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TRADITIONAL FOUNDATIONS OF AFGHAN SOCIETY IN THE
POLITICAL SYSTEM

The experience of building a democratic regime figh&nistan in the period from 2001 to
the conquest of power by the Taliban in August 202% been considered. It has been
emphasized and highlighted how the traditional ftatrons of governance of the Afghan society
were embodied in the political system, which hadeanocratic structure established by the
Constitution of 2004.

The main traditional power centers in the Afghamriterial communities have been
identified, existing independently of state insimias and in parallel with them. The essence and
mechanism of action of each of them have been lexlieghe importance of informal relations
and connections, which form the basis of Afghamespand determine the status of a person in
it, has been emphasized. As a result, the populatiave not to the ideas, but to strong leaders,
which allows them to determine the political andiabclimate in the country. The logic of the
emergence and wide existence of traditional powatars, such as jirgas, khans, maliks,
battlefield commanders, based on the perceptiadhesh by the population as sources of stability
and strength, has been determined.

The impact of traditional institutions and relat®mn the functioning of the central and
local political authorities, their influence on thelationship between the population and state
bodies has been shown. The process of developmemaditional leaders, as the centers of
power, of modern democratic mechanisms and mearomfol and their use in personal
interests has been considered. The combinatiorrasfitional management institutions with
classical democratic institutions has been notetijctw manifests itself both in the use of
traditional management forms without changes, amdhe transfer of traditional forms of
leadership and social relationships to modern padit structures, which modifies the essence of
democratic institutions. In addition, the existenoé informal traditional structures that
duplicate the functions of official ones has beeated, indicating the weakness of state
institutions.
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regimes that are being created and developeBrocess of building democracy in such states
in the conditions of the societies being Proceeds in an evolutionary way, gradually
insufficiently ready for them and the changing the existing norms of behavior and

discrepancy  between  existing  social tNinking. However, when carrying out any
political reform, introducing new forms of

political activity, and especially building a
© Tseluiko M., 2021. new political regime, it is important to study
and take into account all social characteristics,
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political culture and traditions of a certain paternal kinship affect many areas of the
society. This is necessary so that in the eventribe. Here are just a few rules and
of a discrepancy between the socio-politicalregulations. First, a person's status depends on
traditions of society, the young regime doesthe position of the ancestor, not on economic
not encounter misunderstanding or resistancg@ositions. Any candidate for high social status
from citizens. and power must have an ancestor of
N. Van de Walle studied the problem of appropriate status. Second, the eldest son
building a democratic state in societies thatinherits more than the other sons. He is
have a high degree of autonomy due to locaklecognized as a leader. Third, paternal
traditions, whose citizens identify themselvesinheritance means that women rarely marry
with small communities, which forms the anyone of a simple origin. Most marry within
parish political culture. One of the most the clan, and almost all within the tribe. Thus,
traditional societies is the Afghan society. the settlements of nomadic tribes are based on
Building a democratic regime here is a veryhierarchy and tied to the dominant line of
difficult task and impossible without the inheritance, so as a khan kaum will only
inclusion of traditional elements in the accept those whose ancestors were khans
political system. The role of ideology and (Shahrani 2009).
belief systems such as nationalism, Islamism, In addition to genealogy, power relations
ethnocentrism in the state building of are also based on patronage, when prestige
Afghanistan was studied by C. Noelle-Karimi and power are proportional to the personal
and S. Schetter. Alternative governancewealth distributed.From long ago in the
strategies in Afghanistan, such as patronagéfghan tribes, he has gained more influence
and clientelism, have been the subject of theand power, who distributes more, distributes,
work of T. Barfield and A. Wilde. Also T. or at least gives away part of what he has
Barfield and A. Giustozzi considered the role received, and thus gains more supporters —
of traditional leaders in local government and customers.Therefore, power is given to a
emphasized their traditional importance. Inperson not necessarily for all life long. This is
turn, in our work, we will consider the the essence of the most important rule of the
traditional foundations of governance in «social code of Pashtun» (Pashtunwali)
Afghan society and how they were embodiedhospitality, which is the principle of
in the modern political system, which has aorganization of power. Each head of the
democratic structure established by the 2004amily has a khujra — a guest house, a means
Constitution. by which the owner in competition with other
Power centers in the tribes existing owners seeks power and influence. If his
independently of the state institutions and inkhujra is recognized, he can become a khan.
parallel with them, are family communities, The latter must provide food for others,
which the French researcher O. Roy proposednediate in their disputes and defend the
to call «kaum» - «tribe», «people» (Roy interests of the community before the state.
1990). Kaum is a specific Afghan community Therefore, the leaders of the clan, tribe in the
that combines clan and clientalistic features.eyes of dependent peasants were not so much
First of all, the Afghan identifies with this exploiters as natural patrons, defenders
group. M. Elphinstone also noted that against all sorts of «foreigners» (other tribes,
Afghans were more loyal to the community nationalities, states, etc.). In general, he acts
than its leader. «Kaum turned out to beas a ruler and mediator. Thus, the process of
embedded in state institutions, which gaining power can be divided into four stages:
provided not only material benefits (money, 1) the accumulation of wealth; 2)
but unencumbered positions, exemption fromaccumulation of the number of addicts; 3)
taxes and military service), but mainly a accumulation of prestige and influence; 4)
guarantee of invariability of the rules of local genealogical identification.
community management» (Roy 1990). However, in the 19 century the word
One of the traditional elements of Afghan «khan» acquired another meaning.In addition
society is the Khan's institution.It is based onto the head of the tribe (in this sense it is used
genealogy and patronage. by the Tajiks), the khan began to be called an
The importance of blood relations is influential person in the tribe.In early20
evidenced by the fact that inheritance andcentury,a new institution appears — malik or
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«lord», which is a khan, recognized by theKaums permeate the political system and
state as the leader of the tribe in thesociety as a whole, pass through political
countryside and which is included in the stateparties and associations, turning them into a
administration. Malik acts as a mediator means to achieve their goals. Thus, after the
between the state and the village, his task is tadoption of the Constitution of 1964, the
represent the community in the externalleaders of the Kaums (khans) began to use
environment, mainly in relations with other new forms of activity that had just emerged —
communities and the stateM(rtazashvili became members of parliament and resorted
2021). to political parties, which opened up new
Such a khan or malik is a bearer of publicsources of resources and new opportunities.
power, rooted in the community itself, other Under such conditions, the Afghan parliament
than the state.The combination of the tribewas and still is very fragmented.
around such a center ensures its Another relatively new element of
stability.Patronage relations of some strongAfghan society, but one that has gained a
personalities capable of effectively protectingstrong foothold in it, is the institution of
corporate interests are developing.Thisbattlefield commanders. It arose in almost all
network of relationships creates a supportethnic groups in the late 70's of the twentieth
group around the leader that operatescentury. At that time, in the conditions of
independently of any political program. weakening the state, the leaders of the Kaum
It is these relations of clan loyalty and resorted to the creation of armed detachments,
clientelism that form the basis of society: which were built on the principle of clan and
more than two-thirds of the population haveon the basis of «patron-client» relations. The
some kind of tribal ties, and the rest of thefield commanders were either the traditional
population is united by family ties and family leaders of the Pashtuns, Uzbeks, Hazaras and
mutual obligations. Strong feelings bind other ethnic groups, or commanders who
Afghans to a kind or clan (Ibrahimi acted under their leadership. Even if the
2019).These circumstances largely determinearmed detachment was created by a person
the political and social climate in the country: who belonged to a not very high level of
the masses do not gravitate to ideas, but tdierarchy, but was successful, a support group
leaders.According to their prestige, strongof relatives and dependent people was formed
personalities must be surrounded by a certairaround it (Schetter 2012). Thus, the institute
field of attraction and a relationship of of field commanders fit perfectly into the
dependence and devotion, which leads tdraditional structure of Afghan society. In
political rivalry. The group around the leader addition, the survivability and popularity of
is characterized by unconditional submissionbattlefield commanders is due to the fact that
to him and even worship of him. Changing histhey performed an important function of
views means at the same time moving to one&eommunity self-defense in the weakness of
side or the other of all supporters. Thereforethe state, which was unable to ensure security
the position of local authorities greatly affectsin the country. Battlefield commanders
the situation in the country. They determinereceived resources from outside by providing
the attitude of the population of a particular paramilitary services in exchange for
area to any decisions and actions of thefinancial, material, and informational support.
central government or other forces on aRevenues from drug trafficking were also
national scale. It is clear that the sources of income for Dbattlefield
implementation of any political, economic or commanders. In the first half of the 1990s,
social initiatives of the central government with the fragmentation of Afghanistan and the
requires first of all the support of local disintegration of the state as a political
traditional leaders. institution, battlefield commanders gained full
Closed communities and clans, with their power over the territories they controlled.
independent and specific principles of daily The involvement of traditional forms of
life, have traditionally been the most seriousleadership in modern socio-political activities
obstacles to effective state-building in and their mastery of the means of socio-
Afghanistan, as they are not political factorspolitical influence began in the 1960s, when
but relations of kinship and patronage thatthe most influential traditional leaders created
destroy the stateAfghans Question 20}5 political parties. But these activities
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flourished in the run-up to the 2005 figures.Convened in case of difficult

parliamentary elections. Thus, at the end ofcircumstances in the country, it is to elect a
2006, the number of officially registered new head of state or approve a new
political parties reached eighty-five. The constitution.According to Article 111 of the

connection of parties with traditional leaders 2004 Constitution, the Loya Jirga is convened
determines their personification and thusto address the following issues:

factionalism. The parties are dominated by 1) decision-making on the issues of
individual figures, not ideologies or political independence, national sovereignty, territorial
programs. The presence of several influentiaintegrity and the highest interests of the
figures in the party leads to factionalism andcountry; o

divisions. Thus, the country's largest party, 2) amendments to the Constitution;

the Islamic Society of Afghanistan, split into 3) if the parliament has brought charges
about ten factions and new parties that2gainstthe president (The Constitution 2021).

seceded ~from it. After 2001, field It is the highest supra-parliamentary

commanders began to open their OwWngiority in Afghanistan. The Loya Jirga has
television channels and radio stations. Only ingaan an important part of Afghanistan since
2006 did several new television channels angpq founding of the Durrani State (1747) to

radio stations open. the :
N present day. However, the Loya Jirga
___Thus, over the past 50 years, the institu-|ngtitte gradually changed. In particular, in
tion of traditional leaders has acquired foury,e ywentieth century, it included an educated
new forms: the leaders of the Kaum began tas41m of Afghan society. It began to include
act as deputies, battlefield commandersyon ties from both houses of parliament,
leaders of political parties and media OWners. mampers of the Cabinet of Ministers and the
Borrowing traditional tribal institutions Supreme Court. The current meeting of the
takes place in political authorities.In Loya Jirga was held. for example, from
Afghanistan, ~such a traditional tribal pacemper 14, 2003 to January 4, 2004, at
institution as Jirga (meeting of leaders) is\\hich the Constitution of Afghanistan was
widely used. In the tribe itself, all important gqonted. 1n 2013, about 2,500 Afghan elders
issues of its life, disputes, Cla'ms’dapproved the presence of a limited number of
misunderstandings (personal, tribal), war andj g troops after 2014. In 2019, 3,200
peace are resolved by convening a Jirga. Thﬁelegates gathered to agree on a common

decision of the Jirga is binding on all 5 : :
, ; pproach to peace talks with the Taliban.
members of the tribe, and those who did not Afghanistan recognizes the existence of

obey it were punished or expelled (Shahraniygqitional informal jurisprudence, which

2009). plays a very important role in the country.

Currently, the Jirga Institute operates atasghans still prefer to use the informal justice
three levels: local, tribal and national. Local system, as the formal state system is

Jirgas are the most common governing bodyoohsidered highly corrupt. People see more
in the village and urban district. Such Jirgas tability, predictability and consensus in the
are usually convened to address drought ar;ﬁrga institution than in democratic structures
local conflict issues. In some cases, theypaged on competitive individualism. Some
function as a meeting of the mayor's office. communities, which usually consist of local
Tribal Jirgas operate at the level of one Orgigers  |andowners, and religious leaders,
more tribes. They are convened in case Ohaye ' their own traditions of conflict
tribal clashes or conflicts on the initiative of .ocq|ution and their own "legal codes," which
both tribal leaders and the state (Goodson,.|ude. for example, Pashtuns. ’

2003: 93-94). In 1980, the Jirga of 961 tribal = 'According to the 2004 Constitution, the
leaders rejected the fundamentalist trend of.gnvocation of the Loya Jirga is, the

Islam. In Kabul in 1992, a Jirga of Pashtun ognongibility of the President. However,
tribal elders expressed concern about thextghanistan's presidency itself is also
growing role of northern ethnic minorities in iyfiuenced by tribal traditions.lt is arranged in
the country's leadership. . . such a way that the head of state and each of
The National Jirga, or Loya Jirga, iS the vice presidents represent one or another
made up of representatives of Afghan 56 trine or ethnic group.Such electoral
society's elite, tribal leaders and public hrocedures do not allow persons belonging to
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national minorities to occupy other tribes asDevelopment: Transforming Subjectsto
president and vice president. Citizens&RuIersto Civil Servants”, The
Such features of the socio-political life of Afghanistan Papers 2. URL:

Afghanistan allow us to conclude that https://www.cigionline.org/static/documents/afgha

traditional tribal institutions permeate the Nistan paper 2 1.ndf . .
entire political system of Afghanistan.The ?Afgh%ﬂgﬁ?”shvm' Uéﬁpnlfer.zr?tthlé_”WWI\cvailhlfs
local community, built on clan, clientalistic ' | 1 '

, o -~~~ formality.com/wiki/index.php?tittle=Maliks_(Afgh
relations (kaum), was built into the political anistan)y PhP —(ATg

system.In  particular, leaders of local 4. |brahimi, Yaqub. 2019. “Afghanistan’s Political
communities began to master new forms ofpevelopment Dilemma: The Centralist State
activity — to become members of parliament,Versus a Centrifugal Societyournal of South
resorted to the creation of political parties.In Asian Development URL:
the 1980s, they became battlefield https://journals.sagepub.com/doi/pdf/10.1177/097
commanders.After 2001, they began to oper$174119839843 _
their own television channels and radio 2: Afdhans OQuestion Reconstruction Scheme.
stations. The Khan's institution has largely2919./nstitute for war&peace reportingJRL:
determined the status of the country's |eaderhttps://|Wpr._net/global-vmces/afghans-questlon-
. reconstruction-scheme
Wh(.)SG' position resembles that .O.f a khan whag Schetter, C., Glassner, R. 2012. *“The
redistributes resources. In addition, the stat@eripheralization of the Center: “Warlordism” in
directly borrowed tribal institutions, including Afghanistan”. Middle East Journal URL:
jirga. Tribes throughout the history of the https://www.mei.edu/publications/peripheralizatio
country had tax benefits, and by the middle ofn-center-warlordism-afghanistan
the twentieth century. the armed militias of 7. ~ Goodson, Larry. 2003.
the tribes outnumbered the government‘Afghanistan’slongroadtoreconstructionJournal
troops. At present, field commanders often0f Democracy 14  (1): 82-99.  URL:
collect taxes themselves and have their owr!ttPS://www.journalofdemocracy.org/wp-
armed groups. All this indicates the Weaknessgontem/”ploadS/ 2012/04/Larry_Goodson.pdf

S . : : : The Constitution of Islamic Republic of
of state institutions, which, in their turn, is Afghanistan Chapter Six: Loya Jirga021. URL:

manifested in corruption and other negativepng:/aveb.archive.org/web/20101127103608/http
phenomena. :/Ipresident.gov.af/Contents/68/Documents/217/C

hapterSixLoyaJirga.html
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TPAJUIIAHI OCHOBU A®TAHCBKOI'O CYCILIbCTBA
Y HOJITUYHIA CUCTEMI

Poszensanymo 0oceio nobyoosu demoxpamuunozo pexcumy 6 Ageanicmani y nepioo 3 2001 p.
00 3asoreanus éraou Tanioanom y cepnui 2021p. Akyenm 3pobreno Ha suceimieHHi mpaouyitiHux
OCHO8 YNPABNIiHHA AQeAHCLKO20 CYCNINLCMBA, A MAKONHC HA MOMY, AK 60HU 6MINUTUCA 8 NOTTMUYHIU
cucmemi, wo mMana OeMoKpamudny cmpykmypy, ecmarosiery Koncmumyyiero 2004.
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Buoineno ocnoeni mpaduyitini 61a0ui yeHmpu 6 agheaHCoKux mepumopianibHux CnilbHOMAax,
SAKI ICHYIOMb HEe3A1eJCHO IO 0ePIHCABHUX THCMUmMYYil ma napaieavio 3 Humu. Posxpumo cymuicmo
ma mexaHizm Oii KodcHoeo 3 Hux. ITiokpecieno 3naueHHs HeOPMATbHUX BIOHOCUH MA 38'A3Ki8, WO
CMAHO0BIAMb OCHO8Y AGh2AHCHLKO20 CYCHIIbCMEA MA SUHAYAIOMb CMAmMyC JOOUHU Y HbOMY. Ak
HACNIOOK HACeNeHHs: mAdNCie He 00 i0ell, a 00 CUNbHUX 1i0epis, o 00380158€ OCMAHHIM BUHAYAMU
NONIMUYHUL mMa coylanvuull Kiimam y Kpaini. BusnayeHo J102IKY GUHUKHEHHS MdA WUPOKO20
ICHY8AHHA MPAOUYIUHUX 61AOHUX YEHMPIE, MAKUX AK OXCUP2U, XAHU, MATIKU, NOIb08I KOMAHOUPU,
3ACHOBAHY HA CRPULIHAMMI X HACENeHHAM K 0dicepesl CMAOIIbHOCMI ma CUTU.

Toxazano eniue mpaduyitinux iHcmumymis i GiOHOCUH HA (DYHKYIOHYBAHHS YeHMPATbHOI ma
Micyegoi nonimuunoi enaou, ixXHill 6NAUE HA 83AEMOBIOHOCUHU MIJC HACENEeHHAM Ma 0epIHCABHUMU
opeanamu. Posenanymo npoyec 3aceoenns mpaouyiiHumu aioepamu, 5K YyeHmpamu 61aou, Cy4acHux
0EeMOKPAMUYHUX MEeXAHI3MIE | 3ac00i8 YNPAGTIHHA MA BUKOPUCMAHHS IX 8 0cobUCmux iHmepecax.
Biosnaueno noeonanus mpaouyitihux IHCMumymie YNpaeiinHi 3 KIACUYHUMU OeMOKPAMUYHUMU
IHCmumymamu, sike nposAGIAECMbCA K Y GUKOPUCMAHHI MPAOUYIIHUX YAPABIIHCOKUX opm Oe3 3MiH,
Max i 8 neperecenti mpaouyiiHux popm nioepcmea ma COYianibHUx 63aEMUH HA CYYACHI NOTTMUYHE
CIPYKMYpU, Wo 3MIHIOE Cymb Oemokpamuunux incmumymis. Kpim yvozo 6i03naueno icHy8anms
HePOPMATbHUX MPAOUYIIHUX CcmpYyKmyp, sAKi 0yoaoioms o@iyituni @yukyii, wo 2osopumsv Hpo
CAOKICMb 0epAUCABHUX THCMUMYMIB.

Knrouosi cnosa. agheancvke cycninbcmeo, ageancvka nonimuuna cucmema, mpaouyiuHi
OCHOBU YNPABLIHHSA, MPAOUYINIHI 81AOHT CIPYKMYDU.

Crarts Haniimwia go pepakuii 27.09.2021.
CratTs pekomeHnoBaHa j10 Apyky 11.10.2021
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TPAAUIIMOHHBIE OCHOBBI A®I'AHCKOI'O OBILIECTBA B
HNOJIMTUYECKOM CUCTEME

Paccmompen onvim nocmpoenus demokpamuueckozo pedxcuma 8 Agheanucmane 6 nepuoo c
2001 2. 0o 3asoesanusi éracmu Tanubanom 6 aecycme 2021 2. Axyemm coenan Ha oceeweHuu
MPAOUYUOHHBIX OCHO8 YNPABIEeHUsl ApeaHCKo20 0bwecmsa u HA MOM, KAK OHU GONIOMUIUCL 6
NOAUMUYECKOU — cucmeme,  uUMesuiel  0eMOKPAMU4ecKylo  CMpPYKmypy,  VCMAHOBIEHHYIO
Koncmumyyueri 2004e.

Bovioenenvl ochosHble mpaouyuonHble 61ACMHbLE YEHMPLL 6 APAHCKUX MEPPUMOPUATILHBIX
coobuecmsax, Komopwvle CYWeCmeylom He3a6UCUMO O 20CYOAPCMEEHHbIX UHCMUMYMO8 U
napaneivHo ¢ Humu. Packpvimol cywynocms u mexanusm 0eticmeust Kaxcoo2o uz nux. Illoouepkrymo
3HAUEeHUe HeMOPMANbHLIX OMHOWEHUL U C653ell, KOMOopble COCMAGISION OCHO8Y AheanHcKo2o
obwecmea u onpeoensom cmamyc deioeeka 6 Hem. Kax crnedcmeue nacenenue mseomeem He K
uoesiM, a K CUNbHbIM JIUOEPAM, YMO NO380Jem UM ONpedeismb NOAUMUUECKU U COYUATbHBII
kaumam 6 cmpane. Onpeodenena JN0SUKA BO3ZHUKHOBEHUS U NOBCEMECMHO20 CYUIeCmBE0B8aAHUs
MPAOUYUOHHBIX GIACTHBIX YEHMPOS, OCHOBAHHAS HA BOCHPUSIMUU UX HACENEHUEM KAK UCMOYHUKOS
CMAOUTLHOCTU U CUTBL.

Toxazano o30eticmeue MpaouyuOHHbIX UHCMUMYMOS8 U OMHOWEHUL HA (DYHKYUOHUPOBAHUE
YEeHMPANbHOU U MECMHOU NOAUMUYECKOU GI1ACMU, UX GIUAHUE HA 63AUMOOMHOUWEHUSL MeNCOY
HaceleHuem u 20CyOapCmeeHHbiMu opeanamu. Paccmompen npoyecc oceoeHuss mpaouyuoHHbIMU
auoepamu, Kak YEHmMpamu 61acmu, COBPEMEHHbIX O0eMOKPAMUHECKUX MeXAHUMO8 U CPeoCme
VAPAGACHUsL U UCNONb308AHUsL UX 6 JUUHbIX unmepecax. OmmeueHo coemeweHue mpaouyuOHHbIX
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UHCTMUMYMO8  YNPAGIeHUs C KIACCUYEeCKUMU OeMOKPAMUYECKUMU —UHCTMUMYmMamu, KOmopoe
NpoABNAeMcs KaK 8 UCNONb308AHUY MPAOUYUOHHBIX YNPABIeHYeCKUX Gopm be3 usmenenuil, max u 6
nepexecenul mpaouyUOHHbIX Gopm 1Udepcmea U COYUAIbHbIX 83AUMOOMHOWEHUL HA COBPEMENHble
nonumuyeckue CmpyKmypol, Ymo 6udousmeHsem Cymv OeMoKkpamuyeckux uncmumymosg. Kpome
9MO20 OMMEHeHO CYWecmeos8anue HeQOPMAIbHbIX  MPAOUYUOHHBIX — CIMPYKMYP, KOmMopbvle
0yoaupyrom QyHKyuu 0QUYUAIbHBIX, Yo 2080PUM 0 CL1AOOCMU 20CYOAPCMBEEHHBIX UHCTMUMYMOS.

Kniwouesvie cnosa. ageanckoe obwecmeo, ageanckas — noaumuveckas — cucmemd,
MpAoUYUOHHbLE OCHOBbL YAPABTIEHUS, MPAOUYUOHHbBLE B]1ACTIHbLE CIMPYKMYPObL.
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