mainly in the domain of men who were kings, elders in council, chiefs, advisers and so on. They (queens and
women leaders) co-ruled with their husbands in the areas that concerned women and made contributions on other
matters when it was sought. All other women could belong and participate in the activities of women. They could
belong to the group of daughters born into their community and the group of wives married into her husband’s
community. These groups maintained unity among women; sanctioned erring women who fought, stole or
obviously neglected their children and maltreated their husbands. They also intervened when a woman was
extremely maltreated by her husband. They played a general role of peace and sanity maintenance.

There was no formal education before colonialism and so both men and women did not go to school
instead they were engaged in skill acquisition and this was gendered. Boys learnt males’ skills from their fathers
such as hunting, tapping wine, building houses, fishing, wrestling and so on while girls learnt weaving, cooking,
washing, pottery, fish drying, salt production, palm oil production and trading. Even on the farm which was the
main source of livelihood, men had the responsibility of cutting down trees and grasses with machete and burning
the bushes while women had to plant, weed and harvest products, work had been gendered ab initio.

Women were excluded from inheritance while properties were shared father to son(s) and in the absence
of son(s), brothers, nephews, uncles and any other male relatives inherited the properties. Most women helped
their husbands and fathers build empires and acquire properties or lands which they had no control or ownership
over but for a few renowned ones. In the course of their husband or father’s demise, they were left with almost
nothing and then became exposed to poverty and hard life. If a woman had a son(s), then her lot may be better
than a sonless woman. Female headed households were more exposed to hardship in this era since agriculture was
the mainstay and access to large expanse of land was necessary for participation agricultural in activities. Women
did not participate in certain ceremonies and social activities. The women in South Eastern Nigeria buy Kola nuts
in the markets but are never allowed to take part in celebrating the breaking of the Kola nut. They were not
allowed into certain areas like shrines and did not go near certain sacred places when they are menstruating. The
Igbo communities of the South East for instance did not allow women to eat some parts of an animal such as the
gizzard and anus which the men asked for first whenever such meals were ready. No woman dare claim ignorance
of such exclusive right to men because if she made the mistake of eating such animal parts she committed an
abomination. Every cock and Billy goat she reared belonged to her husband and she had no right to sell or decide
when to slaughter them for family use without the approval of her husband. Though the woman of this era was
happy, contented and fulfilled, these left her with a feeling of limitation and lack of freedom which she passed on
to her daughters as a normal way of living during socialisation.

Despite all the limitations of women in this era, women’s participation in community life especially at the
public realm contributed immensely to societal growth and development. The role of women in political organization
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as noted by [3, p. 40] may be defined in terms of their participation, direct or indirect in the activities of government.
A few women founded cities, led migrations and even conquered kingdoms. For instance, in the Yoruba system of
government, the Iyalode, a title of the leader of women groups, was a member of the council of state down to 1914.
In the same vein, Queen Amina of Kastina was a powerful woman famous for her many conquests. Observably, pre-
colonial governments or administrations encouraged women political participation by deliberately creating positions
to be held by women so that they could be involved in the life of the society [3, p. 38].

In Southern Nigeria, women ruled jointly with their men. The arrival of the colonial government however
suppressed the participation and involvement of women in power and decision-making [2]. In the Eastern part,
women played heroic roles and fought for the protection of their fellow women. While in Yoruba speaking areas
especially in the then Oyo Empire women had no political inhibition, women were rather highly honoured and
respected. In the Northern part, women played prominent roles in the political affairs of the society before the
advent of Islam and colonization by the British [4, p. 6-8]. Women were thus seen as instrument of social
cohesion and mobilization in the pre-colonial days.

b) Colonialism and Gender Inequality (1900-1960)

The perception of gender during the colonial era obviously marginalised the women and privileged men. Since
cultural imperialism viewed Eurocentric religion, ideas and morals as innately superior to those of the natives, the
resultant changes brought about by this imperial summation were, of course, noticeable in relations between both sexes
in the continent [5, p. 69]. She further stated that, imperialism visibly enabled the imposition of rigid binaries about
everything, including gender perceptions, on our collective consciousness; which the Christian and Muslim religious
texts effectively reinforced. Colonialism thus systematically dislocated women’s status from the public realm and
confined it to the private realm. Various colonial policies that disenfranchised women such as the policy that stipulated
the possession of 100 Pounds in order to be eligible to stand for elections and the one that disqualified women from
voting, all put women in a form of ‘bondage’, dispossession, devaluation and disempowerment. It puts women in a
position of inequality in terms of political rights [3].

The patriarchal ideology of the pre-colonial society combined with the colonial mentality to suppress
women thereby creating a new form of patriarchy. With the arrival of the British colonialists, so many changes
took place in the Nigerian culture. These changes affected the informal system of education, system of politics
and economy. These changes further limited some of the rights enjoyed by women in the pre-colonial epoch.

The British introduced the western methods of education by establishing schools which initially admitted
only boy children. This was to enable them train clerical staff, interpreters and other people to serve their other
needs. When eventually girls could go to school, they were taught domestic courses such as cooking, needle work,
home management, laundry and so on. These were aimed at giving them good morals to run their home fronts
thereby keeping the men who actually worked outside the home front stable to their duties. Gaidzwanwa affirms
this by asserting that domestic education as enshrined in the ideology of ‘housewification” which was a social
engineering initiative designed to create ‘suitable’ wives for indigenous colonial employees further disesmpowered
women socially and economically [6]. For Meena, the exclusively male, bureaucratic apparatus did away
altogether with pre-colonial system; which clearly permitted women some level of political and economic
participation [7]. Consequently, the exclusion of women from sectors of formal labour to informal labour which
was unpaid for, has served as a foundation for women’s marginalization in the present day’s society.

Politically, in this era women faced a lot of oppression, they lost powers they had during the pre-colonial
days. In reaction to this, they decided to form pressure groups to fight the injustice and oppression meted out on
them by the colonial administration and their traditional heads. Examples of such revolutions were the Aba
women’s riot of 1929 (in which over 50 women lost their lives and over 50 were wounded, with over 25,000
women participating in the two (2) months riot) [8]; Abeokuta Market Women’s riot of 1946 and the Egba Market
Women’s Campaign of 1948. Various notable women such as Mrs Olufumilayo Ransome Kuti, Nwanyereuwa,
Ikonnia, Mwanndia, Nwugo and Madam Mary Okezie lead the women’s protests aforementioned. This shows that
women activism and political struggles have their history.

The economic situation of Nigerian women got worse during the colonial era. This was because they
were peasant farmers with no access to credit and mostly had no education as education was male centred and
structured to teach women to be better home managers rather than to be employed outside the home. Banks could
not make capitals accessible to women groups due to the nature of their agricultural activities. Men were taught
modern methods of farming while women continued with the old method. Colonialists were more interested in
cash crops which happened to be under the men’s control. As a result of this, the gap between men and women’s
labour productivity widened [2].The Victorian idea of male bread winner and female dependent which came with
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colonialism made women face untold hardship. In this era, women were also taxed unlike in the pre-colonial era
and this was one of the main reasons that led to the aforementioned women’s protests. From the little they
managed to get for sustenance they were asked to pay tax. Feminisation of poverty therefore gained a solid
foundation during this era.

c) Post Colonialism and Gender Inequality (1960 till date)

The feat gained by women in the development of pre-colonial Nigeria was dislodged by the introduction
of colonialism which was laced with exploitations that disempowered women from participating in decision
making. The political culture that has emerged from the colonial orientation has been particularly patriarchal. It
reflects gender inequalities in men and women’s roles, and levels of access to state power, resources and
institutions [5, p. 71].

The post colonial era which marked the end of colonial rule heightened the pursuance of fundamental
human rights which includes the rights of women. [9] opines that human rights have a corollary duty imposed on
the society to ensure their protection. The constitution of the Federal Republic of Nigeria (FRN) adequately
provides for the protection of the rights of all citizens irrespective of their gender [10].

The constitution reigns supreme above every other law in Nigeria and it provides that the state social
order is founded on the ideals of freedom, equality and justice. Section 14 of the Nigerian Constitution states that,
sovereignty belongs to the people of Nigeria from whom the government, through this Constitution, derives all its
powers and authority. Furthermore, it states that the participation by the people in their government shall be
ensured in accordance with the provisions of the Constitution. Section 42 of the 1999 Constitution outlaws the
discrimination of persons based on ethnicity, place of origin, sex, religion and political orientation.

Based on these empowerments and rights, women in the post colonial Nigeria are willing to exercise the
rights they have but the social structure from the pre-colonial to colonial epochs continue to systematically
prevent them. Prejudices and stereotypes maintained after colonialism such as wife chastisement (physical) which
is enshrined in the Penal Code of Nigeria and discrepancy in punitive measures such as in the case of Indecent
assault on a woman which attracts the punishment of 2years imprisonment while the same offence on a man
attracts 3years.

The Nigerian constitution provides that all Nigerians irrespective of their gender or any other
categorization shall not be discriminated against when it comes to employment and remuneration. All Nigerians
are entitled to equal employment opportunities so long as they are qualified and equal pay for equal work. This is
the legal provision, but in practice, women in the resent era are still discriminated against when it comes to
employment and emolument. Employers prefer male employees except for jobs stereotyped as female jobs such as
teaching, nursing, reception, secretarial and so on. These jobs usually attract lower wages. This preference is as a
result of the perception that men are more dogged, have more hours to put in on the job without much family and
domestic interferences, require no maternity leaves and on fewer occasions require excuse duties.

In the area of education, the post colonial era gives a room for equal educational opportunities at all levels
for both male and female citizens alike. This opportunity had been enjoyed more by the males than the females
until the recent past when the gap increasingly narrowed down. [11] supports this view by stating that more boys
than girls were enrolled in 1991, a difference of 138,000, by 1998 the difference was only 69,400. The combined
gross enrolment for primary, secondary and tertiary schools for female was 57% compared to 71% for males in
2002 [12, p. 126-127]. Although men still access education more in Nigeria, there is equal opportunity for both
genders to acquire education. The major hindrances to women now become societal beliefs and culture, male child
syndrome which has to do with gender perception, child marriage and so on. [12] further states that “Women in
Nigeria are harder-hit than men by poverty due to the nonchalant emphasis placed on female education, and the
prevalence of early marriage which tend to further impoverish the womenfolk, and subject them to statutory
discrimination”.

There also exists glass ceiling in the current Nigerian labour market. In addition to the gender wage gap
and segregation which [13, p. 73] confirms that in Nigeria, married women earn 68.3% as much as married men
while women who have never married earn74.6% of their unmarried male counterparts' earnings and [14]
observes that between 1985 and 2008, inequality in Nigeria worsened from 0.43 to 0.49, placing the country
among those with the highest inequality levels in the world, glass ceiling which is an invisible barrier prevents
women in Nigeria from ascending to the top of their chosen careers and professions and prevents them from
gaining equality with men in the labour market.

When it comes to political participation as stated above in this subsection, women are allowed by law to
belong to any political group and vie for any political position including the highest seat which is the presidential.
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Notwithstanding this legal opportunity, women do not often receive the support and mentoring they need to compete
with men in politics. Cultural, religious and social restraints have served as bottlenecks to the Nigerian women. For
instance, women who actively engage in politics are seen as wayward since political activities and meetings involve
a lot movement from one place to another and most times lasts till late hours of the night. Others view such women
as irresponsible mothers while many other colourations are given to the women’s passion to actively participate in
politics. Consequently, there still exists a low representation of women at all levels of governance in Nigeria. In
201 1general election for instance only 32 female contestants were elected to the National Assembly out of 469
members. For [15], In summary the barriers to women’s political participation in Nigeria’s historical trajectories are
multifaceted combining cultural and traditional, marital, economic and religious factors all of which have debased
the position of women in the scheme of power equation. This explains while specific laws on gender related issues
such as violence against persons found it hard to see the light of the day. It is also noteworthy, that Nigeria has never
produced a female president or governor. The only woman Virginia Ngozi Etiaba of Anambra State who served as
governor did so for three (3) months from November 2006 to February 2007 when the governor whom she was
deputising was impeached. She handed back power to him when a court of appeal nullified his impeachment. In
2015, Nigeria produced its first female elected governor in Taraba State after she was announced to have lost at the
end of the election but was later declared winner by the Taraba State Gubernatorial Petition Tribunal in Abuja. The
present day Nigerian society seems not to either believe that it is the right time for women to lead or do not have the
confidence that women can serve as well as the men do or even better irrespective of the impeccable leadership
prowess of women in other countries of the world such as Chancellor Angele Merkel of Germany, President Ellen
Johnson Sirleaf of Liberia, and many more. Currently, women are leaders of about 18 countries while four other
countries appointed women to lead them as they reconstruct their political culture. Among such countries include
Central African Republic who in spite of its political challenges appointed President Catherine Samba-Panza to lead
it out of the present political tension. It is worthwhile to mention that the Nigerian economy and political institutions
is not doing better than some of these countries.

CONCLUSION

Having reviewed the origin and chronology of feminisation of poverty in Nigeria from pre-colonial times
to post-colonial, it can now be understood that apart from the traditional practices, societal structure (male
dominated) and general societal perception held by even the women themselves, colonialism did Nigerian women
a great disservice. All these have resulted in low participation of women at all levels. Nigerian women have
actually faced a lot of obstacles to their liberation and emancipation which have de-emphasized the need for them
to participate in the public sphere especially politics. These obstacles range from social to religious; from lack of
equal educational opportunities to unequal employment opportunities. This explains why despite legal provisions
of the present day Constitution; enlightenment programs and gender equality campaigns there still exists
feminisation of poverty. These factors go beyond written laws, opportunities and privileges as they cannot
implement themselves.

The Nigerian cultures have in no small way encouraged and sustained female susceptibility to poverty
especially through disinheriting women and girls thereby reducing their economic activities and participation
leading to their dependence. Women therefore need to rise up and acquire requisite knowledge and skills in other
to be at par academically and economically with their male counterparts. By ensuring equality in practice not only
by laws or huge programs and initiatives the struggles of the Nigerian women will yield the same fruits as those of
the men and feminization of poverty will be dismantled.

RECOMMENDATIONS

o [t is therefore recommended that the Nigerian society should move beyond principles and laws to practice.
Gender education should be introduced into the school curriculum from primary to tertiary levels to inculcate healthy
gender perception/relations and encourage mutual opportunities and respect among both genders.

o All laws, cultural and even religious practices which discriminate against women should be abolished and
steeper sanctions should be set aside for persons or groups who flout the abolition.

e Since women constitute almost half of the population of the country, they should endeavour to support
other women who dare to participate in politics for elective positions in other to change the position and plight of
the average woman.

e Women and girls should be included in the distribution of inheritance to enable them have investments
and access to credit with the aid of their lands for instance as collateral.

e The Nigerian woman should struggle to protect her right and make relentless effort to achieve all her
dreams and ambitions as permitted by the law rather than lament and settle for less.
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